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In postcolonialist studies it is often neglected how the correlations between oppressor and oppressed 
are often more dubious than originally thought of. In our analysis it is attempted to discern limitations in 
moral and political action as well as the subsequent derogations for individual identity. These limitations 
for both sides, the oppressor and the oppressed, claim a degree of a problematic allusion of freedom and 
responsibility over one’s own actions. For example, for Nietzsche, freedom and protection of personal 
interest come only as consequences of a management of resistance, as different people handle their 
affairs differently according to their perceptions on their identity. This notion of separation and distinct 
responsibilities that are assumed according to freedom interferes with our discussion on colonialism 
and oppression. For the German philosopher, the concept of a human subject presupposes its evolution 
through a historical and psychological process. Morality or moralities are revelations of the inner 
insights of cultures, signs and symptoms that disclose certain truths about people’s or communities’ 
ideals. But even taken in this manner, morality may be considered as a parameter of pressure for action 
and for assumption over a certain identity. In our paper we are mainly going to approach how this latent 
moral pressure on identity may be a more critical factor than initially considered as regards human 
action. Moral deterioration into oppression does not merely depend on parameters such as power but 
also on conceptualizations of power and on the surrender of sovereignty, even for lesser reasons than 
incapability for action. While for Nietzsche moral liberty is a matter of consciousness and is directly 
related with personal interest and identity, for Mill morality has to do with norms, rules, and has a 
canonical influence that produces utility through an altruistic approach. Contrary to Nietzsche, Mill does 
not comprehend how rules are dependent on other people’s experiences and not on the personality of the 
individual even though he speaks of rational autonomy. For Mill even intention does not make a profound 
difference to action. In our discussion, references to Benjamin Constant and Thomas Hobbes also aim at 
disclosing further insights about this issue.
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In postcolonialist analyses, there is often a shift from issues of oppression, which initially 
are presented as political, to problems of limit in specific moral perimeters. Even more 
importantly, while the oppressor is accused of exceeding the limits of potential action as moral 
action, at the same time there is a subsequent problem of derogation for individual identity, 
not only for the oppressed but also for the one who exerts the oppression. These limitations for 
both sides claim a degree of a problematic allusion of freedom and responsibility over one’s 
own actions. For this precise reason, Friedrich Nietzsche, in the Twilight of the Idols, clarifies 
that there is not only a connection between freedom and responsibility but that freedom, in 
fact, is the will to attain responsibility over oneself [Nietzsche, 2007: 100; cf. Nietzsche, 2005: 
67]; which is also a matter of the establishment of a certain consciousness through which 
one perceives oneself and others. Of course, this procedure might turn to a confrontational 
level that at least creates distances between different readings of reality and, following, 
tendencies to action. Thus in the nietzschean theory, war which is a specific resort to action, 
is considered to be what trains people in accordance with freedom, meaning a war that will 
maintain the distance between oneself and the others. That poses a moral dilemma of personal 
identity, as through war I, as a subject, wish to differentiate between myself and another, in a 
relation which not only determines interest but also issues of identity, but also exerts pressure 
on communities or individuals to advance against one another. Nietzsche further describes a 
situation where people are judged according to their level of resistance to adverse condition, 
which is also related with issues of identity. It needs to be noted though from the beginning that 
freedom [Nietzsche, 2005: 92] and protection of personal interest come only as consequences 
of this management of resistance, as different people handle their affairs differently according 
to their perceptions on their identity. This notion of separation and distinct responsibilities 
according to freedom will interfere with our discussion on practical aspects of colonialism and 
oppression. For the German philosopher a moral understanding of reality is eventually more 
of a deception than a contact with the real world. However, the concept of a human subject 
presupposes its evolution through a historical and psychological process. Morality or moralities 
are revelations of the inner insights of cultures, signs and symptoms that disclose certain truths 
about people’s or communities’ ideals [Nietzsche, 2007: 53]. However, we would say that, 
even taken in this manner, morality might be considered as a parameter of pressure for action 
and for assumption over a certain identity. In our paper, we are mainly going to approach how 
this latent moral pressure on identity may be a more critical factor than initially considered as 
regards human action. To do that, we will use some moral notions in order to explain the nexus 
between personal interest and identity in relation to phenomena of oppression. 

Let us start again with the case of Nietzsche. Despite his focus on distinct identity, 
Nietzsche discusses not so much an aristocratic code of ethics and the political power that 
springs from it but mostly the typical features according to which a class of people defines 
and affirms its existence. The gap between a morality of master and slave signifies no other 
than an original gap between a negation of one’s own rights and the assumption that one’s 
rights are his own to persist on. Nietzsche’s theory can help us in comprehending how moral 
deterioration into oppression does not merely depend on parameters such as power but also 
on conceptualizations of power and on the surrender of sovereignty, even for lesser reasons 
than incapability for action. Under this prism, the affirmation of myself as a slave also means 
an affirmation of someone else as a master and vice versa. That is primarily a mental image 
of identity, far beyond interpretations of oppression in this primary stage; this mental image 
is practically the tendency to defy the identity of a human being who claims his participation 
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in his own interest and identity. Identity, in this analysis, is not to be understood merely as a 
psychological continuum or under the criterion of involving necessary features or expressions 
within time [Schechtman, 1990: 71]; it should rather be seen in reference with terms of a 
moral continuity of the individual in the context of his being with others but also of being 
in such a form that will be recognized by him as an ever-existent even if external coherence 
is not present to others. In that form though, the identity issue should be referred to in terms 
of a dynamic change or transition towards these or other values, these or other actions. In 
other words, while we could be looking at identity in the manner of stable essence, we could 
attempt to see identity in a context of constant change and fluidity. In that context, it may be 
the case that no steady characteristics of individuals or nations are eventually threatened by 
either colonialism or oppression. 

It needs to become clear that it is the access that individuals or nations have to change, their 
ability to make rational or irrational choices, that is put under stake or, in other words, their 
ability to be attached to some internal coherence of their action [Schechtman, 1990: 92]. This 
however, as shown above, does not necessarily come to confrontation with their mental image 
of themselves, which means that oppression may be starting at the place of the oppressed 
much before the oppressor ever comes close. Same with the oppressor: it is the mental image 
he maintains of himself that defines his moral choice as an oppressor. Yet, while the problem 
of identity is often seen as an issue directly connected with rational choice, it is precisely 
people’s access to a wider field of choice that give oppression and colonialism a most negative 
tint. The important thing for identity is that intention remains in the field of the subjective. It 
is worth noting in relation to the above that in Sartre’s existentialist outlook, the ‘I’ is always 
an existent. It has a concrete type of existence, undoubtedly different from the existence of 
mathematical truths, of meanings, or of spatio-temporal beings, but no less real. Based on 
Aristotle’s thesis that the desirable is that which moves the desiring, the French philosopher 
insists that an acting consciousness is called to actions that come to adhere as qualities to 
things that call for them. The ego is the unity of states and of actions [Sartre, 2013: 49]. The 
ego is the creator of its states and sustains its qualities in existence by a sort of preserving 
spontaneity. Yet, for Nietzsche it is precisely a similar form of coherence, with some moral 
content in this case, that generates feelings of resentment and that, in turn, involves a reaction 
of those who are or have become weak that creates the reflecting and opposing image of those 
who are to become the masters [Nietzsche, 2005: 46-47]. There, in this conception, the loss 
of freedom and the gradual loss of an ideal of sovereignty have contained spermatically the 
creation of opposing moral characters. 

So while these phenomena of colonialism or oppression may start from perceptions deeper 
than psychological and already inside the realm of the moral, it is interesting to observe how 
they can be developed or initiated. Regarding identity, it is of importance that it has to do 
with the subsistence of a person [Schechtman, 1990: 72], similarly of a group of persons. 
That means their adherence to a moral perception of themselves and others, which will lead 
to action and possibly to the imposition of their perception, in other words their sovereignty, 
over the reality that surrounds them including that of others. Since colonialism is an issue of 
certain sovereignty over others, it will be primarily imperative for this analysis to recall the 
theories of Benjamin Constant who discusses a mild form of losing access to sovereignty 
and to the capability for a full emergence of identity, as he poses the argument that a citizen 
would probably have to cherish his enjoyment of private pleasures and independence while 
power would deprive him of political freedom. Giving power away, in the form of sovereignty, 
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guarantees the political freedom of the individual that will be necessary and tolerated within 
a state; that is the conclusion of Constant. Thus, a level of subordination will demand the 
citizen’s dispossession from power, practically no other than an open exigency for oppression 
from someone who makes the decisions over him. The same, in some analogy, could bear 
validity for situations of colonialism; while there would a surrender of personal interest for 
those oppressed, there would emerge the liberation of the personal interest of those who are 
the oppressors. That asymmetry would signify a requisite transfer of power, which would be 
a transfer of limits, thus allowing morality to recede. In this scheme, morality would have 
previously been no other than the equilibrium between two unequal conditions. Now that 
morality has found a mean between oppressor and oppressed power becomes limitless for one 
of the parts and stands above this equilibrium of morality, above rules or above the potency of 
regression. Power cannot anymore be diminished, due to this equilibrium of moral identities; 
on the contrary if one of them were to recede the other would have to advance beforehand and 
with determination. As Constant rightly admits: “how is it possible to limit power other than 
through power itself?”’ [Constant, 1999: 182]. 

The French thinker establishes a contrastive relation between arbitrariness and political 
freedom but also another contrastive one between arbitrariness and morality. As Constant 
remarks: “arbitrary power destroys morality; for there can be no morality without security… 
men always tend to avoid pain: when what they love is threatened, they either detach themselves 
from it, or defend it. Arbitrary power is for the moral what the plague is for the physical” 
[Constant, 1999: 290; cf. Lumowa, 2010: 399]. In such a situation, Constant seems convinced 
that it will not take long before private morality becomes engulfed in the wreck of the public 
[Constant, 1999: 66]. Hence, the French philosopher presupposes (although he seems attached 
to a moral conception of power), that the symptoms of oppression and subordination can be 
recognized quite effortlessly: “[today] the individual is lost in the multitude, he can almost 
never perceive the influence he exercises. Never does his will impress itself upon the whole; 
nothing confirms in his eyes his own cooperation” [Constant, 1999: 316]. He also tends to 
identify further risks, namely that the danger of liberty is that absorbed in the enjoyment of 
private independence and in the pursuit of individual interests the right to share in political 
power may be surrendered [Constant, 1999: 326]. However, is not that how always the moral 
orientation of such societies comes at stake?

Constant remains adamant that individual liberty is the only true liberty while he maintains 
that political liberty is its guarantee. Still he believes that even in these milder forms of 
sovereignty sacrificing individual liberty in order to guarantee political liberty, surely means 
that political liberty will be detached as well [Constant, 1999: 323; cf. Lumowa, 2010: 404]. 
While he is convinced that social responsibility will safeguard the context of a political and 
individual liberty, he claims that the only effective policy is loyalty and legality; obedience 
to the laws [Constant, 1999: 270]. Thus, Constant theoretically insists on the irreducibility 
of political participation while he accepts, even indirectly, that the individual’s subordination 
should avert some of the political arbitrariness [cf. Lumowa, 2010: 399]. The only risk he sees 
is that individual liberty is in danger only due to the arbitrariness of power even though he 
allows the establishment of a power that has all the means to become arbitrary. Apart from the 
aforementioned slides [Holmes, 1984: 31], Constant tends to entrust to the institutions much 
more than he entrusts to the people themselves. That bring up reasons to uphold that perhaps 
Constant is more enthusiastic about the identity and the subsequent interest of institutions than 
that of individual. Constant tends to entrust particular moral preconditions and he misses the 
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opportunity to discern how the surrender of power does not only mean the surrender of liberty 
but also that of personal interest and the termination of the emergence of identity.

Hobbes gives another account of moral and political reality, one closer to the ideas that 
Nietzsche discusses even though for him there is no schism between men but there is ample and 
unforced equality at the beginning of their political coexistence. Hobbes upholds that “persons 
naturally seek the society of others” [Stanlick, 2002: 347] although it remains important 
that this does not occur out of a natural tendency of likeness but for security and individual 
survival. While for Aristotle there is the ideal of a friend as a second self, for Hobbes the other 
person, or more correctly, the other “citizen”, is valuable for being a necessary source that 
contributes to surrendering rights of sovereignty, therefore of power1. Hobbes, in this manner, 
sees that the moral prerequisites are not truly altered but challenged and he practically predicts 
the functions of colonialism as a scenario of deterioration from his original descriptions of the 
State. Same with issues of identity: human connection for Hobbes stresses out the temporal 
character of all human affairs in any other case than that of those developed as connections for 
reasons of mutual utility under the aegis of a sovereign authority. Hence, his system is deprived 
of the possibility for an identity that can be formed through and along that of others, through 
identities other than those of distinction. In the same spirit, in Leviathan, Hobbes brings up 
the “mutual help” that human beings can offer to one another although this is supposed to be 
a facilitation of their own wills and purposes [Molesworth, 1839-1845: 138]. The citizens 
in a Hobbesian universe cannot be entrusted with sharing anything that does not directly 
belong to the Polis and is established as their own property. Long term commitment, trust, 
cooperation, are farfetched goals that do not belong to the description of the human nature that 
Hobbes insists on. This particular pessimism2 eventually deprives Hobbes’ Leviathan from 
a democratic conscience and again describes some form of oppression that comes from an 
unequal understanding of identity and interest. 

Hobbes remains adamant, in De Cive, that we do not: “by nature seek society for its own 
sake, but that we may receive some profit or honor from it… all society is either for gain, or for 
glory; that is, not so much for love of our fellows, as for the love of ourselves” [Molesworth, 
1839-1845: 3, 5]. That comes in conflict with Nietzsche’s idea that there is absolutely no form 
of contract based on such feelings behind and before people’s gathering. Hobbes though does 
not discern how any type of political friendship or recognition of personal interest would be able 
to conduce to the necessary stabilization of authority, a situation that Nietzsche predicts when 
he upholds that those who are superior will exert sovereignty and will obtain certain progress 
over those who are found in guilt and in a distorted image of virtue for themselves [Nietzsche, 
2005: 85, 92]. In fact, Hobbes tends to criticizes Aristotle for failing to understand the true 
nature of the political in the form of sovereignty [Curtis, 1985: 327]. Political unity in Hobbes 
has to be sought through other means. As stated again in De Cive, the only feasible unity is 
that which is practicable after we surrender our natural rights of sovereignty to one authority 
[Molesworth, 1839-1845: 68] which will be from then on burdened with keeping security 
and prosperity for all units. In this way, Hobbes proposes a society, which is surrendered to 

1 Thomas Hobbes, De Cive, p. 91: “For each citizen compacting with his fellow, says thus ’I convey 
my right on this party, upon condition that you pass yours to the same’: by which means, that right which 
every man had before to use his faculties to his own advantage, is now wholly translated on some certain 
man or council for the common benefit”.

2 Thomas Hobbes, De Cive, p. 75: “For all men, by a necessity of nature, choose that which to them 
appears to be the less evil.”
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everlasting qualitative dichotomy, and Nietzsche obviously does the same but through another 
moral and practical perspective. 

While authority makes a necessary distinction between relations that come closer to 
Nietzsche’s theory and to subsequent perceptions of power, identity and interest, it is paramount 
to see how conformity affects the functions of this construction that bears clear signs of moral 
recognitions much before the political recognitions that it entails. To bring an example, for 
John Stuart Mill, conformity meddles with the possibility of true and essential freedom for 
the individuals. For that reason, and opposite to Hobbes and Nietzsche, in order to preserve 
any morality in one’s identity, for Mill, freedom and its founding principle have to take quite a 
complicated form. This principle of freedom is so politically perplex that it even requires that 
one cannot be free not to be free; in other words, one cannot be allowed to alienate his freedom 
as part of his identity [Mill, 1983: 172]. The general thesis that the British thinker holds is that 
a person is generally held accountable to society only for actions that concern the interests of 
others and may be prejudicial to them [Mill, 1983: 158]. In times of colonialism and oppression 
that would mean that there is a moral burden on those who exert coercion as a necessary 
condition but also, quite more interestingly, a shift from collective interest to personal interest. 
Mill though rejects that necessity is the same thing as coercion; freedom is achievable as long 
as one activates those means that will bring his changes, whether in character or in life, in 
fruition [cf. Ryan, 1970: 104-106]. Even in the recognized necessities of his logical system 
Mill admits that actions and their causes should be considered as casually determined events 
although he confesses that this could destroy the concept of personal identity; it would be as 
if the agent disappears, leaving his place to a spectator of things that happen [cf. Ryan, 1970: 
129-130]. For Mill it is significant to maintain that the individual is not dragged behind events 
or the will of others. Hence it is morally more than politically imperative that personal interest 
should not be limited unless one aims at restricting the emergence of other subjects’ identities 
and at exploiting their access to power.  

According to Skorupski, in Mill’s theory, no person has a right to something if there is not 
a parallel obligation in society to either protect that person while he acquires that thing or to 
guarantee the resources which will enable him for that acquisition. Therefore rights of justice, 
in the philosophy of the British scholar, are analogous to particular obligations of society; 
something that stands far from Nietzsche’s conception on efforts of conformity. Claiming on 
justice signifies that one claims on other human beings to join in making safe the prerequisites 
of one’s personal existence and that, of course, in turn is reciprocated, to those who join, by 
each one’s individual contribution to common safety [Skorupski, 1989: 18; cf. Ryan, 1970: 
213- 230]. By all means, one may also claim from someone else something as a right according 
to such justice [Mill, 1915: 80]. This seems to be an eventuation of justice as a political 
virtue, in a way that supersedes the moral level that is required beforehand. But in this form it 
presupposes a larger percentage of conformity. Yet, Mill defends individual liberties by appeal 
to the general good, in the utilitarian sense, while he does not make an unobstructed transition 
from justice to liberty for the reason that he fails to acknowledge that in real life individuals 
are not symmetrically placed and some have an advantage over others. Those who have the 
advantage may be able to maneuver into positions of power and manipulate or oppress the 
others. Apart from this particular focus on manipulation, there is another real danger that in 
accordance with the utilitarian approach sacrificing a person’s interests in favor of the general 
good could always be justified, one way or the other. Therefore, even in this manner, a person 
practically would need to remain conformed to something bigger than the law [Mill, 1915: 
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69-71], which is the general interest and is a latent parameter in the discussion about justice 
as regards the more undefined personal interest, which surprisingly though seems to be the 
cornerstone of liberty. 

Even regarding the role of government, Mill insists that: “government altogether being 
only a means, the eligibility of the means must depend on their adaptation to the end” [Mill, 
1991: 26]. This affirmation indicates that the means ought to be flexible to the extent where 
the will of the people will be deciding upon the ends. It also shows how John Stuart Mill is 
aware of the fact that the presence of absolute power would denote the existence of a mentally 
passive people. Passivity would not be useful to the State even though conformity, by many, 
would be received well, especially by those who rule [Mill, 1991: 56-57]. Again, passivity 
would create a gap between a morality of those who can serve their personal interest from 
positions of power and those who cannot; the practical consequences would remain the same. 
Still passivity may allow order on the one hand, but not progress on the other, which is also 
an indispensable element in Mill’s reasoning. That is why; the peak of conformity for Mill 
comprises not only the peak of despotism but also evidence for a relentless political and moral 
determinism: “a good despotism means a government in which, so far as depends on the despot, 
there is no positive oppression by officers of state, but in which all the collective interests of the 
people are managed for them, all the thinking that has relation to collective interests done for 
them, and in which their minds are formed by, and consenting to, this abdication of their own 
energies. Leaving things to the government, like leaving them to Providence, is synonymous 
with caring nothing about them, and accepting their results, when disagreeable, as visitations 
of Nature” [Mill, 1991: 59]. 

Quite lucidly, in Mill’s theory, the idea of justice and avoidance of oppression begins as 
conformity to law. Nevertheless, in continuation, people become aware that the law can be 
either good or bad and that eventually the idea of justice needs to be “that of conformity to 
laws which ought to exist” [Skorupski, 1989: 326]. To avoid despotism and violations, Mill 
exhorts that the mandates that are dictated by the law should not be obeyed unconditionally 
nor should they be issued in the deliberate form of laws [Mill, 1991: 28-29]. In the same 
context, he upholds that the administration of justice yields in importance in comparison to the 
human qualities that are required, and rules cannot bear the burden of giving justice without 
the participation of human virtues, which safeguard these rules [Mill, 1991: 38]. It follows that 
good government is impossible if each individual regards solely his own interests, which are 
selfish, and does not concern himself with the issues of general interest [Mill, 1991: 39]. To 
prevent such a contingency, Mill proposes that government’s necessary care is to promote the 
virtue and intelligence of the citizens. The philosopher from London encourages a political 
system of participation where there is space for individual development and in this way 
manages to sustain a form of political community where conformity will not intrude in every 
facet of individual life. Thus, he avoids, at least on a theoretical level, the equilibrium of 
moralities that Nietzsche seems to be led to. However, that, in our point of view, creates no 
other than a vicious circle, where the uneven participations in power will be corrected by 
moral expectations. However, if I limit myself first, in the perimeter of my moral expectation, 
then I allow others to do that later also; accusing them will not solve the problem of my 
moral limitation. While for Nietzsche, moral liberty is a matter of consciousness and is directly 
related with personal interest and identity, for Mill morality has to do with norms, rules, and 
has a canonical influence that produces utility through an altruistic approach. Contrary to 
Nietzsche, Mill does not comprehend how rules are dependent on other people’s experiences 
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and not on the personality of the individual even though he speaks of rational autonomy. For 
Mill even intention does not make a profound difference to action [Mill, 1915: 219]. 

For that reason, to explain the most profound dimensions of colonialism and oppression one 
should carefully consider what Nietzsche believes about power and communities and return to the 
discrepancy that moral identities may create. In the Genealogy of Morals, he claims that as far as 
the power of a certain community increases, this group of people does not consider anymore the 
misdeeds of its individuals [Nietzsche, 2005: 79-80]. The increase in power means a subsequent 
enhancement of self-consciousness that defends the community or the individuals from the law. 
Instead of being a danger, a man who exerts his power, not just over but literally against others, 
will be thus regarded not as threat but as a creditor of justice. Same with colonialism: a peculiar 
form of justice that explains how oppressed communities are not found in a state of absence of 
justice but a state where justice as known in certain ideology has been overcome. In addition, this 
may explain how such communities are found in a condition of innocence regarding the lack of 
knowledge of the instincts of life; for Nietzsche this manifests how such communities eventually 
are faced with guilt. Of course more is involved in these arguments, primarily that there is an 
ideology of victory but victory does not simply mean that ‘I’ will ascend to a level of an authentic 
human being but also that others will be defeated, other people’s lives will be subdued. Therefore, 
other people’s perception of their identity is also critical in the understanding of myself. The 
fact remains that their morality will otherwise (unless put on an equal and uncompromising 
level) have to recede so that my moral code, according to my perception of identity and to my 
personal interest, will have also to prevail, in my recognition of superiority. Therefore, it is not 
the abolition of difference or distance between moralities that will conclude with the extinction 
of phenomena of oppression such as in colonialism; quite the contrary, an unyielding image 
of myself will have to coincide with a complete perception of myself as related to power, self 
determination and personal interest.
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Introduction

Nowadays study of argumentation involves theoretical as well as empirical components. 
However, in the 20th century investigations in the field of argumentation were mainly aimed at 
theoretical proposals and their philosophical support. Argumentation scholars mostly focused 
on the development of fundamental principles, ideas, and theoretical models.

Only more recently empiricalization has become a new trend among researchers [Eemeren, 
2015; 2017]. For example, Frans Eemere considers empiricalization as one of the main 
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prospects of current argumentation study [see: Eemeren, 2015; 2017]. In his opinion, “three 
major developments in the treatment of argumentation have begun to materialize that open 
new avenues for research. Although they differ in shape, these developments can be observed 
across a broad spectrum of theoretical approaches. The three developments I have in mind 
can be designated as empiricalization, contextualization, and formalization of the treatment of 
argumentation” [Eemeren, 2015: 5]. 

Let us deal with what is empiricalization of the treatment of argumentation. It should be 
noted that a key feature of empirical research is to use empirical evidence as a way of gaining 
results. The term empirical evidence refers to the systematic collection and analysis of data 
related to the field of argumentation. Scholars may involve a variety of instruments [Khomenko, 
2018]. For example, in empirical research of various historical texts Maurice  Finocchiaro used 
the method of alternative conclusion, active evaluation, ad hominem argument, the method of 
counterexample, the principle of charity, and explanation of the error in reasoning. In his mind, 
the first three methods are the most relevant for his historical-textual approach of argumentation 
[Finocchiaro, 1980; 1994; 2005; 2010]. Besides, Maurice Finocchiaro elaborated the method 
of meta-argumentation based on the principle of interpretation and evaluation [Finocchiaro, 
2013].

Also, scholars in order to collect data often use a survey as an instrument of such research 
[Hample, 2003; 2005; 2018]. It bases on the questionnaire, which is a research instrument 
consisting of a series of questions for the purpose of gathering information from respondents. 
Data can be collected relatively quickly, using a standard set of questions. A survey is useful 
for a large number of participants. 

Empirical evidence can be analyzed quantitatively as well as qualitatively. Many 
argumentation scholars combine both forms of analysis to better answer questions which 
cannot be studied in artificial laboratory settings.

These days empirical methodology is very popular in the field of cross-cultural research, 
particularly it can be reasonably applied to the goal of understanding how people with different 
cultural traditions relate to face-to-face arguing. Among the appropriate approaches in this 
field is the one selected here. Its orientation is to examine predispositions and understandings 
regarding interpersonal arguing. Its main objective is to collect and analyze the data 
summarizing fundamental orientations to arguing among respondents. All of the instruments 
of this research originated in the US. It should be stressed that besides elucidating the 
argumentation predispositions in a certain country this approach advances the general project 
of comparing argumentation in various countries across the globe [Hample, 2018]. To date, 
the United States, Chile, China, France, India, Malaysia, Mexico, Netherlands, Portugal, South 
Korea, Turkey, and United Arab Emirates have already participated in this global project [see, 
Hample & Anagondahalli, 2015; Hample & Rapanta, 2015; Lewiński et al., 2018].

In 2018, Ukraine jointed this international project. It was the first comprehensive attempt 
to understand and assess the sentiments of Ukrainians towards face-to-face arguing. The main 
objective of the cross-cultural project was to collect and analyse data summarizing fundamental 
orientations to arguing among Ukrainians. After its completion, we believed it essential to 
continue working towards improving our knowledge in this research field. At the end of 2018 
such frame as aggressiveness was selected as a subject matter of the new project.

In view of the above, we identify the goal of this paper is to present received under the 
investigation key findings, discoveries, and generalization concerning Ukrainian predispositions 
and understandings regarding aggressiveness in face-to-face arguing.
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Research objectives

In 2018, a nationwide survey was conducted in Ukraine within the international cross-
cultural project. One of the main research questions was the following: how does Ukrainian 
and US respondents compare in their average responses concerning arguing motivations, 
understandings, and reactions? 

After data collection and its analysis, we concluded that Ukrainians do not like to be 
involved in face-to-face arguing because it is considered to be a hostile incursion into their 
personal world or conflict and aggressive activity that tends to destroy their life and aggravate 
the interpersonal relations. If they are obliged to participate in such form of communication 
they mainly will not behave aggressively, offend people, incite hatred and provoke violence. 
The majority of Ukrainians are predominantly tolerant, peaceful, friendly, and open to others. 
In most cases, they try to be polite, to express respect for others and to argue constructively.

At the same time, understanding of face-to-face arguing solely as a destructive conflict 
tending to damage relationships may be considered as the reason why Ukrainians are less 
inclined to understand arguments as professionals do.

At the beginning of 2019, a new research project concerning Ukrainian youth attitudes to 
face-to-face arguing was opened. Its subject matter was such frame of arguing as aggressiveness. 
Some ideas of argumentation scholars a sufficiently strong basis of this project [see, Hample, 
2003, 2005, 2018; Hample & Irions, 2015; Hample & Cionea, 2010; Hample et al., 2010; 
Hample & Dallinger, 1995; Infante & Wigley, 2009; Infante & Rancer, 1982]. Taking into 
account that verbal aggressiveness has been already studied within the previous project we 
primarily focused on non-verbal argumentation.   

Thus, the main objective of this project was to explore the general attitudes of Ukrainian 
youth to aggressiveness in face-to-face arguing.

In this regard, we chose to pose such research questions.
RQ1. What are Ukrainian youth attitudes towards aggressiveness within interpersonal 

communication?
RQ2.  Do the results of the present project confirm the findings on aggressiveness received 

within the survey-2018? 
RQ3. What are the reasons for increasing the level of aggressiveness in face-to-face 

arguing?

Sample

The empirical part of the project included the survey and experiment conducted in 
March 2019. 14 respondents were interviewed. Among them were 11 women and 3 men. 
All respondents (100%) were enrolled in Taras Shevchenko National University of Kyiv 
(Ukraine) at the time they completed the survey and participated in the experiment. They 
were undergraduates and PhD students from the Philosophy Faculty and the History Faculty. 
3 undergraduates and 11 PhD students were involved in the poll.

Ukraine has the following regional composition: West, East, Centre, North, and South 
regions. The respondents presented all regions and the city of Kyiv, the capital of Ukraine, 
except the Autonomous Republic of Crimea and uncontrolled territories of Donetsk and 
Luhansk regions. 

The survey and experiment were carried out at Taras Shevchenko National University of 
Kyiv. 
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The statistical error of the survey does not exceed 0.3%1.

Instruments

At the beginning of the experiment, the respondents were asked to listen to the musical 
tracks. For that to happen they were divided into 3 groups.  The first group was invited to listen 
to Chopin’s Nocturne in E-flat major, Op. 9, No. 2, the second — Prokofiev’s Symphony No. 2 
in D minor (Op. 40), and the third — White noise (sounds of nature). The running time of all 
tracks was about two minutes. 

Then, soon thereafter, the participants were asked to watch the AAA-AAA performance 
by Marina Abramovic & Ulay2 within approximately 10 minutes. That video focuses on the 
relationship between two people, who are in the aggressive form of arguing, shouting at each 
other. Starting from a position of equality, they try to outdo each other.

After watching the performance, the respondents answered on the survey’s question.

Results

An absolute majority of the respondents (71.5%) reported they did not like the performance 
(in one degree or another). In contrast, only a quarter of the interviewees (28.5%) enjoyed it. 
To the question what do you think is the video about the following answers were prevalent in 
the survey: (1) face-to-face arguing between very close people; (2) a splash of aggression and 
anger between arguers; (3) inability to control own emotions within an aggressive arguing.

While the respondents watching the performance, they wanted to get away from the 
scream of actors, to stop the torrent of hatred and aggression. Describing their feelings the 
respondents used such words as offensively, obnoxiously, anxiously, pain, anger, disquiet, 
annoyance, nervousness, etc. Nevertheless, some of the respondents asserted that the video 
generated their interest and it was surprising. 

Almost all respondents agreed that aggression occurred in the performance. It was 
expressed in screaming, violation of personal space, an attempt to win the partner emotionally. 
In addition, the respondents drew attention to negative (aggressive) changes in voice tone, 
facial expressions and body movements. In general, the video was described by the following 
adjectives: aggressive, animal, annoying, wild, emotional, wrathful, strained, stressful, and 
grueling. However, there were such characteristics as interesting, genuine, edifying, profound, 
and useful.

Let us move on to the issue of how music tracks affected the respondent’s experience 
of the performance. The analysis of the survey data has shown that 75% (3 members) of 
the respondents from group1, listened to Chopin’s track, got more aggressive experience, 
concerning with the performance. 

It should be noted that everyone listened to Chopin (5 people) known “Nocturne in E-flat 
major, Op. 9, No. 2” earlier and liked it. The participants indicated that the music track put 
them in a resting state, helped to relax and feel good. However, despite this recognition, the 
track was a reason strongly negative attitude to the video they just have seen. Thus, it is possible 

1 The statistical error was calculated by the formula that corresponds to the “standard deviation” 
rule, according to which the statistical error can be estimated at the 95% confidence interval, so the error 
will depend only on the sample size:  е = 1/ √n, where е is the statistical error, n is the sample size.

2 See AAA-AAA by Marina Abramović and Ulay, performance RTB, Liege, 1978: https://www.you-
tube.com/watch?v=KeaUOdvo0BA or https://vimeo.com/134398509
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to conclude that a positive attitude to the track, as well as the fact that the respondents were 
previously familiar with it, became that context increased the overall negative assessment of the 
performance. The state of calm and pleasure changed completely in the other direction during 
watching of the video. All these led to increased aggression and anxiety of the respondents and 
their negative evaluation of the performance in general. 

The second group listened to Symphony No. 2 in D minor (Op. 40) by Prokofiev. Four out 
of five participants did not know this track. Only one person liked it, two members of this 
group had a neutral attitude, and yet two did not like it at all. On the one hand, two people 
asserted that the musical track influenced their ways to perceive the performance. On the other 
hand, three members of this group believed that music did not matter. At the same time, they 
described their feelings after listening like fear, anxiety, panic, displeasure, irritation, and 
anger. In this regard it can possible to conclude that Prokofiev’s track had an influence on 
respondent’s mental well-being while watching the performance. Their aggressiveness was 
increasing. 

The third group listened to the sounds of nature (White noise) — neutral sounds from 
everyday life. All participants indicated that audio and video were emotionally separated; 
music had no impact on their mental well-being while watching the performance. Here in 
contrast to the previous groups, the film was viewed without a specific musical setting.

Discussion

Before the experiment, the respondents engaged in discussion concerning their arguing 
motivations, understandings, and reactions. 

First up, they considered various ways of determining aggression in face-to-face arguing. 
The analysis of the respondent’s views has showed that the absolute majority of interviewees 
were sure that aggressiveness primarily reflects the emotional state of the person. 

Describing aggressive behavior in interpersonal communication, the students connected 
it with (1) negative emotional impact (threats, provocations) on arguers; (2) destabilization 
of opponent’s mental state (psychological suppression); (2) numerous non-verbal factors 
concerning incredibly inappropriate body language of arguers (3) loss of self-control, provoked 
by outside factors, (4) verbal rejection of the opponent’s point of view. Based on the definitions 
expressed during the discussion, we can conclude that Ukrainian youth links aggressiveness 
with an unusually powerful emotional influence on face-to-face arguing in general and 
arguers specifically. The respondents pointed out that rational approach to aggressiveness in 
interpersonal communication is almost impossible.

Further, the students discussed key factors affected on the level of aggression in face-to-face 
arguing and its manifestation in non-verbal argumentation. The interviewees identified that non-
verbal manifestations of aggression are, on the one hand, overreacting, rude, and lewd gestures, 
and, on the other hand, a total absence of gestures. Also, it can be a raised voice tone; strong 
facial expressions, violation of personal space, contemptuous and deceptive behavior. 

Additionally, the respondents discussed a number of outside factors. They do not link 
with face-to-face arguing directly but can affect the level of aggression of the participants. 
These factors could be divided into subjective and objective. The first group includes such 
traits as bad physical and mental health of arguers (physical exhaustion, psychological stress, 
personal problems leading to powerful negative emotion, etc.). The second group involves 
visual points (irritating visuals, too bright light, etc.) and audio factors (annoying sounds, too 
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loud music, very strange noise, etc.). Also, the respondents incorporated to outside factors too 
close physical contact, previous negative experience of communication with the opponent, 
intervention of third parties, bad weather conditions (uncomfortable temperature, atmospheric 
pressure, etc.), volatile political situation, the use of obscene language, etc.

Summarizing, all respondents concluded that aggressiveness in face-to-face arguing cause 
hatred, anger and rejection of the opponent’s view on the problem under discussion. They 
believed that aggressiveness in interpersonal communication is a hostile incursion into their 
personal world, leading to a conflict and serious dissents between arguers. Such aggressive 
activity tends to destroy their life and aggravate the interpersonal relations.

In case participation in face-to-face arguing the students asserted that, their behavior mostly 
is not aggressive. They do not offend people, incite hatred or anger, and provoke violence. 
The respondents identified themselves as peaceful and friendly. They try usually to maintain 
stability and avoid conflicts.

Conlusions

In this paper, we consider the key findings of an extensive empirical study concerning varied 
aspects of aggressiveness in face-to-face arguing. It has focused on the survey and experiment 
conducted in March 2019. The participants were undergraduates and PhD students studying 
philosophy, political science, and history at Taras Shevchenko National University of Kyiv.

Focusing on young people aged 18 to 25, which present all regions of Ukraine except the 
Autonomous Republic of Crimea and uncontrolled territories of Donetsk and Luhansk regions 
the survey provides a mini-snapshot of Ukrainian youth, born between the mid- 90s and mid-
2000s.

The first research question of our project was the following, what are Ukrainian youth 
attitudes towards aggressiveness within interpersonal communication?  The analysis of 
received data has shown that Ukrainian youth has a strongly negative attitude to disputes in 
which aggressive emotions predominate. Aggression is considered as something unacceptable 
for the human person. According to the research, aggressive behavior in face-to-face arguing 
often causes emotional pain, deep stress and other negative impacts on the mental health of 
arguers. All of these points lead to quarrel instead of conflict resolution. Therefore, Ukrainian 
youth  identify aggressiveness as a reason for improving disagreement in face-to-face arguing.

According to the majority of responses, Ukrainian students are predominantly tolerant, 
peaceful, and friendly. They prefer to express respect and sympathy for others and to argue 
constructively or do not enter the arguing at all. 

As can be seen, there are large areas of overlap between the data of two surveys, conducted 
in 2018 and 2019.

Further, we were interested in the issue: what are the reasons for increasing the level of 
aggressiveness in face-to-face arguing? In order to identify some of them, we conducted the 
experiment with such argumentative tools as different music tracks and the video performance 
AAA-AAA by Marina Abramovic & Ulay. While this experiment the last was seen as a model of 
face-to-face arguing. This research made it possible to identify the direct and indirect musical 
impact on the aggressiveness levels. 

In the first case, listening to aggressive music (Prokofiev’s Symphony No. 2 in D minor.
Op. 40) contributed to the strengthening of aggressiveness while watching video performance 
AAA-AAA by Marina Abramovic & Ulay. This result was expected for us.
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The second group of the respondents listened to calm and pleasant music (Chopin’s 
Nocturne in E-flat major, Op. 9, No. 2). There we have received the results impressed us. Calm 
and relaxed music led to the increasing of aggressiveness within watching the performance. 
The respondents highlighted that it was the effect of dramatic contrast.

Above we present the main results of our research, discoveries and generalizations that 
have attracted our attention. However, we understand that it is only the tip of the iceberg and 
further detailed analysis of Ukrainian youth attitudes towards aggressiveness in interpersonal 
arguing should occur in future.
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Introduction

The problem of defining the scope and the directions of contemporary international integration 
processes would often present a veritable conundrum for the policy actors and researchers alike, 
since the development of such integration projects may start in one functional area (e.g. military-
political or financial-economic integration), only to acquire a more comprehensive (overarching) 
scope and objectives later. While the previous remark may most notably apply to the cases of 
the NATO and the EU respectively, the larger pattern the latter may be representative of could 
be extended to refer to other major integration processes as well. In this context, the case of the 
so-called One Belt One Road Initiative (hereinafter referred to as the OBOR) may be seen as 
potentially subject to the aforementioned logic, especially as the suspicions mount that China’s 
high-profile project for logistical, financial, and trade integration throughout Eurasia is likely to 
have tangible international security implications [e.g. Wang et al., 2017; Liu, 2017]. 

Nevertheless, the political dimension of the OBOR should not distract one from considering 
the sheer fact of its emphasis on forging a geo-economic constellation providing for China’s 

© Kyianytsia, Leonid L., 2019
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leading role in greater Eurasia. In the course of such aspirations, the OBOR is likely to involve a 
number of nation-states that dispose of sizable continental transit potential along the respective 
routes. Given Ukraine’s reputation for being plausibly one of greater Eurasia’s most promising 
transit corridors [Ministry of Infrastructure of Ukraine, 2018: 3-4], it would be worth exploring 
the potential role to be played by Ukraine in the context of the OBOR initiative, while further 
accounting for the possible obstacles and undesirable side effects of Ukraine’s involvement in 
such integration project. In doing so, a discussion of the main aspects and implications of OBOR 
as such may be combined with the thematic analysis of Ukraine’s attitude toward the project in 
connection, so as to be able to arrive at a provisional balance of pros and cons as far as Ukraine’s 
potential place in the OBOR may be concerned. 

The OBOR as a project for China-led  
Eurasian integration: an overview

The rise of the People’s Republic of China as one of the leading players in the global economy 
and simultaneously as an emerging power in terms of its geo-political and military-political 
relevance would be accompanied with the PRC leadership’s growing interest in institutionalizing 
the projection of its economic power across the continent of Eurasia as the latter’s most evident 
arena. Thus the 2013 announcement of the Chinese government’s intent to invest heavily in 
developing a new transportation and logistics network for Eurasia in close cooperation with 
the governments of nations ranging from Central Asia to West Europe would reflect a new 
assertiveness of the Chinese leadership with respect to furthering China’s commercial and 
diplomatic goals for the continent [Swaine, 2015: 4]. The perceptions of the OBOR project 
on the part of the Chinese policy makers and researchers themselves would largely amount 
to affirming the former’s status as “a masterstroke of deepening China’s reform and opening 
up and furthering peripheral diplomacy” [Lim, 2016: 115]. In such manner, the OBOR could 
be viewed as reflecting the Chinese diplomacy’s predilection for creating and maintaining the 
pragmatically substantiated connections with miscellaneous countries of Eurasia on the basis of 
allegedly shared economic interests, rather than that of any ‘grand’ political and/or ideological 
narratives. 

Conceptually, the OBOR is frequently referred to as the ‘New Silk Road’, thereby 
underscoring the former’s perceived tie to the historical network of prestigious goods-carrying 
caravan roads having spanned the whole of Eurasia in the late 1st millennium BCE to the mid-2nd 
millennium CE [Tweed, 2019; Tan, 2016]. The fact that OBOR would incorporate two major 
components, viz. (1) the ‘One Belt’ land route running from China to Turkey to Russia to the 
Netherlands and (2) the ‘One Road’ sea route meandering along the coasts of the South China 
Sea and the Indian Ocean up to Kenya’s coasts (see Figure 1), could further connect its strategic 
sketch to that of both the ‘overland’ and the ‘maritime’ Silk Roads of the 1400s [Tan, 2016]. The 
effective makeup of the infrastructural projects to be implemented in the light of the OBOR’s 
strategic objectives might thus parallel the historical legacy of the trade communities of the past.
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Figure 1. The OBOR’s main routes, overland and maritime [Cai, 2017].

However, the OBOR is something more than mere reflection of the historical nostalgia 
as even the most passing look at the initiative’s components would enable one to grasp its 
embeddedness in the strategic interests of the Chinese developmental state seeking to export 
its model of socio-economic development around Eurasia [Chan, 2018; Zhang, 2017]. The 
hypothesis as to the OBOR representing a possible attempt at complementing the development 
of alternative international economic institutions (including the New Development Bank, the 
Silk Road Fund, and the Asian Infrastructure Investment Bank (AIIB); Wong et al., 2017) 
appears to be rather far-fetched, yet it is clear that the United States and, to a certain extent, 
the European Union are nowadays prone to regard the OBOR as a potential threat to the extant 
global order at large and the balance of power in Eurasia in particular [Chatzky & McBride, 
2019; García-Herrero & Xu, 2019]. It is still the fact that some EU member states, most notably, 
Italy under the M5S-La Lega coalition government, would countenance the possibility of joining 
at least some of the projects already being developed within the framework of the OBOR (e.g. 
as regards Chinese firms’ right of access to the ports of Trieste and Genoa; Horowitz, 2019). 
Hence, given the increased emphasis on the part of the United States as for the need to curb the 
growing geo-economic power of China, a nation-state’s participation in the structures affiliated 
with international economic institutions hosted by China, as well as with the OBOR projects as 
such, may be perceived as a more or less deliberate affront to the U.S. global hegemony.
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The OBOR and Ukraine: opportunities and risks

With this in mind, the possible participation of Ukraine in the OBOR initiative for continental 
infrastructural integration may present both challenges and opportunities, considering that the 
potential of Ukraine as a transit state may be revived by it being open to cooperation with Chinese 
interests within the context of the OBOR, whereas the geopolitical dimension of the ‘New Silk 
Road’ as a projection of China’s infrastructural and economic power would make Ukraine’s 
participation objectionable in the light of the nation’s special relationship with the West. Thus 
these two factors provide for a rather complex milieu within which the development of mutually 
beneficial international economic relationship with China would have to be juxtaposed against 
an equally valid concern of possibly losing confidence of the U.S. and its allies in regard of 
the latter’s perception of the OBOR as part of China’s geopolitical flexing of muscles. The 
perspective of the Ministry of Infrastructure of Ukraine on that subject matter is that “reallocation 
of freight transport modal share between Europe and China both on economic and environmental 
grounds” [Ministry of Infrastructure of Ukraine, 2018: 4] could be seen as indicative of the new 
economic corridor development, with both Ukraine’s and China’s interests involved. However, 
at the same time it is duly noted that Ukraine may not aspire to utilizing such corridor capacity 
in a proper way without first reforming its transit regimes and customs system [Ministry of 
Infrastructure of Ukraine, 2018], which would raise the issues of political will and/or expediency 
on the part of the Ukrainian leadership. The additional factor possibly favoring Ukraine’s future 
participation in the OBOR-related project would be that of the country’s position along the 
Trans-Caspian International Transport Route, which is scheduled to become one of the principal 
logistical corridors adjacent to the main direction of the ‘One Belt’ (see Figure 1; Emerging 
Europe, 2018; Ministry of Economic Development and Trade of Ukraine, 2019). Subsequently, 
as noted in the respective publication by Ukraine’s Government Portal, “Ukraine is ready to offer 
cost-effective transport routes on the territory of Ukraine to connect China with the countries of 
Europe, and also to establish cooperation between enterprises of Ukraine and China, with the 
further sale of products in the markets of the EU” [Ministry of Economic Development and Trade 
of Ukraine, 2019]. Such an upbeat perspective on the future fortunes of Ukraine in the context of 
the OBOR, however, would run counter to the EU officials’ negative assessment of the impact 
of the latter on the economic and infrastructural development of Central and Eastern Europe, 
including Ukraine proper. Thus, as observed by EU Enlargement Commissioner Johannes Hahn 
with regard to Bosnia and Herzegovina’s bid to participate in energy projects affiliated with the 
OBOR, such a move would jeopardize the EU’s relationship with the Balkans state, since the 
respective agreement with China would ‘violate’ the environment and subsidy-related directives 
of the EU itself [VOA, 2019]. Therefore, Ukraine’s current readiness to endorse the OBOR as 
part of its projected policy to restore the status of the transit state that had been undermined in 
the wake of the undeclared war with the Russian Federation appears to be just as problematic as 
it is potentially promising.

Conclusions

That said, it would appear as though the perspective of Ukraine’s policy makers on the 
OBOR would currently be more optimistic than pessimistic, as attested to by the relevant 
quotations from the sources affiliated with the Ministries of Infrastructure and of Economic 
Development and Trade of Ukraine. The appropriate focus on the effective fostering of ties 
with China in respect of the latter’s infrastructural and financial projects of the continental 
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scope is more than understandable in this regard. However, as noted above, both the U.S. 
and the current EU leadership would view the OBOR as a dangerous challenge to the West’s 
commercial and infrastructural development hegemony in Eurasia, the factor that would make 
it difficult to combine the pro-Western geopolitical orientation with the overtures toward China. 
Hence, the Ukrainian policy makers and governance stakeholders may be advised to become 
more specific as far as their geopolitical and geo-economic priorities may be involved, so as to 
avoid any inconsiderate steps that might alienate either side of the aforementioned international 
partnerships (and rivalries), as the case might be.
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Introduction

One of the obvious drawbacks to academic reforms in Ukraine has been the lack of 
systematic research on governance practices and challenges in higher education. The deficiency 
of empirical data on governance processes is unsurprising in the context of Soviet legacy. 
Indeed, many Soviet-style universities lack the tradition and experience of doing research on 
themselves for either internal use or for public reporting. Post-totalitarian academic communities 
are particularly vulnerable when faculty members are afraid to share their views and opinions, 
especially regarding the holders of senior positions on whom their job contracts depend. 
Studies in higher education are absent as a subject of post-graduate education and scholarship, 
and institutional research is not seen as crucial for improvement of university management and 
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policy making. Very few researchers have the necessary courage and knowledge to attempt 
in-depth critical analysis of their own universities, authorities or practices. Meanwhile, the 
tokenism of grassroots consultations and the tradition of authoritarianism within institutions 
prolong a belief in the uselessness of data, and a sense disempowerment among faculty 
members and students.  Instead, external and internal analysts tend to over-emphasize the 
role of top-down steerage in institutional transformations. In the absence of clear ideas about 
the status of existing governance challenges at universities, governmental regulators and 
institutional managers generally opt for “one size fits all” solutions. 

What roles can institutional research play in developing quality research on university 
governance Can university managers develop a reporting system that discourages the post-
Soviet traditions of rigidity of compliance and fear of feedback? What can stimulate critical 
inquiry and continuous quality improvement of administrative procedures in universities? 
What types of management/governance performance criteria are necessary for monitoring 
progress in transitional contexts, where competitive skills and enhanced productivity are 
needed, but where mistrust of management and concerns about entitlements proliferate? 

In the following sections, I will outline key directions for change, and I will draw on 
reflections from my experiences with governance research in Ukraine, as well as correlate 
those with the related work in Cambodia, Canada, China, Hong Kong, Kazakhstan and Russia. 
Some further findings from that research can be found in the listed papers below.

From rigid institutional culture to critical inquiry

It will be extremely difficult to achieve a turnaround in the post-Soviet university admin-
istration without managers who champion systematic institutional research, encourage critical 
inquiry in university governance, and support public reporting on higher education transfor-
mations. The current administrative system in Ukrainian universities primarily relies on top-
down control of academics and students [Oleksiyenko, 2016]. Most managers have a vested 
interest in sustaining the illusion of control over human resources, despite the fact that mass 
higher education makes micro-management ineffective and requires that ultimate responsibility 
be devolved to the frontline of teaching, research, and service [Ian & Jones, 2016; Paradeise et 
al., 2009]. In the higher education systems with the Soviet legacy (see more on the concept in 
[Kuraev, 2016]), top-down control of people and data has been a key administrative resource for 
decades (if not centuries) and it has been helpful in sustaining (or manipulating) organizational 
legitimacy and powers [Oleksiyenko, 2016; Oleksiyenko et al., 2018]. The alternative — i.e., 
reliance on the currency of data analysis — makes post-Soviet managers cringe, as it signifies 
loss of control over image and impression management in the so-called democratic (and argu-
ably treacherous) political environment. Unflattering reports on declining student enrolment 
and university rankings make managers in many vulnerable higher education systems recoil 
from putting their trust in public inquiry and data-driven interpretations [Amaral et al., 2013; 
Vidovich & Currie, 2011].

Indeed, very few post-Soviet managers take full advantage of institutional research 
[Chirikov, 2013; Hladchenko et al., 2017]. In Ukraine, flagship universities appear to do it for 
statistical purposes only [Oleksiyenko, 2014]. The statistical data reveal trends and illuminate 
the status of change across major indicators of performance: e.g., student enrolment, workload 
distribution, budgetary flows, etc. Meanwhile, valuable factors such as faculty and student 
expectations, and learning outcome parameters, are often overlooked in the absence of refined 
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field-specific and program-specific data. The large-scale research is expensive, and has little 
value without longitudinal data-sets. Moreover, when the higher administrative echelons rely 
on impression management more than on tangible data, the rigor of research fails and the 
politics of reporting intensify. 

Augmenting the value of institutional (plus governance) research is critical if the Ukrainian 
public wants to regain control over its public universities. Evidence-based critical inquiry is 
the only perspective that shapes the idea and value of public good [Amaral et al., 2009; Kohler 
& Huber, 2006]. In the post-colonial discourse of the Ukrainian nation-state, such inquiry 
would provide greater insights into the power relations among faculty members, students, and 
administrators. Making the university power brokers (in particular rectors and their executive 
echelons) more accountable for the distribution and investment of resources would serve the 
growing demand for the public good to be owned by everyone in society, rather than just by 
the privileged few [see, Stensaker & Vabø, 2019]. 

Simultaneously, managers of public institutions must become more professional in handling 
the complexity of access and excellence in higher education. Fear and resistance on their part 
is to be expected, given that most of them have not been prepared for data use and evidence-
based management. The lack of proper education and information systems is at the root of the 
fears. In that regard, it is essential that research skills become a major criterion in recruiting and 
promoting university managers [Oleksiyenko, 2018; Padure & Jones, 2009]. Data-oriented and 
research-competent managers should be properly recognized and rewarded. I would argue that 
these managers need to be publicly acknowledged for demonstrating excellence in data-driven 
management of institutional transformations. Moreover, they should be regarded as models of 
excellence in institutional (or governance) research when their use of data supersedes primitive 
statistics gathering and they develop appropriate grassroots feedback mechanisms.

The rewards should be introduced through a national forum conducted by the Ministry of 
Education and Science, and several civic organizations known for their credibility in higher 
education research (e.g., CEDOS). The award ceremonies will acquire more legitimacy 
and international resonance if they are preceded by a rigorous selection process involving 
internationally-acclaimed peer-reviewers. These reviewers should make their decisions on the 
basis of annual portfolios of institutional data and stories, which clearly demonstrate where and 
how transformative progress had been made, and how it contributes to improved performance, 
greater transparency and comprehensive public accountability of universities. These stories 
can be then widely shared (and even benchmarked) by the Ministry and the National Quality 
Assurance Agency to facilitate a cross-organizational learning process in the university system.

Research supporting merit-oriented governance

It is also important to stimulate several flagship universities (by encouraging competitiveness, 
as well as diversity in reporting) to develop policy think-tanks on university governance. 
Institutional commitment to sustained data collection and analysis using powerful tools is 
increasingly needed in a context where institutional governance used to be cultivated as a 
vehicle of self-service (meaning serving the local bureaucracy), rather than as an instrument 
for improved quality of research, teaching and learning [Hladchenko et al., 2016; Locke et al., 
2011; Sagintayeva & Kurakbayev, 2015]. 

An effective agency for governance research can evolve only at flagship universities with 
a strong academic culture of innovation-oriented interdisciplinary studies, organizational 
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resilience, and ambition for intellectual leadership [Kezar & Eckel, 2002; Tierney, 2014]. 
Meanwhile, across universities in Ukraine, entitlements and conveniences are shaped to 
sustain managers’ and lecturers’ positions regardless of the quality of their work and impact 
[Oleksiyenko, 2014]. If institutions of higher learning are permeated by the self-service 
philosophy, then their members are likely to be uninterested in challenging themselves with 
increased competition, external reviews, and innovative disruption. The Ukrainian Ministry 
of Education and Science would need to invest in those flagship centers that have salience of 
legitimacy, power, and urgency to advance governance research and discourse on academic 
excellence. This would help both academic and professional societies re-conceptualize the 
meanings of governance [Hladchenko, 2016], as well as find better ways to mitigate a conflict 
between meritocracy and mediocrity, which has been depreciating human and institutional 
capital in higher education over the last decade.

Institutional research as a step to improved governance

Institutional research can serve as an important step in developing a system-wide culture of 
analysis that could help university leaders understand the currency of student and stakeholder 
demands, structural transformations and capacities, as well as financial infrastructures 
for managing academic challenges and changes [Braskamp & Ory, 1994; Chirikov, 2013]. 
However, institutional research works well only in ambitious systems, in which faculty and 
managers have a clear understanding of the value of knowledge about disparate stakeholder 
demands and financial flows [Altbach & Salmi, 2013]. A solid grasp of these demands and 
expectations allows for better communication with sponsors. It also creates a clearer picture of 
where adjustments are needed to satisfy the most urgent interests and concerns, and to enable 
synergies and partnerships for more effective utilization of resources. 

Institutional research becomes particularly valuable when competition for resources 
increases across institutions, and when the previously advantaged universities suddenly 
experience anxiety about organizational survival. The higher education system benefits when 
all peer institutions agree on openly sharing their progress in the organizational field, thus 
encouraging the survival of the whole field, rather than random institutions. In the absence 
of a trust-based agreement on fair competition in the organizational field (i.e., among peer 
institutions), institutional research has relatively low value. Unfortunately, the level of trust 
seems to be very low in the divided post-colonial environment of Ukrainian universities 
[Svyrydenko, 2017]. Trust has been further deteriorating under the managerially-controlled 
system which creates cushions for privileged managers, and sticks and stones for those who do 
not have exclusive access to the executive offices in the Ukrainian government [Oleksiyenko, 
2016]. In the absence of open and fair competition, many privileged rectors feel that they can 
achieve more by relying on impression and relationship management. In view of the declining 
subsidies for higher education, they increasingly resist the introduction of competitive 
mechanisms. As a result, both system-level and institutional-level governance mechanisms 
suffer from corruption and mistrust. To mitigate this problem, transparent and easily-accessible 
institutional research becomes crucial. 

Making research significant for organizational change

The value of governance research increases when universities seek opportunities 
to improve the quality of their institutional design, as well as to enhance the services that 
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university stakeholders increasingly expect from academics [Jongbloed et al., 2008]. The 
complexity of the campus and its environmental conditions necessitates better insights into 
the logic and influence of university policies, structures, and organizational cultures [Bleiklie 
& Kogan, 2007]. Influential world-class universities, such as the University of Toronto or 
the University of Hong Kong, have graduate programs at the master’s and doctoral degree 
levels to train university administrators to conduct institutional research in particular, as well 
as academic research in general. The professionally-trained and research-aware administrators 
act very differently from their counterparts, who have limited knowledge and skills related to 
research. When it comes to shaping institutional policies and implementation mechanisms, the 
degree holders in higher education policy and administration ask much deeper questions, and 
their thinking is more critical than that of practitioners without this educational background. 
Most importantly, they have a much better understanding of multi-stakeholder environments 
characterized by competing values, ideas, and expectations. They also have the capability 
to effectively link research with policy and practice to empower a more research-driven and 
evidence-based organizational change.

The organizational climate flourishes when faculty members and administrators recognize 
that their universities are managed by thoughtful and critically-minded professionals. These 
professionals’ attitudes and skills initially depend on the philosophies and cultural values 
imparted by professors in their graduate programs. Hence, administrative professionals from 
top-ranking universities tend to be recruited and promoted by ambitious systems and institutions 
of higher learning. Notwithstanding this initial advantage, their analytical capacities develop 
further only if they are engaged in regular and rigorous development of institutional data, 
which is reviewed by peers and users in policy-making and implementation. Cognizant of the 
problem of capacity deficiencies, competitive professionals engage in life-long learning and 
actively upgrade their methodological and conceptual skills in institutional research and higher 
education management. 

Research communication for greater faculty empowerment

Governance issues should be a subject of general academic curiosity, concern, and en-
gagement. Inclusive research communication allows the governance process to transcend the 
formality and exclusivity of discussions and decisions made within the structures and meetings 
of special executive committees, academic councils or senates, and faculty boards [Rowlands, 
2013]. The literature of the last several decades shows that academic citizenship and a sense 
of institutional responsibility are critical for improving processes and outcomes in teaching 
and research [Oleksiyenko & Ruan, 2019]. Professors and students tend to be more committed 
and impactful in their work when they are regarded as important contributors to academic 
development. 

Open data and open discussions are extremely important in shaping an environment that 
empowers citizens and enables committed participation in institutional change. For data 
analysis and communication to be impactful, it is important that research results are presented 
and debated in regular forums, rather than discovered through serendipitous events and 
random perusal of web-sites and publications. The producers of data should be available and 
facilitative, rather than faceless and unresponsive. 

Increased trust in research communication allows for higher quality input from institutional 
participants [Vidovich & Currie, 2011]. Once they know that data work for them, rather than 
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against them, they will seek opportunities for interaction and provide more valuable inputs. 
This is particularly true regarding qualitative data collection and analysis. In-depth and sincere 
feedback from various levels and degrees of responsibility across university units provides 
not only an essential supplement to statistical data, but also vital insights that drive the 
participation, sharing, and contributions needed to succeed to complete joint tasks and achieve 
university-wide targets [Vukasović & Elken, 2013].

Sensible criteria for monitoring the progress of openness

Post-Soviet institutions suffer from the legacy of top-down suppression of criticism and 
dissent [Oleksiyenko, 2018]. The culture of inviting upstream criticism is rudimentary. As a 
result, neither are the grassroots proficient in communicating problems in an informed and 
constructive way, nor are their managers skillful in handling ‘inconvenient’ data inputs and 
critical feedback. To address this problem, both local and international reviewers involved in 
the earlier suggested award committees would need to engage assessment criteria that stimulate 
constructive, data-driven and evidence-based openness in the post-totalitarian institutions. Such 
criteria may include: numbers of survey participants at each governance level; quantity and 
quality of feedback to institutional surveys; number and quality of actions proposed and taken 
to implement institutional improvements as a result of survey findings; number and quality 
of publications shared in scholarly and professional journals at home and abroad; feedback 
received through social media; and development of department-based and center-based bulletins 
on handling stakeholder interests in research, teaching and knowledge transfer, etc. 

The selection and substance of the criteria can be determined through stakeholder-engaging 
discussions at various levels of administration. Once the ‘citizens’ of academic departments 
and research centers agree on what makes sense to them when it comes to monitoring their 
environments and results, those criteria will gain more weight in the value systems of the 
stakeholders. The generated data can also provide more sophisticated inputs to institutional 
web-pages, social media, and special reports.

Responsibility for greater integration with the EU and removal  
of the Soviet legacy

Consideration of the dichotomy between the EU and the Soviet legacy university management 
becomes increasingly important in view of a greater push from the Ukrainian public to create 
a European-type of university and become more effective members of the European space 
of higher education. In response to public demands, Ukrainian institutional researchers need 
to seek greater integration of the EU criteria for development of good governance systems 
in academia [see, Amaral et al., 2009; Dobbins et al., 2011; Magalhães et al., 2013]. The 
Ukrainian Ministry of Education and Science has been making significant contributions to 
legislation supporting such integration. However, little work has been done at the institutional 
level in most universities. The process cannot gain momentum until EU integration offices 
emerge as strategic centers in universities and are endowed with responsibility to initiate, 
support and monitor program-level adjustments in accordance with EU standards. Such offices 
should be attached to the rector’s office, in order to enable legitimization of data development, 
and to intensify institution-wide development of international linkages and collaborations that 
enhance Ukrainian researchers’ engagement with European schemes of accountability. 
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Conclusions

More discussion is needed on the development of appropriate research and information 
systems for good governance in post-totalitarian universities. Previous research suggests that 
significant achievements can be made in post-totalitarian systems when the three levels of 
governance: superstructure (governmental agencies), structure (university executive teams and 
faculties), and understructure (research centers and intellectual leaders across the disciplines) 
are properly aligned for enacting change [Oleksiyenko et al., 2018]. Regrettably, the Ukrainian 
system of higher education has been characterized by severe misalignments over the last few 
decades [Hladchenko et al., 2018]. 

It can be argued that these misalignments are driven by the willful and uncoordinated 
actions of forceful managers who are concerned about their private gain, rather than the public 
good. Undoubtedly, they have also been driven by a lack of suitably sophisticated information 
systems open for public review, debate, monitoring and benchmarking. Yet, this does not mean 
that multilevel governance alignments cannot be achieved.
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Introduction

The problem of cultural practices organization is the basic in the contemporary humanitarian 
discourse. Even sociology, through turning to the problems of everyday life and material, 
goes into the field of sociology of culture and even “cultural sociology” [Lamont, 2000]. An 
important step in this way, in our opinion, was the works of the British researcher Scott Lash 
[Lash, 2013]. It demonstrates the logic of the relationship between the degree of cultural 
differentiation and the signification mod. This concept is the basic methodological orientation 
of our research.

© Pavlova, Olena, 2019
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De-differentiation of early forms of culture and separation  
of ridiculous laughter

The first historical form of feeling unity was a total non-differentiation of horror and 
pleasure such as a fascination. In this context, the emergence of laughter can be considered as an 
indicator of a degree of differentiation, as the contemporary researchers of animal psychology 
pointed out. The beast’s grin, which was a symptom of intimidation, through disappearance 
of danger and humanization of emotions marked with the state of relief and detente therefore, 
turns into laughter.

The complex form of syncretism with a certain shift towards a slight differentiation, is 
described by modern scholars in such terms as “festive laughter” [Bakhtin, 1984: 12], “pre-
comical laughter” [Freidenberg, 1998: 68], “ritual laughter” [Propp, 2009: 131].1 At the same 
time, the totality of the aesthetic experience in the situation of hierofany corresponded with 
the “liberation from a hindrance to the vital force” [Kant, 2006: 154], “bliss” (in the words 
of G. Hegel) [Hegel, 1975: 1200] and at the same time contains the potential for rebirth and 
regeneration. The ritual involved the unity of meaning in the dynamics of various signs. Russian 
structuralist Vladimir Propp defined and analyzed forms “the comic of similarity” and “the 
comic of difference” such as “comic of food,” “comic of drinking,” “comic of intoxication,” 
“comic of the body,” “comic of the smell” [Propp, 2009: 36]. Here, various signifiers of a 
funny acted as a common attribute of the ritual of maintaining fertility, which became the basis 
for the Neolithic. Metaphorical archaic culture demonstrated the common sense in the process 
of diversifying the signifiers.

Consequently, the signification mod of symbolism is carried out through the similarity 
of signifiers, but with the possibility of a certain semantic shift. Ontological unity of cultural 
practices (production — consumption — pleasure) could not be carried out directly in the 
process of its own differentiation, and therefore required a new medium and the reorganization 
of the signifiers order in new cultural practices according to the logic of the medium itself. 
The separation of the comic effect could serve as a rate of the gap between the sacred and the 
profane, the signified and the signifier, the subject and the object.

The differentiation between the sacred and the profane had its extension in the following 
forms of distinction of the subject-object opposition, in particular, in the emergence of 
“ridiculous laughter” [Propp, 2009: 11]. The latter is laughable in the narrow sense of the 
term, according to Marina Rumina [Rumina, 2010: 320]. Ridiculous laughter necessarily has 
a certain object of mocking, ridiculing. The next step in the process of differentiation was 
actually the comic.

The policy and the specifics of the Ancient Greek comedy

An integral part of this process was the emergence of art as a secular form of sacred 
and, accordingly, comic as an artistic form of the laughable. The Comic as an embodiment 
of ridiculous laughter had its object of embodiment and certain mimetic techniques of its 
realization (comic similarity, comic of double characters). Comic situation as a unit of analysis 
meant “the presence of components unity that could not be separated” [Rumina, 2010: 81], but 
at the same time certain situation (in particular, comic) became possible only as a profanation 

1 Interesting in this context is the fact that all the proposed terms were formulated by Russian re-
searchers in the mid-twentieth century, which was a period of dynamic and complex period.
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of the ritual totality. Comic situation was the rate of the sign discreteness that fell from the 
unity of the sacred action in measure of profanization. In the process of religion emerging, the 
sacred content became a serious and a sublime, and laughter became profaned (not without 
de-differentiations, of course). Comic as a profanation form of laughable tended to private, 
mundane and daily. However, at the same time, the aesthetic potential of mimesis preserved the 
signification mod of symbolism, where various signifiers pointed to the unity and sacredness 
of sense. However, the mimesis as the meaning of the ritual likening to the divine in measure 
of profane transformed into an artistic method, the means.

If the sacred totality did not require external similarity due to the similarity of signifiers 
(for example, architecture as the embodiment of the structure of the world order), the comical 
situation then necessarily anticipated some measure of similarity. Thus, the logic of imagery 
began to form, where the presence of the referent became obligatory attribute. Consequently, 
comic mimesis was separated from the hierophany manifestation of archaic culture. The 
prophan revealed the similarity of the signifiers emphasizing the shift of meaning, its growth in 
the logic of social criticism and the politicization of social action. The heirophany represented 
a dynamics of signifiers, the row of which revealed the common sacredness of the world. 
Diversification of meaning emphasized the external similarity of signifiers in the reduction of 
inviolability of the authority of the common good. Thus, the signification mod of symbolism 
was replaced by the sign dominant.

Comic mimesis was not only a way of deforming and profaning sacred, but at the same 
time contained the potential for its regeneration and purification, catharsis in new artistic 
way. “But the comical rests as such throughout on contradictory contrasts both between aims 
in themselves and also between their objects and the accidents of character and external 
circumstances, and therefore the comic action requires a solution almost more stringently than 
a tragic one does. In a comic action the contradiction between what is absolutely true and its 
realization in individuals is posed more profoundly” [Hegel, 1975: 1200].

Therefore, satire in Antiquity was the first and foremost political phenomena of city-state 
and had not only a descriptive, but also a perlocative task (therefore the generalization of 
characters in comedies after Aristophanes testified to the superiority of artistic content over the 
political one). The absence of a clear distinction in premodern political structures, that was, a 
clear differentiation between legislative and executive judicial powers, contributed to such a 
form of collective reflection as an antique theater and its comic form of critique of atypicalness 
and wrongness of social action. No wonder Aristotle formulates the classification of the right 
and wrong states. Where cultural practices of the ritual could not cope with the chaos of social 
deviations, new ordering forms of cultural experience came. Wilhelm Hegel wrote: “the 
comical as such implies an infinite light-heartedness and confidence felt by someone raised 
altogether above his own inner contradiction and not bitter or miserable in it at all: this is the 
bliss and ease of a man who, being sure of himself, can bear the frustration of his aims and 
achievements” [Hegel, 1975: 1200].

The theater was for the ancient culture to replace the integrity of the ritual and turned it 
into a spectacle that had already been fixed in the etymology of the term. This meant that most 
of the participants in the theatrical action turned into immovable spectators. Thus, there was 
an opportunity if not perspective, but constant point of view, decoration and dramatic text, 
fragments of which we can examine and read nowadays. 

The similarity of comic signifiers emphasized the difference in contexts and, accordingly, 
signified which were the derivatives. The multiplicity of contexts suggested common signifiers 
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pointing to each other. Thus, cultural phenomena began to work in the logic of sign. The 
degree of similarity between signifiers in the signification mod of a sign is much higher than in 
symbol, but less than in requirements for the organization of the image.

The Political and the Comic in a de-differentiation situation

Modern as an extreme degree of differentiation cultivated the artistic form of irony as a 
reflexive distance from all the trivialities of everyday life. “So also was its contrary, aesthetic 
distance, which does not consist in the ecstatic contemplation of the beautiful and thereby work 
mischievously to conceal the social underpinnings of art and dispense with concrete action in 
the ‘outside’ world. Instead, it was first used to refer to the suspension of a determinable 
relation between the artist’s intention, a performance in some place reserved for art, and 
the spectator’s gaze and state of the community. This is, after all, what ‘critique’ means: 
separation” — wrote Jacques Rancière [Rancière, 2010: 137]. Accordingly, the autonomy of 
art represented in the absolutisation of the logic of the image and accordingly signification mod. 
The postmodern tendency towards the de-differentiation of all cultural forms regenerating the 
“trans-aestheticization,” in the formulation of Jean Baudrillard, reveals “the conspiracy of art” 
in this way and hence the mimetic origins and modernist and postmodernist signification mods 
of comic.

The Trickster character of many political figures in postmodern politics becomes obvious 
and is not limited to a single national framework. In particular, it becomes apparent in the 
situation of de-differentiation of the executive, legislative and judicial powers and even media-
power. In particular, the contemporary corruption dominant in politics corresponds to the non-
modern stage of the anomie, that is, a deviation from the norm, which can be reversed under 
a certain algorithm of sanctions and legal decisions. This state of affairs suggests that the 
corruption chaos of the system become a new “system” of chaos and produces an according 
way of signifiers organizing. Numerous reforms of the law-enforcement system and other anti-
corruption measures designed to bring the Ukrainian society to a normal state of affairs, testify 
to the failure of any.

The other side of the successful strategy absence of a legal stabilization, which was typical 
of the high modernity, is the decline in the growth of political ideas. The symptom of this 
state of affairs is the lack of ideological fullness of political slogans, but only the existence 
of the names of politicians who repeat the mantra of corruption exorcism and appeals for the 
observance of the democracy values. However, the instrumental nature of their using serves 
to draw attention to the implementation of their “fifteen minutes of fame”, in order to timely 
attract attention during the election period. Electorate knows the price of spells, but besides 
them there are no options in the situation of post-democracy. Therefore, it remains to vote 
for who is the best in performing the ritual of promises. Behavior becomes not political, but 
magical, however now it is not about raining, but the returning to the dyeing out welfare state.

Infinite repetition of phrases, which have become ritual, but also rhetorical, becomes the 
dominant way of signifiers organizing and gets comical meaning. This regeneration of the 
comic of doubling characters (as well as tripleting, and so on to infinity), as well as comic 
similarity has happen. The similarity of all exhortations to pre-election programs excludes 
any basic of the principle of identification. “Carnivalesque travesty” [Bakhtin, 1984: 14] 
dominates. Comical seriousness is an ambivalent to serious comedy.
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However, at the same time, documentary accuracy of contemporary political discourse 
substitutes cause-effect relationships that can be reflected. Modern political tends to be 
unconscious consciously. In comparison with the theatrical satire of the Antiquity, it is 
characterized by reversal tendency to the disappearance of meaning, and, consequently, by the 
significance diminution of the relations of the signifiers and the signifieds, and therefore, by 
the emphasizing the relationships of signifiers. Numerous media replicate populist rhetoric and 
allow it to function in different contexts. Thus, the comic effect of the latter is generated. The 
collage-organization of media hyperbolizes the disappearance of meaning, which also works 
to eliminate the claim to the norm and increase the comic effect.

If in the unity of hierophany the language as a sign structure had not had autonomy in 
relation to the crucible of cultural practice, in theatrical satire the similarity of the signifiers 
emphasized the contrast with the various contexts, thus the sign structure of the comic situation 
dominated under other ways of interpreting discourse. This thing repeats under the postmodern 
circumstances of reducing the meaning of discursive practices. In the presence of a civil 
society, the interpretation and play of the signifier and the signified had a dominant meaning, 
that is, the predominant dynamic of meaning having influenced the organization of signifiers. 
In the logic of de-differentiation the reverse tendency prevails.

Discursive practices from the sphere of the text in a postmodern situation are displaced in 
a visual series, as Roland Barthes’s “rhetoric of the image” already showed [Barthes, 1977: 
70-74]. The idea differs from the media content as a camel from the trade route. The design of 
a certain content in the structure of images retains although the possibility and even conflict of 
interpretations, however the multi-vectorness of interoperating is reduced. Therefore, with the 
comical seriousness of the usual politicians and their pseudo-alternatives, the alternative of a 
frankly comic character in a political event accumulates the meaning of potential protest and, at 
the same time, the ways of its frittering, but not an alternative to the growth of meaning as such.

Printed signs become a companion to the picture with a categorical requirement to reduce 
the number of letters. There are too much letters — the classic formulation. The inscription is 
compressed to the size of the comment, SMS. Thus, not only the sense changes, but also the 
meaning is superseded. Appeal to the exaggeration of emotions is a logical result of the absence 
of semantic shifts in the political sphere. However, these are emotions, but not feelings. A 
claim of the comic to the logic of the sign, that is, on the game of the signifier and the signified, 
turns into a pastiche, that is, to ironic indifference without a claim to the norm. Deviations of 
deviations make total chaos. Such an intense dynamics of images causes not having time to 
give birth for reflexing the meaning. A similar situation is characterized by Jean Baudrillard: 
“Thus, there’s no more passion in politics. There’s only an apathy, and one on the other side 
to play on words-a compassion” [Baudrillard, 2005:149]. French thinker said that “Reality, in 
general, is too obvious to be true” [Baudrillard, 2005: 167]. The indifference of the pastiche 
is the most obvious guideline of post-modernity and its hyper-realism. It makes everything so 
transparent in the vision mode of obviousness, which thus leads to the hope that not everything 
can be so one-dimensional in this polyfunctional world.

Comic tricks can be used by certain politicians with the purpose of discrediting their 
opponents during the election. Then, breaking out of the context of separated statements and 
images. The absolutisation of subtexts again forces political imagery to work in the logic 
of signs. However, in the absence of political ideas, the exchange of signs highlights the 
intensification of the circulation of signifiers. So, instead of criticizing the political program 
(under circumstance of their absence at both “opponents”) one side creates a photo-shopping 
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on another one. In response, ten of them have appeared. The other sides are responding to the 
first series that numbers of photo-shopping are growing up and increase the pseudo-political 
swamp at the whole. The circulation of comically organized signifiers imitates the availability 
of meaning and political communication.

Hyperrealism of the information age is drowning and dissolving discrete signs in the waves 
of media-flows. “The Implosion of Meaning in the Media” carries it out [Baudrillard, 2012]. 
We need very serious media strategies to ensure that a single wave of broadcasting has a fairly 
elucidation and stability. The predominant role here, first of all, plays not the successful role of 
a separate performance, but the ability to hold it on the apex. Therefore, the particular comic 
situation is not significant in the shadow of ironic obviousness. Only flow of information and 
entertainment with comical formation signifiers can be successful. 

At the same time, the superficial effect of populism (which means “democracy that avenges 
its own failure” [Nancy, 2019]) is intended to conceal the deep horror of everyday life. Thus, 
the administration of horror (P. Virillo) [Virillo, 2007] and comic populism, which is the 
reverse side of the latter, are two factors in the dynamics of signifiers in the political sphere. 
The total loss of criticism and the claim to illusory nature is an indicator not only of the artistic 
sphere, but also of political importance, and therefore the question remains to Baudrillard’s 
question to the political sphere.

At the same time, the superficial effect of populism is intended to conceal the deep horror of 
everyday life. Thus, the administration of horror (P. Virillo) and populist comicism, which is the 
reverse side of the latter, are two factors in the dynamics of signs in political sphere. The total 
loss of criticism and the pretension to illusory resolution of contradiction is an indicator not only 
of the artistic sphere, but also of political one, and therefore the Baudrillard’s statement remains 
to the political sphere: “Images Where There is Nothing to See. There lies the dilemma: either 
simulation is irreversible, there is no going beyond simulation, it is no longer even an event, it is 
our absolute banality, it is an everyday obscenity, we are in terminal nihilism, and are preparing 
ourselves for a mindless repetition of all the forms of our culture, waiting for an unpredictable 
event — but where would it come from? Or there is an art of simulation, an ironic quality that 
resuscitates the appearances of the world each time to destroy them. Otherwise art would do 
nothing more, as it often does today, than work over its own corpse” [Baudrillard, 2005:118]. 
This Baudrillard’s statement is osculant to the joke: ninety-eight percent of Russian telephone 
conversations do not contain important information, according to the FSB.

In general, it suggests that politics and art (and other autonomous spheres of culture and 
social institutions) having lost their specificity and autonomy, dissolve in the crucible of non-
differentiated cultural practices, where the transformation of some forms into the others has 
the character of the Trickster’s mischief, rather than the pathos of struggle for the value of a 
high culture.

Conclusions

This analysis is just an attempt to outline correlations between the political and the comic 
and them link with the signification mod in historical perspective. Separating ridiculous 
laughter was one of the primary ways to capture an object through the separation of comic 
situations. Differentiation of sacred and profane led to the artistic design of the comic in the 
ancient drama. It was a form of correction of the political in the absence of organizational 
means.
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Postmodern synthesis of political comic and administration of horror testifies to a new level 
of cultural de-differentiation, and is a symbol of the end of the social. The horror of the total 
chaos of personified corruption highlights the ironic evidence of their political scheme and 
the comic populism of their representations. Unlike the comic of Antiquity, where theatrical 
satire was a way of social criticism of political leaders, and, consequently, a way of increasing 
meaning, the comic populism of post-modernity is a way of concealing the disappearance of 
meaning. Although both historical versions of the interaction of political and comic work in 
the logic of the sign.
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Introduction

Culture is a sphere in which, through appropriately selected cognitive and heuristic codes, 
is created an image of socio-political reality. The meaning of specific phenomena expressing 
the condition of the state and the nation is suitable. Contemporary Ukrainian culture, which 
takes its symbolic beginning from the moment when the Ukrainian state gained independence 
in 1991, is undergoing a process of deep transformation. This article is an attempt to analyze 
the state of the sphere of Ukrainian culture, playing a constructive role in the state-creating 
and national-forming process. It also presents the process of shaping the common language 
code as a factor integrating the cultural sphere, making it accessible to the whole society. The 
article based on the vision of Ukrainian cultural situation, described by Svitlana Balinchenko 
[Balinchenko, 2019], Oleg Bazaluk [Bazaluk & Blazhevych, 2016], Marcin Orzechowski 
[Orzechowski, 2018].

Implementing contemporary Ukrainian culture in the condition of postcolonial narrative, 
one should indicate the basic tendencies of its development. Culture is the platform for direct 
social interaction, where exchanges of different experiences and views on reality take place. 
This process can take place only when both sides of this interaction use a common language 
code. That is why it is so important to overcome barriers and shape mutual relations between 
the culture-creating sphere and its recipients. This phenomenon has an extremely complex 
structure and is a part of the common process of emerging post-colonial cultures around the 
world.

The general trend of the development of cultural postcolonial studies began in the 70s of 
the twentieth century. The subjects of interest of the researchers were the discourses by which 
Western colonizers and representatives of their cultures influenced the overseas colonies 
under their control. On the other hand, the ways of opposing this cultural domination were 
subject to examination. Postcolonial studies did not only deal with the relation between the 
center and the periphery in the western edition. They also constituted a general outline of 
the study of the colonial context, including also the then Soviet system [Pavlyshyn, 2014: 
73-74]. The achievements of postcolonial studies are based primarily on the work of such 
researchers as Franc Fanon, Edward Said, Gayatri Chakravorty Spivak and Homi Bhabha. 
The theoretical basis on which the considerations of these authors were based are, inter 
alia, the deconstructionism of Jacques Derrida, the psychoanalysis of Jacques Lacan, or the 
philosophical references to certain factions of Marxist ideology [Domańska, 2008: 157-159].

The complex structure of postcolonial studies has a direct implication in the form of 
difficulties resulting from defining the post-colonial concept itself, especially in the context 
of considerations regarding the condition of Ukrainian culture. The semantic scope of the 
concept in question in this case refers to the process of shaping Ukrainian culture as a separate 
phenomenon in relation to the Russian culture, which is a continuator of Soviet culture. 
Cultural diversity in this context should not consist in rivalry with the culture of the colonizer, 
but its essence should shape a completely new image that refers in its message to the new 
reality. Culture, which was imposed by the colonizing state, should be treated as an element 
of history and used as a sphere of inspiration for the creation of new artefacts [Pavlyshyn, 
2014: 75]. The role of education at the processes of overcoming of postcolonial challenges 
and hybrid war ones are reviewed at the researches of Oleg Bazaluk [Bazaluk et al., 2018], 
Olga Kyvliuk [Kyvliuk et al., 2018], Liudmyla Savenkova [Savenkova & Svyrydenko, 2018], 
Dariusz Tulowiecki [Svyrydenko & Tulowiecki, 2018]. 
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In turn, in the nomenclature of the subject there is also the term cultural anticolonialism, 
which refers to the process of creating cultural artefacts, developmental concepts, ideological 
postulates in order to establish a counterbalance to the culture imposed by the colonizer. The 
postcolonial perspective, analyzing the situation in the Ukrainian state, is more appropriate 
because the Soviet past is inevitable and constitutes a space to which Ukrainian culture will 
refer and establish itself in order to show the process of its development. If the creators of 
Ukrainian culture want to create new artefacts, they should also indicate what is this novelty.

Postcolonialism in this conceptual area includes not only the formation of a new cultural 
space, but also brings a certain time census. It refers to the treatment of contemporary Ukrainian 
culture as a culture that began to take shape after 1991. Nevertheless, the independent 
Ukrainian state has since survived several events that undoubtedly took its toll in the history of 
its statehood and influenced the change of social and cultural development vectors. Therefore, 
in adopting such a theoretical perspective, it is worth considering in the further part of the 
article how contemporary Ukrainian culture looks in the context of this social transformation.

The Peculiarities of the Dependence of the Ukrainian Socio-cultural 
Sphere from the Russian Influences

An outstanding Ukrainian linguist and literary critic Yuri Shevelov in his essay “Moscow. 
Marosieyka” (published in 1954) indicated that the biggest problems of Ukraine are Moscow, 
“kochubeystvo” and “hutorianstvo” [Shevelov, 2012]. There is an inseparable connection 
between these three phenomena. Generally, Moscow is a constructive element in this system 
that groups together the other two.  Syndrome of “kochubeystvo”, in turn, relies on the 
complexity of the Ukrainian political, military and culture elite in solving intra-state problems. 
In this context, Moscow becomes an entity that is “invited” to the decision-making process. 
This is a direct reference to the Perejaslavska’ Settlement between the Ukrainian Cossacks 
and Tsarist Russia in 1654. The particular interests of the Cossacks’ leadership, which could 
not cope with the problem of the division of influence in the Ukrainian lands, contributed to 
the ongoing — obviously somewhat altered — involvement of Russia into Ukrainian affairs. 
The third of the aforementioned problems of Ukraine is “hutorianstvo”. It depends on the 
sense of inferiority and mediocrity of the Ukrainian nation in relation to others, especially 
considering the postcolonial context or defining it differently – post-Soviet – to the Russian 
people [Shevelov, 2012: 12-23].

Despite the passage of several decades, the factors indicated by Yuri Shevelov are still valid 
and constitute a point of reference for the discussion on the condition of the modern Ukrainian 
state. They also constitute the platform of the postcolonial imperative to which modern Ukraine 
is subject. While discussing the postcolonial character of the Ukrainian state, its fundamental 
two aspects are worth pointing out. First of all, the prefix post, meaning a chronological 
sequence in the context of Ukraine, does not mean a definitively completed transition from 
one form of state to another. Secondly, in the case of Ukraine, we should be talking generally 
about the ongoing and still unfinished process of transition. The discourse on the existence of 
a sovereign Ukrainian state/nation is a platform for discussions of contemporary Ukrainian 
political and intellectual elites. In particular, it boils down to the aspect of national culture 
discussed in this article and its post-colonial character.

Volodymyr Gorbulin, director of the National Institute for Strategic Research, stated that 
Russian cultural policy towards Ukraine was completely integrated with the general strategy 
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of liquidation of Ukrainian statehood. The spread of Russian propaganda was often used 
not only by mass media, but also by the culture and entertainment industry. The Russian 
cultural expansion against Ukraine was carried out consciously and consistently throughout 
all the years of independence, which was supported by ineffective state socio-cultural policy 
[Gorbulin, et al., 2017]. The statement by Volodymyr Gorbulin is an exemplification of the 
conditions in which contemporary Ukrainian culture is shaped. On the one hand, its post-
colonial character, consisting in the creation of new artefacts based on the Soviet institutional 
and systemic tradition; on the other hand, culture is the plane on which the ideological struggle 
takes place supported by the idea of modern Russian imperialism.

In 1988, Ivan Dziuba — one of the leading Ukrainian intellectuals — published the article 
“Do we see Ukrainian culture as a comprehensive one?” pointing to the lack of fullness 
of Ukrainian culture. He also referred to the fact that its structural incompleteness and 
dysfunctionality are the reflection of colonial status and the result of a repressive imperial policy 
whose main goal was assimilation and subordination of Ukrainian culture through the use of 
institutional and discursive means [Dziuba, 1988: 312-315]. The implication of the theorems 
presented by Ivan Dziuba is a reference to the theoretical foundations centred around Antoni 
Gramsci’s reflections on cultural hegemony. Russia’s policy towards the Ukrainian state was 
an exemplification of the claims of this Italian Marxist. It came down to the conclusion that 
gaining power and maintaining it is based on domination in the sphere of culture [Wróblewski, 
2016: 121-126]. That is why the discussion about the condition of Ukrainian national culture 
is so important in the context of contemporary Ukraine.

The imperial policy of the Russian Federation, based on symbolic violence, which dates 
back to the times of the Soviet era, shaped the tendency of cultural anticolonialism mentioned 
in this article. In the early 1990s, when Ukraine entered the path of building its own statehood, 
anticolonialism needed institutional and systemic base, manifested in the existence of Ukrainian 
schools, in effective language policy, increased circulation of printed literature in Ukrainian, 
shaping of Ukrainian information policy based on creating Ukrainian-language mass media 
and other activities aimed at strengthening the position of “Ukrainian” in public space [Kidruk, 
2015: 91-94]. Ukrainian anticolonialism has opposed the Soviet ideology built for decades, and 
after 1991, the Russian ideology, its own idea of Ukrainian statehood. The symbolic dimension 
was to present strictly the Ukrainian ethos as the basis for the formation of the Ukrainian 
nation. The attitude of the political elite at that time, which depended largely on the condition 
of the state, was characterized by weakness and a sense of “Shevelov’s kochubeystvo”. The 
inadequacy of the deeds and the particular interests of the Ukrainian authorities in the first 
years after regaining independence contributed to drawing Ukraine into the sphere of influence 
of its then colonizer. The aspect of subordination to the interests of another state created an 
image of “seeming independence” [Możgin, 2016: 137-139].

Anticolonialism is a more radical form of changing reality than postcolonialism. In 
a situation when the colonizing policy of Russia was aimed at blurring the memory of the 
Ukrainian cultural uprisings, such as the Ukrainian revival shot, that is a mass murder of 
representatives of the Ukrainian intelligentsia, in October 1937 in the Sandarmoch region in 
the forest near the town of Medvezhiegorsk in the Republic of Karelia — Mykola Kulish, 
Mykola Zerow, Les Kurbas, Marko Woronnyj, Valerian Pidmohylnyj — these are just some 
of the names of the representatives of the Ukrainian intelligentsia, who were the resistance 
of Ukrainianness at the beginning of the 20th century, shot by the Soviet authorities, or the 
memory of the dissident movement “shistydysiatnykiv”, representatives of which joined the 
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group of prominent figures of the Ukrainian culture — Lina Kostenko, Ivan Dracz, Mykola 
Wingranovsky or Vasyl Symonenko — anticolonialism tried to restore the memory of these 
events and people and report it to the largest possible number of recipients [Grabowski, 2012: 
28-30]. In the context of the emerging Ukrainian state in the first decade of his independence, 
his return to cultural roots could have contributed to the intensification of the nation-forming 
and state-building process.

Postcolonialism, in turn, is less reactionary, but to a much greater degree creative and 
original. Postcolonial culture uses the experience of colonialism to shape its own, different, 
new consciousness. The idea of postcolonialism is based on the assumption that anti-
colonialism repeats “a mirror reflection” of the colonial structure, thus preserving the essence 
of colonialism. Enriched with poststructuralist, deconstructivity scepticism, postcolonialism 
contains a relative understanding of the concept of colonialism and its denial and creates 
the possibility of using it in the political and cultural spheres. In politics, postcolonialism 
allows pragmatic definition of tasks and its non-ideological implementation, while in culture it 
contributes to the use of colonial myths and ideas for shaping new cultural artefacts [Pavlyshyn, 
1994: 67-68].

The implication of the above considerations is the claim that contemporary Ukrainian 
culture, referring to the colonial past, creates a new space, a new cultural quality. The 
postcolonial character of culture is first of all a relative reference that contributes to a better 
understanding of reality.

The Idea of a Common Language Code as the Basis for the Existence  
of Ukrainian Cultural Space

Recalling again the work of Yuri Shevelov or Ivan Dziuba, taking into account the 
considerations of contemporary Ukrainian intellectuals (Oksana Zabuzhko, Mykola Ryabchuk 
and others), it should be said that the Ukrainian culture in terms of social status has not become 
the culture of a sovereign nation for years of state independence. A culture that covers the 
whole of society and is based on cultural codes that are understandable for the majority, which 
is not only communicative but, above all, constructive, basis is the Ukrainian language. It 
results from the fact that the full functioning of culture depends on the full functioning of the 
language at all levels of social interaction, formal and informal [Ryabchuk, 2015: 88-91]. In 
a situation when we talk about culture, language is the element that is present in both popular 
culture and “high” culture, therefore it should be a binder that unites the Ukrainian society. 
Despite the outlined perspective, in the popular culture as well as the “high” culture, different 
language codes are utilized. The discourse, which is presented to the majority of the society 
in the Ukrainian state, is based on a postcolonial narrative, which is absorbed by the nation 
without any reflections. On the other hand, Ukrainian “high” culture functions as a separate 
discourse that reaches a very small group of recipients because of heuristic and axiological 
limitations. In this context, the problem lies in the lack of communication and the lack of the 
factor connecting these two discourses. An imaginary buffer line has been formed that divides 
the intra-state process of shaping a common culture.

Wissarion Belinsky, in his works broadly discussing the question of Ukraine and the 
Ukrainian nation, indicated that the postcolonial character of the Ukrainian state, together with 
all its socio-political and cultural connotations, is the result of a specific Russification policy led 
by the tsarist and then Soviet administration in the occupied territories [Belinsky, 1954: 175-
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177]. A completely different policy was carried out in Galicia by the Austrian governments, 
which posed obstacles to the process of shaping Ukrainian culture. That is why today, while 
walking the streets of Lviv or Ivano-Frankivsk, we will mostly not hear the Russian language, 
as it is, for example, in Kiev or Odessa. Nevertheless, this situation is not straightforward, 
because in most Ukrainian cities, where Lviv and other cities in Western Ukraine are not an 
exception, you can hear Russian language and meet Russian culture. This phenomenon has 
shaped a euphemistic image that has been defined as “the paradox of Bilozir”. It involves an 
intra-social confrontation referring to language and cultural issues.

The postcolonial character of Ukrainian culture is in fact connected with deep, structural 
deformations of society, which are the result of prolonged staying under the dominance of 
Russian culture. Contemporary culture in the Ukrainian state has lost to symbolic capital, 
which was possessed by Russian culture. It was both quantitative and qualitative, manifesting 
itself at the functional and institutional level [Bourdieu, 1986: 245-247].

Russian culture, and with it Russian language, creating a symbolic sphere separate from 
the Ukrainian one, dominated the cultural space in Ukraine. In the situation of using the same 
language (Russian), listening to the same music (Russian and Russian), watching entertainment 
programs and series in Russian and Russian realities, films referring to the Soviet common past 
and other activities aimed at incorporating Russian cultural codes into The sphere of Ukrainian 
culture shaped the situation in which the Ukrainian recipient was immersed in the Russian 
context as his own, which made him feel attached to the “imagined community.” In accordance 
with the Russian idea of imperial policy, which, as it can be seen, was also manifested in 
the cultural sphere, there was a gradual erosion of Ukrainian national and cultural identity, 
resulting in the re-colonization of the Ukrainian state [Gergało-Dąbek, 2017: 100-101]. In this 
context, Larysa Masenko pointed out that the country in which the language and culture of the 
former colonizer prevails will not develop as an independent country, but as a postcolonial 
country [Masenko, 2012: 13-14]. Therefore, it is worth realizing that the development of the 
linguistic and cultural sphere should become a priority task of the Ukrainian political and 
cultural elites. Ukraine as a postcolonial country is not in a lost position, because it has negative 
experience from the past, which it will try to avoid in the future.

The situation in the cultural sphere, which is currently shaped in the Ukrainian state, is 
based on the process of decoding cultural messages, making them widely available, in such a 
way that all social strata have the opportunity to participate in the formation of a state based on 
its own national culture. Creating a common space for social interaction today is an essential 
task of Ukrainian society. Language in this context is the element that should connect all 
Ukrainians around the national idea.

Nowadays, in the cultural environment in Ukraine, which shapes the plane of development 
and “introduces” Ukrainian to society, created a very ambiguous situation. One of the 
prominent Ukrainian writers of the “young generation” Serhiy Zhadan pointed out that in the 
process of creating national literature, and thus one can presume culture as well as the identity 
of the nation, the linguistic aspect is one of the priority and one of the most controversial. This 
is particularly visible in a country like Ukraine, where literature is created in two languages. 
In connection with this literature, which is created in the Ukraine in the Russian language it 
is automatically classified as a Russian cultural sphere present in the Ukrainian State and the 
assumption that these texts are part of Ukrainian culture, in most cases is unacceptable. Serhiy 
Zhadan lamented that if writers who live in the same country, in the same city, print their works 
in the same publishing houses are unable to cope with “language barriers”, then in the context 
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of society this problem has definitely stronger connotations [Zhadan et al., 2013]. Under the 
conditions of the Ukrainian state, the linguistic aspect is decidedly polite. This is due to the 
fact that often the choice of language is a question of worldview and ideological nature — in 
most cases, people choose not only language as a means of communication, and with language 
accept a certain sphere of values that combines political, cultural and religious aspects. This 
tendency is less clearly outlined in western Ukraine, while in the east the use of the Ukrainian 
language is associated with the adoption of a specific attitude, not always accepted by the rest 
of society.

Conclusions

From the above considerations depicting the state of Ukrainian postcolonial culture, there 
is a certain development tendency. The full functioning of Ukrainian culture is impossible 
without political and social changes of a comprehensive nature. Nowadays, the Ukrainian 
intellectual elite should try to create a common ground for interaction with Ukrainian society, 
transferring their message to an open space based on a common and understandable language 
code. On this ground, has been formed a whole galaxy of prominent young artists of Ukrainian 
culture — writers, directors and actors. Serhiy Zhadan, Max Kidruk, and Andriy Lyubka — 
these are just some of the names on the list of the contemporary young generation of Ukrainian 
writers who create their message based on the common language code discussed in this article. 
Artem Chapay, also one of the prominent creators of Ukrainian culture, in his book The 
Ukraine describes the Ukrainian state in terms understandable for everyone who will take 
this book in his hand [Chapay, 2018: 226]. Reality becomes clear and understandable for the 
majority of society. On the basis of the common language code, the nation begins to unite and 
understand that the artificially introduced social division is only a tool for external players who 
see their own interests in this implementation. 

The development of the theatrical sphere is an exemplification of the tendency directed at 
shaping the common space of social communication. Today in the Ukrainian state more and 
more often, you can perceive a critical theatre, or a post-play theatre. It involves the feedback 
of the audience immediately after the performance. The current social problems conveyed 
by the actors of this theatre, delivered to the recipients by means of an intelligible language, 
create a space for mutual discussion on the presented problems. In this aspect, the postcolonial 
character of culture is often manifested, which is understood as creating something new based 
on the old. During the performances, political, social, economic and military problems are 
taken into account. They constitute a cross-section of those events, which Ukrainian society 
has to cope with every day.

It is important that this communication on the line between society and culture-power 
should not be destroyed under the influence of external stimuli. That is why it is highly expected 
to cultivate the achievements of culture, making it possible for them to access the whole 
society through effective introduction of a common language code, which will be accepted 
by all recipients. Language code, which will also be based on the values and traditions of the 
Ukrainian state.

The postcolonial character of the Ukrainian state, as it was mentioned at the beginning of 
this work, is a process that is heading in a certain direction. The basic task of the Ukrainian 
political and cultural elite is to jointly designate vectors that will lead the Ukrainian state out 
of the remains of the colonial syndrome. The aim is to get rid of the sense of inferiority and to 
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break the “internal” colonialism of thinking in terms of belonging to the Russian culture (along 
with the Russian language). The primary task of the whole Ukrainian society is the formation 
of their own cultural sphere along with its linguistic aspects.
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increased many times. Volunteering has become a nationwide cause. Experts in information technology, 
mechanics, weapons and military equipment specialists are involved in it. The motivation for volunteering 
has become patriotic, civil and moral.

Keywords: volunteer, volunteering, institutionalization, political institution, social movement, Joint 
Forces Operation, political transformation, state-society relations, public, volunteering policy, social 
institute, volunteer’s movement
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Introduction

The relevance of the topic is due to the phenomenon of volunteering in Ukraine. The 
proclamation of independence of Ukraine gave impetus to the beginning of transformation 
processes in all spheres of society. The end of the era of collective forms of participation 
in social and political life, the transformation of the social structure, the reorientation to the 
foundations of a market economy, social and political instability led to the decline or partial 
conversion of the old types of social relations and the emergence of new ones as well as new 
social institutions, one of which is volunteering.

Analysis of present research and publications research problems scientists. Institutions as a 
part of civil society took the place of one of its main categories. The problematic of voluntary 
activity is investigated within the framework of three approaches: social (Friedrich Hayek), 
economic (Lester M. Salamon, Megan A. Haddock, Mishiel de Lange, Angela Ellis Paine, Jakub 
Dostal, Aleksandra Zavadska, Martin Vavra, Robert Fash) and labor (Kristiane Bіedermann, 
Klaus Shpiler). G. Spencer Monson, Emile Durkheim, Max Weber, Talcott Parsons, Robert 
K. Merton, Ralf Dahrendorf, Neil J. Smelser, Piter Berger, Tomas Lukman, J. Rodney Turner, 
Piotr Sztompka, and others researched the theory of social movements and institutions in 
Western science. In Ukrainian science, Viacheslav Golub, Іryna Bіlich, Yaroslava Buzdugan, 
Olga Vaniushyna, Nataly Іvchenko, Svitlana Sydorenko, Nataly Larionova, Lubov Pеsоtska, 
investigated the problems of social institutions and institutions.

The presentation of the primary material

Volunteering is the foundation of civil society. Without the participation of volunteers, it is 
difficult to imagine public organizations and charity. Without them, it is impossible to achieve 
public control over the actions of government and business. Without volunteers there is not 
enough energy for building a society, there is not enough creative potential to solve social 
problems. In 2015, over 62% of respondents recognized the role of volunteers in political 
changes in Ukraine [Volunteer, 2016: 5].

In Ukraine, volunteering turns into an influential political institution of the society with all 
the features and qualities inherent in this element of the political system. It is not only a factor 
in the self-organization of society, a manifestation of the selfless activity of patriots to support 
Joint Forces Operation soldiers but also volunteering acts as a new social need. During the 
period of the anti-terrorist operation, the volunteer movement turned into a significant factor 
in civic activism. Due to volunteering, civil society was transformed in Ukraine [Kornievsky, 
2015: 56].

Monitoring of the state youth policy revealed that volunteers could form social thought, 
spread political information, and make advances in public activity, for example, among 
students.

The extent and capacity of volunteer assistance are crucial in the time of the inability of 
the state to perform its organizational functions. Volunteer movement is also significant for 
strengthening the potential of Ukrainian society, as it demonstrated the ability of citizens to 
self-organization. The volunteer movement is a demonstrative positive example of Ukrainian 
community of the conscious personal responsibility and joint actions. The mental archetype 
of the Ukrainian “my home is on edge” received a value opposition in the definition of the 
strategy of individual behaviour.
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Volunteer movement makeshift of socio-economic realities as a factor of the conflict 
potential of identities enhancing in Ukraine; prevention of destructive religious and 
confessional influences; the creation of mechanisms for the consolidation of the nation in 
the context of changes in the configuration of the ethnonational “identification matrix” of the 
Ukrainian citizens; and concentration of the country [Volunteer, 2016: 56].

The line between these value systems and the democratic values of the modern world 
passes through the Maidan of 2014 as a line of a struggle between them that rooted in the 
consciousness of the dominant part of the Ukrainian society.

Political changes with significant results of value influence determine value priorities and 
form requests for their replacements. Among the value priorities of the post-Maidan period is 
social justice and the responsibility of the government to society. That proves the relevance of 
the value inquiries that led to the Revolution of Dignity, which was, above all, a revolution of 
values. The significance is not attributed to a political, national/ethnic, civil, regional, religious 
or language confrontation, but a value-ideological conflict, primarily between the society and 
representatives of its political structures.

The volunteer movement has the potential to articulate society-consolidating strategies, 
establish a new regulatory, social order that would base on justice, freedom of responsibility, 
solidarity and human dignity.

The role of the volunteer movement is determined as a tool for levelling the identification 
differences of the Ukrainian nation.

O. Zorych believes that the expectations of a “just social order” immediately after the 
Revolution of Dignity are unwarranted social expectations. After all, the effect of unfair 
expectations worked. Moral authorities of the community, volunteers articulate for the 
electorate the need to participate, to tune in to constant involvement in political life, readiness 
to control the actions of the authorities and protect the people. An effective mechanism for the 
introduction of values is the availability of a model for inheritance, demonstrative practices 
of supporting the norm, especially a certain measure of sacrifice. These practices were quite 
active when demonstrated by representatives of power structures and the political elite. Under 
such conditions, value orientations can come out of practical implementation, that is, become 
a public rule-making basis [Disagreements, 2015: 87].

The volunteer movement also became the subject of the popularization of the symbolic 
dimensions of Ukrainians. In 2014, community activists in various localities held numerous 
pro-Ukrainian events that were devoted to national clothing (parades of embroidered shirts), 
national flag (motor races, hanging flags on the balconies of houses, repainting the colours 
of the national flag of bridges and other elements of urban infrastructure), ideas of national 
unity and inviolability of the borders of Ukraine (flash mob “Map of Ukraine,” which hit 
the national Book of Records), direct financial assistance through SMS-philanthropist ness 
In social networks, in particular, another special flash mob was announced: residents of the 
Crimea, Slavyansk, and others, the East Bridge of Ukraine photographed their passports with 
the words “Save the people of Donbass” or “Crimea is Ukraine” [Tymoshenko, 2014: 19].

The volunteer movement reacted to the manifestations of Ukrainophobic propaganda. The 
events contain entirely constructive, nation-forming ideas for cultivating patriotic feelings and 
belonging to the community of a single state.

Social organizations reform-oriented volunteer will play a role in harmonizing the 
identification differences of the Ukrainian nation, for example, the Public Lustration 
Committee (2014), aimed at banning compromised former public servants for a particular 
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time or permanently holding public office. A tool that will provide an opportunity to prevent 
illegal appointments and ensure the gradual purification of state institutions from the cadres of 
the former criminal regime is to provide the public with open information about people who 
do not have the right to work on public buildings [Tomash, 2012: 366].

Patriotic volunteer public organizations carried out calls for solidarization of society based 
on pacifism and humanism: a peaceful Donbass — a united Ukraine — a civil dialogue. 
In March 2014, volunteer initiative groups of Donbass announced the formation of the 
Coordination Committee of the Donbas Patriotic Forces.

Initiatives of human rights volunteer social organizations assisted the population who 
were forced to live under the pressure of permanent political propaganda and oppression. So, 
in particular, the public organization “Regional Center for Human Rights” (2013) together 
with the “Center for Civil Liberties” (2009), “Center for Information from Human Rights” 
(2012), “Ukrainian Helsinki Union for Human Rights” (2009), The Center for Civic Education 
“Almenda” (2011) carried out work on collecting facts of violation of international law in 
connection with the temporary occupation of the territory of the Autonomous Republic of 
Crimea and the city of Sevastopol, in particular, civil rights and freedoms, starting from evil 
2014. Based on empirical data numerous offenders Crimea received the title “Fear Peninsula” 
from activists of organizations and drew public attention to the system of political pressure and 
persecution of various forms of independent civil society in Crimea.

Public organizations at the national level defined the tasks of strengthening control 
over the three branches of government. Thus, one of the leaders of the civic organization 
Avtomaidan (2014), Sergy Koba, said: “Let every new official realize that he is going to work 
in the government for national interests, and not for his own business. Business — separately, 
power — separately. We will be watching this” [Public lustration committee, 2010: 4].

The idea of control acquires a starter effect. The stirrup of accountability from public 
authorities, citizens, forget about the need for similar transparency and non-involvement in the 
rights of the public with the most public organizations. As a result, as evidenced by research by 
GFK Ukraine in 2014, over 50% of Ukrainians support the thesis that it is the well-off people 
who must pay for public initiatives from their financial assets. Over 30% of respondents 
believe that business structures should deal with this and only then the Ukrainian government 
[Tysyachnyuk, 2010, 12].

Public organizations in the collective perception of the Ukrainian nation are often nurtured 
with other forms of public work. For example, in 2014, Ukrainians included the R. Akhmetov 
Foundation (not a civic organization, but a charitable institution), SOS Euromaidan (it is not a 
public organization, but a self-organized group of human rights activists and activists). So for 
the Ukrainian society, there is a need to introduce high-quality and large-scale civic education 
programs, which will assist in the expansion of knowledge about public organizations and 
their social mission as an essential institution in the system of political representation.

Nevertheless, the trend towards increasing social responsibility and solidarity is determined. 
Public organizations as generators of the principal directions of the context of open dialogue 
at the national level acquire a vital role in the search for the foundations of social solidarity, 
harmonization, and humanization of the identification differences of the Ukrainian nation.

Speculative populist technologies based on the exacerbation of cultural, ethnic and foreign 
policy identification differences of the Ukrainian nation, which provoked the polarization of 
Ukrainian society, at this stage of development of the political system acquired a new content 
while maintaining the overall strategy of policy implementation: in public discourse of the 
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country, civic organizations and political parties emphasize attention to the need to preserve 
peace and consolidate the Ukrainian nation.

The functioning of voluntary public organizations is determined by contradictory ideological 
models of the country’s development. The plantings and the systematic reproduction in the 
rhetoric of leaders and activists of civic organizations of the semiotic couple “your” — “Alien” 
formed a stereotype regarding the division of Ukrainians according to a regional principle with 
incompatible values. This political technology has been and remains an essential resource for 
mobilizing the electorate and ensuring accountability.

The objectives of public organizations in the patriotic direction in Ukraine are lustration, 
peace, control over the branches of government, protection of human rights and democratic 
freedoms, the popularization of the results of their activity and the corresponding effect, 
expansion of the influence of public organizations on political decision-making in government 
bodies. These priorities are essential for harmonization of identification differences of 
the Ukrainian nation and the formation of value dimensions of local self-determination 
of Ukrainian society as a community of one state, and it is a resource for restoring public 
confidence in institutionalized forms of collective life [Tyshkun, 2008: 9].

The consolidating potential of public organizations in the development of the country 
requires further conversion of the quantitative parameter of their work into a qualitatively 
new format of social representation, which will represent Ukrainian citizens, not on the basis 
of searching for inter-regional differences in economic, political, cultural dimensions, but on 
the basis of establishing the unity of the Ukrainian people in diversity and the diversity of its 
culture and history [Teleshun, 2010: 28].

Propaganda provocations of anti-Ukrainian content led to confidence in the volunteer 
movement, which became the leader among the anti-Ukrainian information warfare agents, 
formed a capable network of social interaction on the foundations of charity. At the same 
time, the volunteer movement was a manifestation of the activities and cohesion of civil 
society. Contrary to all the tragedy, conflict and controversy, the events in the Donbas helped 
to accelerate the formation of the Ukrainian political nation and the cohesion of society around 
the idea of developing an independent state.

It is important to find “civilian simulacra, “pocket” structures that undermine public 
confidence in public organizations and paralyze public activity on a national scale, provoking 
Ukrainian citizens to implement niche forms of civic action, namely spontaneous associations 
in volunteer groups.

Civic culture of volunteering is an essential resource for restoring public trust and 
consolidating modern Ukrainian society, which can contribute to the harmonization of relations 
between authorities and the public, if the state provides favourable and transparent conditions 
for their development and bilateral cooperation for the sake of establishing social peace in 
Ukraine, debugging interregional dialogue, turning away the threats of separatism.

In addition to political, there are economic aspects of the patriotic movement. Government 
services are trying to transfer part of the government burden onto the shoulders of civil society 
in the face of volunteers. Ukraine is not such a rich country to allow itself to spend more on the 
war than it consumes. Government officials have a noticeable desire to “save” on benefits to 
servicemen, so they shift them to volunteers [Improvements in the legal, 2011: 28].

Can be considered the year 2014 of birth of Ukrainian volunteering. December 5, the 
whole world celebrates International Volunteer Day. International Volunteer Day in the name 
of economic and social development established by the decision of the 40th session of the UN 
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General Assembly on December 17, 1985, to recognize the vital role of voluntary and other 
organizations in the social and economic development of society. The Secretary of the National 
Security and Defence Council of Ukraine O. Turchynov, in his greeting in 2016, pointed out 
that “the values of the volunteer movement, which acquired a record scale in Ukraine over the 
past three years and became the foundation of civil society, cannot be overestimated.”

Virtual volunteering (online volunteering, cyber volunteering, digital volunteering, 
e-volunteering) is a type of volunteering that is performed remotely using the Internet [State, 
2011: 28].

Virtual volunteering involves various activities that are performed remotely using a 
computer or other device connected to the Internet, such as: research projects (including wiki 
projects), collecting financial and non-financial sources for a specific purpose, developing 
software and fixing problems, creating web pages, updating web pages, maintaining profiles 
on social networks, writing and editing sentences, press releases, news articles, creating 
databases, advising on legal, business, medical issues, moderating forums, public journalism, 
video editing, news monitoring, answers to questions [What, 2009: 19].

In developing countries, volunteering is usually done not through the Internet, but mobile 
radio. Approximately 26% of people around the world had access to the Internet according 
to 2009 data. However, the Internet penetration rate in low-income countries was only 18%, 
while in developed countries it was 64%. Although the prices for broadband Internet are 
declining, many still cannot afford to have permanent access to the Internet. International 
Telecommunication Union (ITU). (2010). Measuring the information society. Geneva, 
Switzerland: ITU.

Despite these statistics, virtual volunteering is developing quite fast. Online volunteers 
are “people who use their time and skills for the benefit of society for free and without 
compensation.” Virtual volunteering is not tied to a specific time or place, which means 
that the flexibility and freedom of volunteers and the number of opportunities to contribute 
significantly increases.

Online micro volunteering is another example of virtual volunteering and crowdsourcing 
when volunteers perform tasks on their PDAs or smartphones. To achieve such functions, non-
profit organizations do not carry out an exceptional selection of volunteers and do not conduct 
training. In other cases, the selection and training may be carried out in advance, and the 
volunteer has permission to perform a micro-task, depending on his capabilities and interest. 
Initially, online micro volunteering was called “byte volunteering” (byte-sized volunteering). 
One of the first examples of microwaving and crowdsourcing is ClickWorkers, a small NASA 
project that was launched in 2001. Online volunteers were offered tasks from the field of science 
for which fulfilment did not require scientific knowledge, but common sense: for example, to 
determine the presence of craters on Mars on published photos. Volunteers have not been 
selected or pre-trained. The authorship of the term “micro-volunteering” is usually attributed 
to The Extraordinaries, a non-profit organization from San Francisco. Today, thousands of 
non-profit organizations and other projects collaborate with online volunteers: Cravens, 
Jayne (Spring 2007). “Online Volunteering Enters Middle Age — And Changes Management 
Paradigms.” Nonprofit Quarterly (Boston: Nonprofit Quarterly).

No organization collects statistics about the best projects of virtual volunteering in the 
United States or the world, about how many people engage in virtual volunteering or how 
many organizations use online volunteers. Volunteering research rarely includes information 
about virtual volunteering.
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The UN has a virtual volunteer service, which used to be part of NetAid, a joint project of 
the United Nations Development Program and Cisco Systems to combat poverty. The Online 
Volunteering service, which since its inception has been under the leadership of the United 
Nations Volunteers program, was one of many initiatives by NetAid. She began her work in 
2000 and immediately attracted thousands of volunteers. After three years of existence on the 
NetAid website, in February 2004.

This service, which links organizations in developing countries with online volunteers, has 
statistics on how many volunteers and organizations collaborate online thanks to this program. 
In 2013, all 17,370 tasks proposed through the Online Volunteering Service attracted a large 
number of applications from qualified volunteers. About 58% of 11037 online volunteers were 
women, and 60% were from developing countries, with an average age of 30 years. In 2013, 
more than 94% of organizations and online volunteers.

They appreciated the cooperation as “good” and “excellent” [About, 2011].
Organizations associated with virtual volunteering do not use this term or the words 

“online volunteers” on their websites and in print media. For example, the non-profit 
organization Business Council for Peace (Bpeace) is looking for businessmen who are willing 
to donate their time to train and advise entrepreneurs in countries affected by conflict, such as 
Afghanistan; however, the majority of these volunteers interact with Bpeace employees and 
entrepreneurs only online, not personally, and the term “virtual volunteering” is not mentioned 
on the organization’s website. Bpeace is also engaged in microfonternity: the organization 
requests information from its supporters, for example, on the online communities of certain 
experts in the US, but it does not use the term “microfollowering.” Another example is the 
Electronic Emissary, one of the first online tutoring programs launched in 1992. They do not 
use the words “virtual volunteering” on their website, preferring to call online volunteers 
“online experts.”

The development of forms of volunteering will help increase volunteering opportunities. 
The proliferation of technology brings together more and more rural and remote areas. Non-
governmental organizations and governments are beginning to realize the value of international 
volunteering among developing countries and allocate funds for this. Corporations respond to 
the “social market” by supporting CSR initiatives that include volunteering. New opportunities 
for volunteering lead to the fact that more and more people become volunteers, and those who 
are already involved can expand their commitments.

In Ukraine, virtual volunteering is rather poorly developed. Separate virtual volunteering 
campaigns characterize Ukraine. One of the clearest examples of such a campaign is “Help,” 
where you can track cases of deforestation and forest pollution, abuse of the environment. Also, 
in recent years, the popular platform for creating petitions. Among the particularly significant 
and successful appeals, one can single out the case when they demanded and achieved from 
the Ministry of Education and Science to make public the procedures for evaluating the 
effectiveness of universities.

There is another side to the concept Volunteer (fr. Volontaire, Latin. Voluntarius) — a 
person who voluntarily entered military service [Volunteer, 1890-1907]. In this case, you will 
be able to. Usually, criminal punishment threatened. However, there were not several countries, 
and there was not such a situation. Criminal liability for this kind of volunteering is Belarus. 
In April 2016, the criminal code of the Republic of Belarus included: “For this, but rather mild 
punishment is a restriction of 5 years.” Great Britain. UK law provides legal assistance. 
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The network structure of interaction with volunteer fundraising. Volunteer fundraising 
(eng. friendraising, peer to peer fundraising) is a fundraising strategy that uses the networks 
and connections of existing supporters of an organization to raise funds. The critical difference 
between volunteer fundraising and traditional fundraising options is that the organizing NGO 
acts not as a fundraising subject, but as a coordinator for the community of volunteers, each 
of whom becomes a fundraiser and already independently attracts funds for the company from 
his friends, acquaintances, and colleagues. In turn, people donate funds not because they are 
imbued with the mission and values of the organization that will receive their donations, but 
because a friend asked them to do so. Classic examples of volunteer fundraising in the world 
include Movember, ALS Ice Bucket Challenge (related to the so-called Challenges), Sleepout, 
and Race for life.

The idea of volunteer fundraising is structured by network marketing — money for the 
implementation of any projects and programs is requested not by the organization itself, but 
by its representative: a volunteer trained and instructed in advance [Yurchenko, 2009: 4]. 
He asks for money for financing projects not from strangers and first comers, but from his 
friends, relatives, and colleagues with whom he has established a trusting relationship. To 
attract attention to fundraising, volunteers participate in various kinds of actions, which, more 
often, imply some “overcoming.” The distinction of volunteer fundraising from the classic 
options for raising funds is the organization and the pyramidal structure of the process. While 
in fundraising, a non-profit organization itself acts as a fundraiser for each specific donor, 
in volunteer fundraising, NGOs operate only as an organizer of a community of volunteers, 
each of whom becomes a fundraiser and attracts funds from his friends, acquaintances, and 
colleagues. Volunteer fundraising increases the involvement of already existing supporters of 
a charitable organization and helps to attract new donors to its support [Stepanenko, 2016: 14].

Forio volunteer fundraising in which volunteers independently organize events or activities 
to collect charitable donations is Do-it-yourself (Do-it-yourself - do it yourself): for example, 
a concert, all the proceeds from which go to charity. A non-profit organization may help with 
donating or donating resources for organizing an event, but the fundraising campaign itself 
and donation activities must be initiated and organized independently by a supporter [Zhuzha, 
2016: 12]. The strategy can be useful, as for many DIY charity organizations, fundraising 
provides an opportunity to spur the energy of supporters who want to do a little more than 
donate money, namely, to express their appreciation and support to the charity by bringing 
their friends, family members and colleagues.

Conclusions

The political trends in the development of modern societies are marked by an increase in 
the private dimension of citizens’ lives. In the Ukrainian reality, the dynamics of increasing the 
involvement of citizens to the volunteer movement, in our opinion, has become a fact for the 
prospects of forming horizontal ties of civil society. A model of state-society relations in the 
field of volunteering as a benchmark of their optimization in Ukraine. It consists of four sheets: 
functional; organizational; administrative and political; and ideological.

Prospects for further research. It is essential to study the strategies of the volunteer 
movement, the prediction of components to ensure the strategic positions of the social change.
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The paper shows the transformation of the idea of the unity of love and war from the mythology 
to philosophical discourse. Based on a number of theoretical and empirical arguments, the author 
hypothesizes that the “polemical” (warlike) Eros’s image as archer with arrows has its foundation in 
Middle Eastern (Sumerian-Acadian, Semitic) mythology, which saw not the opposition of love and war, 
and a close relationship of these phenomena in the image of Ishtar (Inanna, Astarte). It emphazises that 
the philosophical aspect of understanding this issue is associated with two phenomena — power and gift. 
Accordingly, it is within the framework of the discourse of love that the “ravishing” takes place, the effect 
of which is explained by the fact that having subjugated the object of love, the subject himself obeys him. 
At the same time, in the context of the gift, there is an “agon”, that is, a competition between those in love 
regarding the exchange of gifts and pleasures. It is shown that in today’s Ukrainian realities this problem 
may also be relevant in the context of the current war in the East of the country.
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Introduction

At first glance, love and war seems that two incompatible phenomena. War brings death, 
suffering, sorrow, but love — joy, happiness and pleasure. However, the history of culture 
suggests that in reality not all is so one-sided with these phenomena. Accordingly, in essence 
love and war are quite interconnected. 

The scientific work of Roland Barthes [Barthes, 2001], Nina Braginskaya [Braginskaya, 
2011], Anton-Hermann Chruost [Chruost, 1980], Deni de Rougemont [Rougemont, 2004], 
Andrey Yarovoy [Yarovoy, 2017] and others became the theoretical and methodological basis 
of this study. Also, one can mention the fundamental work of Tom Digby [Digby, 2014], on 
how love and war influence social transformations, but it is directly related to the culture of 

© Turenko, Vitali, 2019
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postmodernism. Therefore, in existing studies, we cannot find a comprehensive philosophical 
view of the studied issue.

Accordingly, the purpose of this article is the conceptualization of the idea of polemical 
and agonistic of nature discourse of love in the philosophical context.

Mythologycal aspect of interconnected of love and war

The origins of the understanding of the interconnected of love and war dates back to 
ancient times. It is in ancient mythology that through the image of Eros we find the key to 
the polemical and agonal nature of the love discourse. Of course, it can be noted that there 
are about two dozen versions of the origin of Eros from Homer to Neoplatonic School, but 
the image of the boy with the arbaleth and arrows has become the most popular in the world 
culture. 

The version of the origin of Eros from the Olympic gods of Ares and Aphrodite, which 
prevails in modern reference books, belongs directly to Simonides Keos (fr.24 (70)). However, 
as Nina Braginskaya observes, “we do not go from speculative mythology. If we look at the 
War-Ares and Love-Aphrodite in the cosmogonic context, then this couple of parents of 
Eros will certainly remind us of Φιλία and Νείκος Empedocles, rather than the lovers of the 
“frivolous” scene in the song of Demodok” [Braginskaya, 2011: 58].

In this context, it will be appropriate to recall the article by Western scholar Anton-Hermann 
Chroust on the influence of Zoroastrianism on the teachings of Plato and Aristotle, in which he 
puts a few pages in this context and early Greek philosophy. According to him, the well-known 
statement of Heraclitus of Ephesus “the war is the father of all things” (πόλεμος πάντων μὲν 
πατήρ ἐστι) [22 B53 DK] relates to the eternal struggle between Ahuramazda and Ahriman, as 
well as Empedocles’s statement that Love and the Hate are two basic principles or factors, who 
rule the universe, dominant in turn. These two examples, which can be greatly expanded, must 
really prove that some early Greek philosophers were familiar with the teachings of Zoroaster 
to one degree or another” [Chroust, 1980: 354-355]. Thus, we can say of the Eastern, but 
rather the Middle Eastern influences on the formation of dualistic cosmogony of early Greek 
philosophers.

Since love and war are closely linked in pre-Socratic philosophy and have Middle Eastern 
influence, we can put forward the hypothesis that the ancient goddess Inanna (ancient Acadian 
Ishtar, Semitic Astarte) appears at the base of this.

In support of this hypothesis, there are two factors:
1. Western scholars Jeremy Black and Anthony Green emphasize that her iconography is 

associated with wings and weapons [Black & Green, 2004: 108-109].
2. Valeria Afanasyeva and Igor Dyakonov note that “the theonym “Ishtar” comes from 

Astar, which in the pre-Semitic period meant the planet Venus in one of two aspects, 
transmitted, respectively, as Astar (morning star, male character) and Astarte (evening 
star, female character). In West-Semitic and South-Arabian mythology, this division 
has survived; in the East-Semitic environment (the ancestors of Acadians), both aspects 
merged into a single deity, retained the characteristics of both sexes: on the one hand 
Ishtar — the deity of war, on the other — sex and childbirth; while the word Astar in the 
Eastern Semites meant the goddess in general” [Afanasyeva & Dyakonov, 1991: 595]. 
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The Lexicon iconographicum mythologiae classicae (LIMC), which contains images of 
Eros, Amur, and Cupid of exclusively winged infants, adolescents and boys, can also serve as 
proof of our hypothesis. Eros as Apteros occurs in late Roman art, when the excess of other 
attributes makes wings already excessive. On the bow, we will only say that a young man with 
a bow as a companion of Ashtar was honored in Cyprus and from the two inscriptions, was 
considered there Apollo. This young man, as the companion Qetesh in Egypt, is named after 
Resheph. The Apollo on Crete absorbed the features of Resheph, and the bow remained with 
him, but he himself did not stay with Astarte-Aphrodite. Her companion became another god 
with bow. Science has long been accustomed to seeing syncretism in the period of Hellenism, 
and in recent decades it has become accustomed to the fact that the archaic Greek and early 
classics are permeated with eastern influences [Lexicon, 1986: 1050]. 

As we see, Eros appears to be a warrior in the context of love, he his gun both gives and 
punish people. Whoever seeks to love — he protects, and whoever resorts to run away from 
love — is doomed to suffering and trials. Eros — the personification of a warrior of love, 
because being a companion of his mother Aphrodite he helps her in her affairs. However, 
because he owns a weapon, he feels courage and impunity, which leads to various kinds of 
“love games.”

However, this militancy of Eros in philosophy implicitly appears as a manifestation of 
courage. In particular, we encounter this in Phaedr’s speech at Plato’s “Symposium,” where 
he says the following: “For what lover would not choose rather to be seen by all mankind 
than by his beloved, either when abandoning his post or throwing away his arms? He would 
be ready to die a thousand deaths rather than endure this. Or who would desert his beloved 
or fail him in the hour of danger? The veriest coward would become an inspired hero, equal 
to the bravest, at such a time; Love would inspire him. That courage which, as Homer says, 
the god breathes into the souls of some heroes, Love of his own nature infuses into the lover” 
[Symp, 179a-b]. The same attribute of Eros we can see in the speech of Diotima [See: Symp, 
203d-204a].

Due of this attribute of Eros, the person who love is given the opportunity to do wonderful 
things, and, consequently, to be a hero. Love, in the opinion of Phaedrus, is stronger than a 
thousand deaths. Parental and friendly feelings are not so wonderful and impressive. So, only 
the love of a man/woman to an individual of the opposite sex can help a person make heroic 
deeds. That is why, when Phaedrus represents the first panegyric of love at the “Symposium”, 
emphasizes the attention of listeners on such a gift of love as the willingness to go to any 
sacrifice for the sake of his beloved person. In addition, Phaedrus notes that nobody will die 
for you, but only one who sincerely loves [see: Symp, 179b].

This courage and inspiration is connected not only with military implements, but also with 
the fact that Eros had wings. However, “the presence of powerful flying muscles and keel, 
to which they are attached, would greatly increase the size of the chest and change its shape. 
However, in the sculptural and pictorial images of winged gods (including Eros — V.T.), 
no signs of deformation of the chest are not visible. This can be explained by the fact that 
they (not only in the form of Eros– V.T.) wings had not so much a functional meaning as a 
symbolic one, since the gods could fly without their help” [Ivanova-Kazas, 2004: 97]. 

Consequently, the image of Eros (Amur) in ancient culture is a direct mythological 
embodiment of the unity of the discourse of love and the discourse of war. The basis of this 
ancient understanding is the Sumerian-Acadian mythology, which saw no opposition to love 
and war, but a close affinity of these phenomena in the form of Ishtar (Inanna, Astarte). By 
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giving or subtracting love to people or gods, Eros carries out this through military weapons 
(bow and arrows). Thus, this image becomes basis the groundwork for the further deve-
lopment of an explication of polemical and agonistic nature of love.

Love as “ravishment” and “agony of gift”:  
philosophical aspects of understanding 

First of all, philosophical context of the unity of love and war, thinkers see in the phenomenon 
of power, in the act of ravishment, that is, such an act that combines both power and capture 
of the subject of love. Roland Barthes observing that this conception is outdated, notes that 
it is undergoing a radical transformation, writes: “However, there is an odd turnabout here: 
in the ancient myth, the ravisher is active, he wants to seize his prey, he is the subject of the 
rape (of which the object is a Woman, as we know, invariably passive); in the modern myth 
(that of love-as-passion), the contrary is the case: the ravisher wants nothing, does nothing; he 
is motionless (as any image), and it is the ravished object who is the real subject of the rape; 
the object of capture becomes the subject of love; and the subject of the conquest moves into 
the class of loved object. (There nonetheless remains a public vestige of the archaic model: 
the lover- the one who has been ravished — is always implicitly feminized.)” [Barthes, 2001: 
188].

However, in our opinion, the dialectic of this transformation is removed in the next 
“subjugating someone, the subject submits himself”. As in this context, Emmanuel Levinas 
observes appropriately: “To love means to endure the Other, to be a helper in his weakness. 
Love means being-for-another. True love is the discovery of good: it does not require from 
whom we love the impossible, but in the direction of its weakness, gives it to itself, that is, 
in the end awakens the love in it. Loving her, I do not expect her to subordinate, confirm the 
power of my “Self”, giving to me the secrets of her tenderness. Loving her truly, I rejoice in 
her joy, I enjoy her pleasures, love her love that has turned to me” [Malakhov, 2008: 366].

Thus, ravishment, which accompanies the discourse of love, according to Roland Barthes, 
“is a hypnosis: I am fascinated by an image: at first shaken, electrified, stunned, “paralyzed” as 
Menon was by Socrates, the model of loved objects, of captivating images, or again converted 
by an apparition, nothing distinguishing the path of enamoration from the road to Damascus; 
subsequently ensnared, held fast, immobilized, nose stuck to the image (the mirror). In that 
moment when the other’s image comes to ravish me for the first time, I am nothing more than 
the Jesuit Athanasius Kirchner’s wonderful Hen: feet tied, the hen Athanasius Kirchner went to 
sleep with her eyes fixed on the chalk line, which was traced not far from her beak; when she 
was untied, she remained motionless, fascinated, “submitting to her vanquisher”, as the Jesuit 
says (1646); yet, to waken her from her enchantment, to break off the violence of her Image-
repertoire (vehemens animalis imaginatio) , it was enough to tap her on the wing; she shook 
herself and began pecking in the dust again” [Barthes, 2001: 189-190].

Such an affection, ravishment for the subject of love is due to the fact that the subject 
understands that the Other is a miracle, something wonderful in this world, which is not 
subject to any classification, “atopic” (Roland Barthes). Such a confusion of the miraculous 
nature of love (and hence the object of love) is that it appears in our lives by chance; it is not 
predefined. It seems that here are 20-25 years of our life — and time to think about personal 
life, but no matter how we plan, love comes when she wants it. We can go to a nightclub or 
in some place a mass gathering of people, to go there every month, but so nobody can meet. 
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And we can ride the last train of the subway for half past night...and except me in the entire 
train is also one person (the opposite sex), each of us thinks about yours, but... suddenly our 
eyes crossed and we suddenly smiled at each other. As a result, the guy took the girl’s address/
phone, and if you take the context of the 21st century, find out if it is in social networks, etc. ... 
so their love story was born.

At the same time, lover`s ravishment is not immediately, but gradually, it contains primarily 
local content, and then it is total. Roland Barthes in regard to this says the following: “In the 
animal world, the release switch of the sexual mechanism is not a specific individual but only a 
form, a bright-coloured fetish (which is how the Image-repertoire starts up). In the fascinating 
image, what impresses me (like a sensitized paper) is not the accumulation of its details but 
this or that inflection. What suddenly manages to touch me (ravish me) in the other is the 
voice, the line of the shoulders, the slenderness of the silhouette, the warmth of the hand, the 
curve of a smile, etc. Whereupon, what does the aesthetic of the image matter? Something 
accommodates itself exactly to my desire (about which I know nothing); I shall therefore make 
no concessions to style…The feature which touches me refers to a fragment of behaviour, to 
the fugitive moment of an attitude, a posture, in short to a scheme (σχήμα, schema, is the body 
in movement, in situation, in life)” [Barthes, 2001: 190-191].

Lover`s ravishment cannot occur totally. It is carried out gradually, measured. Usually, 
unlike passion and attraction, love does not like “speed”. She does not pay attention to what 
everyone is looking at, but to the fact that others do not seem to be so important. It is in this 
and her special power, depth and height. Love does not begin with a great one, it starts from a 
small, from the same love to some kind of detail of the human body, human behavior, character 
or temperament. Only gradually, knowing the object of love, it deeper and more fully begins 
to love.

Roland Barthes describes this: “When Werther “discovers” Charlotte (when the curtain 
parts and the scene appears), Charlotte is cutting bread-and-butter. What Ranold falls in love 
with is a woman walking (Gradiva: the one who comes toward him), and furthermore glimpsed 
within the frame of a bas-relief” [Barthes, 2001: 193]. Accordingly, it is already in the feeling 
of love that a person loves totally the object of love; it covers it completely, and does not give 
it up, which is supposedly beautiful, but not so much. It is this phenomenology of feeling 
that reflects the direct opposite to the commonly used social stereotype that “men love their 
eyes, and women are ears.” In fact, they are completely and completely loved both internally 
and externally. Love cannot be “half,” or “a quarter,” it loves the whole person with all its 
weaknesses and strengths.

However, the question arises as to why the agonality in the discourse of love manifests 
itself. As we know, the agon (from ancient Greek ἀγών) meant a struggle or competition in 
ancient Greeks and Romans. Accordingly, in the discourse of love there is also a kind of 
competition, namely the exchange of gifts. Barthes writes about this following: “The amorous 
gift is sought out, selected, and purchased in the greatest excitement-the kind of excitement 
which seems to be of the order of orgasm. Strenuously I calculate whether this object will give 
pleasure, whether it will disappoint, or whether, on the contrary, seeming too “important,” 
it will in and of itself betray the delirium or the snare in which I am caught. The amorous 
gift is a solemn one; swept away by the devouring metonymy, which governs the life of the 
imagination, I transfer myself inside it altogether. By this object, I give you my All” [Barthes, 
2001: 75].
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At the same time, the gift is a request for reciprocity, not necessarily by things and objects, 
but simply for some kind of answer. Because of this, there is a constant donation to each other 
of a certain kind of enjoyment, which is similar to a kind of competition (agon), who will give 
more. However, unlike sports or games, in the discourse of love there are no losers, the two 
are loving and are the winners, that is, those who feel the true feelings of love for each other.

Ukrainian reality in the context of connection of love and war

In today’s Ukrainian realities this philosophical problem may also be relevant in the 
context of the current war in the east of the country. Of course, we are talking about the fact 
that love and war are interconnected in an existential plane. It’s not so much about love as 
war, but about the meaning of love, the discourse of love during the war. As we know this 
kind of limit situation as a war, especially shows the sincerity of feelings, the importance of 
man for the Other, and other moments.

Correspondingly, during the years of the current war in the east of Ukraine, many plots 
were shot, many books written about those or other love stories that often capture the 
spirit. This shows that love during the war is not “a loud phrase”, but the appearance (or 
disappearance) of it emphasizes the importance of this phenomenon in the life of any person. 
However, it is not only about marital love, but also in other forms — as the relationship 
between parents and children, brothers and sisters, in general between people. Not without 
reason, after all, Plato wrote that “And if there were only some way of contriving that 
a state or an army should be made up of lovers and their loves, they would be the very 
best governors of their own city, abstaining from all dishonour, and emulating one another 
in honour; and when fighting at each other’s side, although a mere handful, they would 
overcome the world” [Symp, 179a].

Conclusions

Thus, after analyzing of understanding the discourse of love as a discourse of battle and 
war, we can draw the following conclusions:

1. The basis of this concept lies in ancient mythologies. According to my opinion, the 
famous image of Eros (Amur) as an archer with arrows through the figure of the 
goddess Ishtar, who was patroness of both love and war reaches its foundation in 
ancient Shumerian mythology.

2. The philosophical vector of this issue is manifested in two vectors: the discourse of love 
as «ravishment», that is, the concept, which denotes both the act of conquest and the 
process of ravishment by the beloved person. At the same time, within the discourse 
of love there is also the «agony of gift», which is marked by a kind of competition 
between the loving ones regarding the exchange of gifts between them.

3. Due the current war in the East of Ukraine, we can note that our issue should be 
connected in an existential plane. At the same time, in contrast to the purely philosophical 
reflection, within the framework of the socio-philosophical and ethical discourses, here 
we can talk not only about marital love, but also in other forms of love — between 
parents and children, brothers and sisters, friends, etc.
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Introduction

In the second half of the 20th century, in the Soviet scientific and educational literature 
(adapted versions of their reproductions) for the system of higher and specialized secondary 
education, social scientists and, first of all, the representatives of the scientific community 
of philosophers and political researchers, classified the Marxist conception of the nation as 
“historical and economic”. They proved that this conception, unlike all theoretical models that 
were created by the Western scientists, is considered to be scientific and true to life, expresses 
and upholds democratic values.

In the publications of Russian and Ukrainian authors attitudes changed. It happened in the 
post-Soviet period. Being “historical and economic”, the Marxist interpretation was considered 
as one the of several main paradigms (approaches, theoretical models, conceptions) in the 
system of modern theoretical knowledge of nations and nationalism, which retains scientific 
influence and has a practical value, but in the world of science (outside the post-Soviet 
intellectual space) it does not have a competitive advantage over the political, psychological, 
cultural and ethnic theories of the nation, developed by the Western researchers during the 
second half of the 20th, beginning of the 21st  centuries.

Literature review and problem statements

It should be especially mentioned that some Ukrainian leading experts in the field of 
studying the history of theoretical ideas about the nation in the publications of the late 1990s, 
referring to the statements done by their Western colleagues, began to popularize the opinion 
that the independent “Marxist-Leninist historical and economic theory of the nation” had not 
been created. For example, George Kasyanov said, “According to many modern researchers 
(B. Anderson, T. Bottomor, R. Debre, Oras B. Devis, N. Pulantsas, and others), “traditional” 
or orthodox Marxism did not have its own theory of the nation at all” [Kasyanov, 1999: 49].

Another authoritative Ukrainian scientist Alexey Kartunov, in his publication for the 
general reader (in textbooks), relying on the statements of the Western researchers (Walker 
Connor, Alfred Low, Charles Herod) and the assessments of some Ukrainian specialists in 
the history of theories of the nation, and by accusing Stalin of direct borrowing of the key 
ideas in interpreting the essence of the national community from the works of Karl Kautsky 
(and, ostensibly without mentioning their authorship), called this German social democrat 
the developer of the “historical and economic (i.e. Marxist — Authors) theory of the nation” 
[Kartunov, 2007: 65-66; Kartunov, 1999: 138-139].

According to our estimates, among the representatives of the Western scientific community, 
the most famous and radical about the “scientific status” of the Marxist conception of the 
nation was the world-famous leader in the research direction of the “theory of nations and 
nationalism”, the English scientist Antony Smith, “Neither Marx nor Engels, Lenin nor Stalin, 
Luxemburg nor Kautsky, endeavoured to present a theory or model of nations and nationalism 
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per se, not only because these phenomena were viewed with suspicion, if not outright hostility, 
even by those who conceded their political significance, but because the “science” with which 
they were concerned was intimately linked to a specific worldview and political strategy that 
sought to reduce all phenomena, at the explanatory level at least, to their economic basis, 
deriving cultural and political identities and movements from the class alignments thrown up 
by a specific stage in the development of the mode of production. It was in this context that 
the “formalism” associated with Marxist analysis became prominent: the idea that nations 
provided the forms and vessels, while class formations and their ideologies provided the 
content and ends to which the next stage of history aspired. This type of reductive reasoning 
has left a strong imprint on some latterday approaches to the study of nationalism, even where 
the theorists no longer accept the worldview and strategy in which it was embedded, and 
even when they eschew the cruder forms of economic reductionism and ideological formalism 
found in some of Marx’s followers” [Smith, 1988: 12].

Research results

The Smith’s highly negative assessments of the theoretical status of the Marxist interpretation 
of national genesis and the nature of nations will be left on his scientific conscience or civility1. 
If we turn to the estimates of the alternative committed and ideological camp (to Marxists 
themselves), than it should be admitted that the Soviet Marxist-Leninist name  of the theory 
“Historical and Economic Theory of the Nation” is fully justified, since the axiomatics of the 
Marxist materialist understanding of history is ideologically and conceptually localized and its 
objective logic (common lows) of the development through the change of social and economic 
formations and the world-wide historical role of the driving forces of social transformations 
is conceptually reflected (“the subjects of the historical process”, such as classes, peoples and 
nations). However, in the Soviet scientific discourse the name “Historical and Economic Theory 
of the Nation” was not historically original or politically and ideologically authentic. Since 
it was Joseph Stalin (in his work “Marxism and the National Question” (1913), on the basis 
of the fundamental criticism of the ideas of the Austro-Marxists Otto Bauer and Karl Renner, 
introduced the basic postulates of the Marxist concept of the nation and proposed such a 
definition, that the Soviet social scientists throughout the post-Stalin era, even in the wake of 
the anti-Stalinist moods in the 1950s and early 1960s, could not substantially “supplement” 
or “modernize”) who, in 1929, gave it a clear name “Russian Marxist Theory of the Nation.” 

1 Despite the dominance of the scientism principles in the studies of Western specialists, primarily 
those from England and America, in the field of social and humanitarian theories and, specifically, in 
the treatment of the “theories of the nation and nationalism”, it is difficult to judge the adequacy of 
their results in relation to the Marxist theory of the nation, as well as the essence and specificity of its 
various editions. It is especially difficult to do it on the question of comparing the concepts of Russian 
Marxism and Austro-Marxism. One of the main problems lies not only in the ideological preferences, 
likings and dislikings of Western scholars, but in the fact that if the “text of 1913” by Joseph Stalin (i.e., 
“Marxism and the National Question”) “was published along” with its “later works” (“London, 1936”) 
and had “great international significance”, “not only among the Communists”, but “especially in the 
dependent (third or colonial. — Authors) world”, and as the British Marxist historian Eric Hobsbaum 
noted [Hobsbaum, 1992: 2], “for the first time since the date of its first publication ninety years ago 
“the shameful fact” was finally eliminated” [Anderson 2002: 9-10]. Namely, since the publication of the 
Austro-Marxist Otto Bauer’s “National Question and Social Democracy” (1907 original, the Russian 
translation was offered in 1909), on the basis of which Stalin offered his definition of the nation). Only 
in 1996 the first chapter from its independent publication (in 1924) appeared in the English translation in 
the collection of articles “Mapping the Nation” of the London Verso publishing house.
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Moreover, he categorically added, “There is only one option left, to recognize that the Russian 
Marxist theory of the nation is the only correct one” [Stalin, 1952: 335].

The public introduction by Joseph Stalin of the term “Russian Marxist” can be explained 
by the fact that, perhaps, he was the first, among Russian social democrats, to develop a clear 
conception of the nation, which he contrasted with another influential trend in European social 
democracy — Austrian Marxism, which had its own theory of the nation and a popular, in 
the early 20th century among many ideologues of national movements and left-wing parties, 
project of “cultural-national autonomy”. Moreover, in 1929 there was no one to oppose to 
the head of the USSR and the CPSU (b), even in terms of terminology. Therefore, only a 
“faithful continuator of the Lenin’s work” could afford to abandon his categorical political and 
ideological attitude, which he formulated in the appeal “To the Jewish Workers” in 1905, “The 
Party (RSDLP. — Authors), to destroy any thought about its national character, gave itself the 
name not Russian, but Russia`s” [Lenin, 1979: 267]. 

The name of the theory, called “Russian,” perhaps, was the only thing that the multinational 
and “internationalist” scientific community of the Soviet era social scientists did not discuss 
publicly and could not borrow it under the “Stalin brand”. In the literature of the second half of 
the 20th century, since the time of the “Khrushchev thaw”, its mentioning was secretly tabooed. 
In numerous publications of that period on the “history of theories of the nation” (of a scientific 
and educational nature) the following stages were normally distinguished: “pre-Marxist ideas 
about nations”; “the scientific contribution of K. Marx and F. Engels to the development of 
its scientific, materialistic concept”; “the Leninist stage in the development of the nation’s 
historical and economic theory” and “modern bourgeois theories”, whose scientific value was 
always questioned in the USSR.

Undoubtedly, numerous and multifaceted publications of the classics of Marxism-Leninism 
(Marx, Engels and Lenin) allowed Soviet researchers to find additional arguments to recognize 
the priority of their ideas for scientific interpretation of national genesis and states, determine 
the essence of national entities and characteristics of their attributive traits and types, as well as 
assessing the role of nations in the political and cultural history of Europe and the world.

However, despite large numbers of works by the founders of Marxism and their followers 
(including the ideologist of the Second International, the leader of the German Social Democrats 
Karl Kautsky), in which the genesis and social nature of nations, the essence and historical 
limitations of national states and nationalism were considered  in various aspects (historical, 
economic, political, cultural, social, ideological, psychological, etc.), none of them proposed a 
definition of the national community. Only in the polemical and partially commentary works 
of Vladimir Lenin, who avoided the “definition game”, there are fragmentary statements about 
such basic, from the point of view of social and philosophical teaching and political doctrine 
of Marxism, signs of nations as “unity” of “economic relations”, “territory” and “language”. 
The leader and ideologue of the Russian social democrats sharply criticized theoretical ideas 
of the nation, national culture and statehood of Austro-Marxists Otto Bauer and Karl Renner2 

2 We will give a brief outline of them. Thus, the theorist and ideological leader of the Austrian Social 
Democrats, the philosopher Otto Bauer, who openly positioned himself a as a follower of the teaching 
and methodology of the knowledge of Karl Marx, in his fundamental work “The National Question and 
Social Democracy” (1907), proposed the following definition, “The nation is a community of people 
connected with the unity of character on the basis of a common fate” [Bauer, 1909: 139]. He explained 
it very tautologically, “The commonality of fate means the joint experience of the same fate on the 
basis of constant relations and interaction”. Such a community of life “operates in two directions”. The 
qualities assigned by the nation on the basis of the community of fate are transmitted through natural 
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for “idealism”, “psychologism” and “bourgeois nationalism”, argued the political failure and 
danger of their project of “cultural-national autonomy” aimed at strengthening the international 
unity of the proletariat, the revolutionary social democratic movement, in order to destroy the 
national oppression in the bourgeois, albeit, formally legal, democratic and multinational state.

And yet, Joseph Stalin in his work “Marxism and the National Question”, was the first, 
among the theorists and ideologists of Marxism (both European and Russian), to offer a logically 
clear formula for the concept of the nation, which was conceptually related to the axioms of 
this doctrine. In 1913, this formula was published in an article style in three issues of the 
“Enlightenment” journal, which was edited by Vladimir Lenin, and who was well acquainted 
with its ideas, spoke well of it and recommended to the Bolshevik party organizations in Russia 
for review.

In this work, Stalin intended, as he noted, “to resist militant nationalism”, whose “wave” 
was “threatening to capture the working masses”. Having analyzed in detail popular among 
European and Russian Social-Democrats ideas of the Austro-Marxists,  and analytically 
“exhausted”, as he writes, “all signs” of the national community (“unity of language”, “unity 
of territory”, “unity of economic life and economic cohesion” and “unity of mental make-up”), 
which most political thinkers and ideologists of the second half of the 19th, beginning of the 20th 
century considered typical of  nations, he finally stated, “A nation is a historically constituted, 
stable community of people, formed on the basis of a common language, territory, economic 

heredity and through cultural inheritance, when “the cultural values created by the nation on the basis of 
the same community of fate are transmitted to another” [Bauer, 1909: 115-116, 25]. For such a national 
community the unity of the territory and culture, and even the language is not obligatory (that is what 
Kautsky was sharply criticized for). Otto Bauer’s language was considered only a “tool” of culture, 
an “external regulator” of “social cooperation of individuals”, unable to influence “cultural values” 
and, most importantly, “national character” [Bauer, 1909: 118-119, 132, 135-136]. From the socialist 
ideological position, the Austrian Marxist developed a political project of “cultural-national autonomy”. 
Its essence was that by changing the “legal system” in a “multinational state” and transforming each of 
the national entities (as many representatives of any nationality living on the territory of the state) into 
a “legal entity” with the right of “taxation”; creating through “free statements of citizens” “National 
Cadastres”; conducting on their basis elections for autonomous and independent, in their decisions from 
central institutions, bodies of “cultural-national self-government”, which would be entitled to solve all 
the arising questions (in fact only humanitarian)  of the vital activity of every nation (for example, the 
language of school education and publishing, as well as functioning of communes and counties, etc.).

Another ideological leader of the Austrian socialists, the lawyer Karl Renner (also known as 
Rudolf Springer, Synopticus, since 1945 was the first president of Austria after the end of the Second 
World War), proposed a purely culturological definition. The nation, he stressed, “Is a union of like-
minded and equally speaking people”, it is nothing more than a “cultural community of a group of 
modern people not connected with a land”. [Springer, 1909: 43-44] At the same time, in order to solve 
national problems in the contemporary bourgeois society, he declared it necessary to carry out not a 
political institutionalization of nations (an independent national state), but a political and legal project of 
“cultural-national autonomy”. First of all, for the Austro-Hungarian Empire. The struggle for socialism 
of “different nations in Austria” he did not consider to be their primary task (declaring that it is relevant 
only for the “European” nations of “Germany, France and England”), or a way to solve the “national 
question”. In his autonomist project, it was said that the initial principle or meaning of the “right of 
nationality” was, “Nationality must become one of the legal signs determining the state of a person”, i.e. 
publicly declared by the individual “belonging to a nation” in legal terms should “be a part of the basic 
legal and public rights”. Whereas each national community “should be constituted as a union of people 
on the basis of modern democracy, as an organization of legal defense” [Springer, 1909: 80-81, 111, 44, 
257-259]. To find a detailed analysis of the theoretical and political ideas of Otto Bauer and Karl Renner 
on the national genesis, the nature of the national community, their typology, the draft resolution of the 
national question in multinational states, etc. [see, for example: Vilkov, 2014: 6-74].
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life, and psychological make-up manifested in a common culture” [Stalin, 1951: 296]. It 
must be noted that this is a well-known part of the Stalin’s definition. In addition, the author, 
debating with his ideological opponents of the time, and taking into account some possible 
prospects of an ideological struggle with anti-Marxists (for example, if in modern terms, 
adherents of constructivism, inventionalism or primordialism), emphasized that, “Any nation 
is not an accidental or ephemeral conglomerate, but a stable community of people”; “A nation 
is not a racial or tribal, but a historically formed community of people”; “The nation, like any 
historical phenomenon, is subject to the law of change, has its own history, a beginning and an 
end” [Stalin, 1951: 293, 297]. 

Another important theoretical postulation and doctrinal political idea of one of the ideologists 
of the RSDLP (b), which further influenced the national liberation processes in the Russian 
empire, especially lawmaking in the USSR and its initial legal regulations that determined 
the hierarchy in the multinational federal state (cultural-national, national-territorial or union 
republican status), was the statement that “none of the indicated characteristics is enough 
individually exhaustive to provide a definition of the nation. Moreover, the absence, of at least, 
one of these signs is enough for a nation to cease to be a nation.” In general, the categorical 
Stalin’s theoretical and political answer, “Only the presence of all the signs taken together 
gives us a nation” [Stalin, 1951: 297].

The Stalin’s definition of the nation cited from the work of 1913, the formational framework 
of national communities and the interpretation of their basic features were almost undeniable 
dogma for the Soviet social scientists of the second half of the 20s — second half of the 50s 
of the 20th century. The Soviet scientists of later ideological epochs (1960s — 1980s) faced a 
difficult dilemma — to reject Stalin’s concept of the nation or significantly modernize it, and 
thus create a new anti-Stalin or counter-Stalin version of the definition of the nation, and not 
to abandon the systemically important postulates of the Marxist-Leninist teaching and the 
prescripts of the official communist ideology (which together turned into metanarrative in the 
USSR) was impossible. Stalin logically built up his interpretation of the essence of the national 
community on the axioms of the Marxist theory of society, its structure and development. 
Therefore, the negation of one (concept) inevitably required the negation of another (the whole 
Marxist-Leninist theory).

However, after the change of the next “political and ideological epochs”, some Ukrainian 
researchers who were influential in the Soviet period, for example, Froim Gorovskiy (in 
such a fundamental, collective and unique for the post-Soviet scientific community edition 
as the “Short Encyclopedia of the Ethnostatescience (Nationhood and Statehood)”, 1996), 
already in the post-Soviet period began to declare that the “Stalin’s definition of the nation 
is of a compromise nature, since it eclectically united historical, economic and psychological 
views on the nature of the phenomenon of the nation itself”. In addition, Froim Gorovskiy 
emphasized, “With a careful analysis it is not difficult to notice that the first three signs of the 
nation are given by Stalin “the way Kautsky did it”3, while the fourth is taken from Bauer” 

3 In this case, we note that in the works of Karl Kautsky, who sharply criticized the theory of the 
nation and the project of cultural-national autonomy of Austro-Marxists Karl Renner and Otto Bauer 
(especially the latter, because he did not understand the essence of national culture, progressiveness in 
the capitalist era of such a form as a “national state” compared to a “state of nationalities”, considered 
Jews to be “a nation that has no future” and therefore does not need cultural-national autonomy), defined 
attributive, for social and political philosophy of Marxism, features of the national community (especially 
the historicity of its nature, an unconditional necessity for the formation of the nation of “community of 
language” and “territory”), nevertheless, did not suggest a definition for it.
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[Gorovskiy, 1996: 139] A similar assessment, but with an additional emphasis on the fact that 
the Stalin’s definition is a “plagiary”, was offered by Alexey Kartunov in his textbooks [see 
The above data on the publications of 1997 and 2007]. George Kasyanov did the same but 
more tactfully by giving a reference in his monograph (1999) [Kasyanov, 1999: 46]. This way 
Stalin received a new accusation of non-Marxism. “It is not difficult to notice”, he stressed, 
“that Stalin in some elements of his synthetic definition appears to be a real “Weberian”, 
although being an orthodox Marxist, he introduced a very important element in it “the unity 
of economic life” (in this respect he appears to be not so much Marx, who had little interest 
in the issues of nations in general, but the German thinker Friedrich List, who was one of the 
founders of the economic theory of the nation)” [Kasyanov, 1999: 46]. In general, as a result 
of the analysis of the Russian-Soviet Marxist approach to the conceptual modelling of the 
nation’s phenomenon, George Kasyanov stated, “If we turn to taxonomy, then it should  not 
be called “Marxist-Leninist”, but “Marxist-Stalinist” or, for example, “Marx-Stalin-Kautsky-
Renner” (the list goes on)”. Although he still admitted, “Some parts of it, if perceived not as 
a canon, but as a more educational means, seem to be quite correct and interesting for the 
researchers of the question of the nation, therefore you should not treat it as an “ideological 
trash”, what some modern researchers suffer from” [Kasyanov, 1999: 49].

However, before turning to the analysis and evaluation of innovations in the interpretation 
of nature and signs of the national community, which were made by the Soviet social scientists 
in the discourse of Marxism-Leninism and the CPSU history narrative in the second half of 
the twentieth century, it is necessary to recall our own Stalin’s clarifications of the definition 
of the nation.

Therefore, in this case, of particular importance is the fact that the USSR scientists, in 
their intellectual searches and generalizations, took into account, as a rule, the wording of the 
text “Marxism and the National Question” (1913). In addition, in fact, they did not take into 
account the very important ideas that were presented in the later Stalin’s publication “The 
National Question and Leninism. The Answer to the Comrades Meshkov, Kovalchuk and 
Others” (1929), entered in the 11th volume of his Collected Edition, published in1952.

In this publication, for analysing and evaluating the evolution of theoretical ideas about 
the nature of nations in Soviet Marxism of the second half of the 20th century, two things 
seem fundamental. Firstly, Stalin himself corrected the meaning of the “fourth feature” of 
the national community (“psychological makeup, manifested in the unity of culture”), the 
interpretation of the name and the meaning, what caused great discussions among Soviet 
specialists during the 1960s — 1980s. Secondly, he categorically refused to recognize the state 
as the necessary “fifth” attribute/ characteristic of the nation (national community). 

Thus, in the definition that he edited in 1929, “the father of nations and the leading light 
of all sciences” emphasized, “Russian Marxists have long had their own theory of the nation”. 
According “to this theory, a nation is a historically formed stable community of people that 
emerged on the basis of the following four features, namely, on the basis of a common language, 
common territory, common economic life and common psychological makeup, manifested in 
the unity of specific features of the national culture.” In other words, Stalin himself changed 
the meaning of his own initial interpretation of the “fourth attribute”. Although he did not 
present it in details.

At the same time, concerning the ideas of “statism”, which opponents of Stalinist Marxism 
persistently offered to us in order to supplement the concept of the nation; its creator rejected 
them in a reasonable way. Such an approach can be recognized not only as a claim for the 
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infallibility of the “faithful continuer of Lenin’s work” in the theory of the “national question”, 
but also by striving to make the Marxist understanding of the nature of the national community 
more ambiguous and precise, and politically more instrumental. It allowed preventing all the 
unnecessary controversy in the future (even non-public) in the Soviet scientific community 
and political class.

So, Stalin, back in the late 1920s, on the proposal to improve “The Theory of the Nation 
of Russian Marxism” and “add one more attribute of the nation to the existing four”, namely, 
“the existence of its own separate state”, “without having which” “no nation can exist”, 
replied, “I think that the proposed scheme with its new, fifth feature of the concept of the 
nation is absolutely erroneous and cannot be justified either theoretically or practically, or even 
politically” [Stalin, 1952: 334]. 

Explaining his disagreement with the need to “supplement” and “correct” the “Russian 
Marxist theory of the nation”, he said that theoretically such a scheme “leads to absurd 
conclusions” and “cannot be considered scientific.” The leader of the Soviet Union, and the 
chief ideological theoretician of the Communist Party (Bolsheviks) wrote, “With your scheme, 
we would have recognized only those nations that have their own, separate from others, state, 
and all the oppressed nations deprived of independent statehood, would have to be blot out 
of the category of nations. Furthermore, the struggle of the oppressed nations against national 
oppression and the struggle of colonial peoples against imperialism would have to be removed 
from the concept of “the national movement” and “national liberation movement”” [Stalin, 
1952: 334]. He also stressed, “Moreover, under your scheme you would have to assert that 
Irish became a nation only after the formation of the Irish Free State, and until that time 
they were not a nation”; “Norwegians were not a nation until the separation of Norway from 
Switzerland, but became a nation only after this separation”; “Ukrainians were not a nation 
when Ukraine was a part of Russia, they became a nation only after the separation from Soviet 
Russia at the time of the Central Council and Hetman Skoropadsky, but they again ceased to be 
a nation after they united their Ukrainian Soviet Republic with other Soviet republics into the 
Union of Soviet Socialist Republics. A lot of similar examples could be cited” [Stalin, 1952: 
334-335].

From a “practical and political” point of view, Stalin remarked that such a “scheme”, firstly, 
“leads to the justification of national, imperialist oppression, the carriers of which resolutely 
do not recognize oppressed nations, nations that do not possess full rights and those nations 
that do not have their own individual states, and believe that this circumstance gives them the 
right to oppress these nations”. Secondly, this “scheme leads to the justification of bourgeois 
nationalists in the Soviet republics”, which “prove that the Soviet nations ceased to be nations 
after they went to unite their Soviet republics into the Union of Soviet Socialist Republics” 
[Stalin, 1952: 335].

In the anti-Stalin epoch, especially during the 1960s, and the early years of the 1970s 
(and not only because of counter-Stalinism), but again in the second half of the 1970s, the 
first half of the 1980s, in the Soviet scientific community with the participation of researchers 
from European socialist countries, an active discussion among the representatives of various 
humanitarian, social and political sciences (philosophy, history, scientific communism, law, 
sociology, ethnography, cultural studies, social psychology, anthropology, etc.), took place on 
the problems of conceptual understanding of the phenomenon of the nation. One of its main 
reasons was to strive for either de-Stalinization or scientific modernization of the “historical 
and economic theory of the nation” through a more precise definition of the characteristics of 
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the national community. That, respectively, required the development and introduction of a 
new scientific discourse, adequate to the social and political realities and ideological trends of 
the time, new its definition.

An additional intellectual stimulus and ideological platform for Soviet social and political 
scientists in their debates on topical and key problems of national genesis, national statehood, 
national culture, the ideology of nationalism and, ultimately, the definition of the essence of 
the national community, was the accessibility of conceptual ideas about these phenomena of 
Western researchers (translated literature and reference books, as well as monographs, articles 
and dissertations devoted to the criticism of non-Marxist concepts, called “bourgeois”, and on 
the whole spectrum of national questions). 

Above all, in the second half of the 20th century, the Soviet social scientists were engaged 
in the terminological correction of the Stalinist theoretical classification or designation of 
nations as “historically established stable communities of people”. Most of them (each of these 
scientists maximally exploited the quotations of Karl Marx, Friedrich Engels and Vladimir 
Lenin) stated in their publications that all communities of people (including the nation) are, 
without a doubt, “historical” and took an active part in the updating of the general noumenon 
(historical), initiating the tendency of using of ideas of theoretical sociology and ethnology. 
At the same time, they often unnecessarily played with the meanings and senses of the newly 
introduced concepts.

In their works, many of the Soviet researchers and their colleagues from the socialist 
countries began to insist that the nation is a binary “social and ethnic organism” [Kulichenko, 
1972: 58]. Or “a social organism with which and on the basis of which nationality was formed 
and strengthened as a complex of characteristic ethnic features, attributes and specific qualities” 
[Kozing, 1978: 173]. Some authors (usually historians, social philosophers) changed their 
accents and offered to interpret nations as a “historical phenomenon”, but above all as “social” 
[Dashdamirov, 1976: 42], which has a clear timeframe of being and formational (capitalism/
socialism) features in the world history. A number of social scientists (mainly ethnographers, 
ethnopsychologists and philosophers) emphasized that national communities are a “historical 
social phenomenon” that “exists only in the ethnic form” [Kaltakhchan, 1978: 7]. Some of 
them, especially in the publications of the 1980s, proposed to consider national communities 
“in the contradictory duality of the social” (social-class) and “ethnic” [Iordan, 1980: 69], 
and recommended appropriate names for them: “ethnosocial” or “socio-ethnic” community. 
In the early 1980s, under the influence of the works of the high-status Soviet community 
ethnographers, the concept of “ethnosocial organism” was introduced into scientific circulation 
as one of the most common noumena for the national community [Bromley, 1983: 63].

In general, the main trend in the course of modernization/reform of the Soviet Marxist-
Leninist theory of the nation and its basic concept was that scientists began to treat “ethnic” not 
as the essence of a nation, but only as its “socio-historical uniqueness”, or “universal historical 
form or method of organizing its content”. And on the contrary, the social in a nation was 
recognized by them as its essence, substantiality, qualitative certainty which manifests itself in 
the ethnic form, but completely depends on the class nature of nations. It is the social and class 
essence of a nation, all social scientists and humanities tirelessly repeated, that influences its 
political institutionalization, the type of ideology, the society dominating values (nationalistic 
or internationalist) and the character of cultures (bourgeois, democratic or socialist).

In the work of the Academician of the Academy of Sciences of the GDR, Alfred Kozing, 
along with the joint opinion, in the context of the paradigm ideas of the Soviet Marxists about 
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the relationship between the social and ethnic, the  most generally understood as a “form of 
national community”, as a “concrete form of its social content” or “social essence” and that 
a nation, as a historical form of the community of people differs mainly from other large and 
historical stable forms of communities (social groups) — ethnic groups, nationalities, classes, 
social strata, castes, ethno-confessional groups, etc., a rather non-standard social-political-
philosophical idea for the Soviet Marxism-Leninism was expressed (published in the USSR in 
1978). Actively quoting Vladimir Lenin, like all Marxists, he, but in his own way interpreted 
Lenin`s axiom, “Nations are an inevitable product and an inevitable form of the bourgeois 
era of social development” [Lenin, 1977: 93)], and argued that they (nations) are not just a 
form of community (collectivity, or a large social group) of people of a certain, post-feudal 
period of history, but something more. He stressed, “In both socio-economic formations — 
the capitalist and socialist, nations is first and foremost a natural form of the development 
of society” [Kozing, 1978: 120]. “A nation is a form of development of social existence that 
continues to exist even after the liquidation of capitalism and plays an important role in the 
historical development of society” [Kozing, 1978: 124].

On the assumption of such a general sociological message that equates “community” and 
“society”, but without taking into account the fact that nations are not the only “social product” 
of social development processes even under capitalism, the German scientist made quite 
radical theoretical and political (because he did not take into account the institutional aspect 
of national reality, that is, the forms of state structure existing in the world and the nature of 
globalization processes) conclusions. He stated that a “bourgeois society naturally develops in 
a national form” [Kozing, 1978: 121], and a “socialist nation” is “a form of development of a 
socialist society” [Kozing, 1978: 125].

However, such a theoretical novelty remained almost unnoticed among Soviet social 
scientists and did not affect the process of modernization done by them of the historical and 
economic, Marxist-Leninist theory of the nation.

It should be especially mentioned that active discussions and innovations in the interpretation 
of the essence and dialectics of the interrelation of the phenomena and concepts of “ethnic”, 
“ethnicity”, “nationality”, “national affiliation” and “national identity” in the human and social 
sciences in the USSR in the second half of the 20th century were not only preconditioned by the 
internal factors of their development.

A major role was played by external challenges and requests. Firstly, the rivalry with Western 
researchers and their latest theoretical models of nation and nationalism, many of whom 
actively used the above-mentioned concepts in their theories. The most fundamental question 
was, precisely, the definition of the essence of “ethnic” and “social” and their correlation in 
the national and the nation. Moreover, their objective content, as well as subjective (national: 
consciousness, self-consciousness, identity, identification, psychology, feelings, etc.) 
manifestations, structure and functions were also important. Secondly, the problematics and 
themes of the relationship between “ethnic” and “social” turned out to be extremely relevant 
not only for the purpose of further updating the Marxist-Leninist, historical and economic 
concept of the nation, but also because of the need to develop theoretical foundations for the 
Communist Party ideological innovations stated in  the early 1960s. And above all, the main 
idea of the new ideologem and mythologem, which were proclaimed in 1961 at the XXII 
Congress of the CPSU in the report by Nikita Khrushchev,  was that from the representatives of 
different nationalities (nations, ethnic groups, etc.), a “new historical community of people — 
the Soviet people”, was formed in the Soviet Union.
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Over time, this “type of consolidation of the people”4 was interpreted in the literature by 
the Soviet scientists not only as historical, but also as a social and international community, 
which is characterized by: state-political and territorial unity (with a federal, union structure), 
common socialist economy, uniform in social peculiarities and diverse in national characteristics 
culture, strong socio-political and ideological (based on Marxist-Leninist ideology, communist 
ideals and goals, principles of internationalism, Soviet patriotism, the policy of strengthening 
the friendship of peoples done by the CPSU) inviolable unity of all classes, domains, nations 
and nationalities who, like a “family of the peoples of the USSR” under the influence of 
the socialist system and the Soviet political system, developed a common cultural way of 
expanding the sphere of the use of the language of international communication (Russian), 
values and features of the nation’s psych. 

For example, here is one of the standard definitions of the “Soviet people”, which is given 
in a typical textbook (1981) on “Scientific communism”, which, we remind, in the 1960s 
became a generally obligatory discipline in the system of higher education of the Soviet 
Union. “The Soviet people”, stated the authors of the textbook, as well as the academicians and 
first figures in the formal and informal hierarchy of the Soviet community of social scientists 
and ideologists (Peter Fedoseyev, Viktor Afanasyev, Fedor Burlatskiy, Alexander Yakovlev, 
Vadim Zagladin, Suren Kaltakhchan and many others), “is a community of people that has one 
common homeland, common territory, one single economy that is based on social property, one 
single culture with socialist content and diverse in national characteristics, national languages 
and a language of international communication, common federative state and one common 
goal — building of communism.

The Soviet people represent a single collective of workers from cities and villages of 
the multinational USSR. The socialist social system gave rise to new psychology and a new 
spiritual image of the Soviet people. In their activities, they are guided by Marxist-Leninist 
ideology, the communist ideals of the working class, and the principles of proletarian and 
socialist internationalism.

In the formation of a new historical community of people — the Soviet people, the leading 
role was played by the CPSU...” [Scientific Communism, 1981: 320].

Of course, in terms of its content, the above definition of the Soviet people is, to some 
extent, similar to the Marxist-Leninist definition of the nation.

For this reason, in order to somehow operationalize the difference between the meanings 
and senses of these two concepts, in literature one significant theoretical clarification was given 
to its ideological pathos and stereotypes, “The Soviet people is not some kind of supernation 
that assimilates and replaces nations, but their international community”; its “social, ideological 
and political unity, integrity”, which “functions as a complex international system, the structural 
elements of which are socialist nations and nationalities”; “the systemic organization of people 
of different nationalities”. The Soviet people is a community of people “of a higher order than 
a nation”. “The interaction of the national and the international occurs within” this “social and 
international community” and “is the source of the flourishing and rapprochement of the nations 
and nationalities of the USSR” [Scientific Communism, 1981: 321].

4 In modern Western literature, the concept of the “civic nation” is used for this phenomenon, i.e. 
liberal and democratic interpretation of the political national community. It is conceptually defined as 
a solidary political and legal community of equal citizens of a democratic state (a republic where the 
principle of “sovereignty of the people” is guaranteed constitutionally), whose identity is not ethnic, but 
political. Its mental and ideological core is not ethnonationalism, but patriotism, as well as the principles 
and values of multiculturalism [read, for example: Vilkov, 2013: 317-322; Vilkov, 2018: 10-22].
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It should be noted that a number of ideas of the GDR academician Alfred Kozing was 
identical with the narrative and logic of the new Soviet theoretical and communist ideological 
attitudes in interpreting the ratio of “ethnic”, “national”, “class” and “social” (primarily 
the division of nations into capitalist and socialist), as well as the formulation of strategic 
prescripts for a democratic national policy and state socialist building.

It should be emphasized that the narrative and logic of the new Soviet theoretical and 
communist ideological attitudes in interpreting the ratio of “ethnic”, “ethnicity”, “national” 
and “social”, as well as the wording of strategic prescriptions for the democratic national 
policy and state socialist construction was identical with the ideas of the academician Alfred 
Кozing from the GDR. He, saying that he agrees “with the point of view” of “nationality being 
an ethnic characteristic of the nation”, expressed by the philosopher Suren Kaltakhchan, who 
was considered to be one of the leading experts in the “nation theory” in the USSR, and 
revealing his understanding of the phenomenon and the concept of “nationality” (“national 
affiliation”, “identity”), using the example of the German Alsatians and Lothingians, who 
became an integral part of the French nation, emphasized that it is, in one case, an “objective 
characteristic”. Unless, of course, “we are talking about national identity in the sense of 
belonging to a nation as a complex social organism that includes ... of course ethnic identity” 
and “does not depend on how people determine their affiliation” (national, ethnic).

In the other case, “nationality affiliation/identity” is “only ethnicity belonging to one or 
another group of population with common ethnic features” [Kozing, 1978:164-165, 173]. 
And it is in this socio-historical dimension that “ethnic characteristic”, ethnic similarity/
community and “national identity”, firstly, “passes from the feudal nationality to the capitalist 
nation in the process of historical development” [Kozing, 1978: 172-173]. Secondly, it is then 
inherited from the feudal and bourgeois past by socialist nations. In general, the “nationality”, 
as a combination of only ethnic features (including identity which is based on them), claimed 
the German academic, may be the same, but nations as objective historical communities (even 
with one ethnic/national identity) are often different. For example, “the German socialist 
nation in the GDR” and “the German capitalist nation in the FRG” [Kozing, 1978: 175-177].

Certainly, on the issue of the “correlation between ethnic and social-class in the national 
and the nation” and in numerous works by Soviet researchers, one can come up with theoretical 
approaches that are close to the above-mentioned one.

In particular, the Ukrainian researcher Alexander Kuts, reproducing the point of view 
on this issue of his colleague, says, “However, one cannot but agree with Yu. I. Rymarenko 
who writes that if there exist “two nations” in a bourgeois society in terms of social class, 
then in terms of ethnic there must be only one. No matter how acute the class struggle may 
be, it cannot destroy the “ethnic community.”” However, as a necessary accent, which is 
ideologically Marxist and theoretically correct, he further states, “In other words, one should 
take into account the existence of the national community and not forget that it consists of 
certain classes. As long as the society is class-divided, all relations in it, including the national 
ones, have a certain class content and require “scientific objectivity and their fundamental 
assessment from the standpoint of the working class”” [Kuts, 1982: 13].

A famous Soviet philosopher Hermann Glezerman, having supported the theoretical 
tenets, supplemented them with a key Soviet Marxist philosophical, political and ideological 
assessment, saying that, “a nation has known ethnic elements, which means, it consists of 
people belonging to certain ethnic groups or tribes that, in the process of forming a nation, 
had merged and formed a single whole”; “When the nation of a bourgeois society becomes 
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socialist, ethnic elements are preserved”. He stressed that “ethnic” or “national”, even 
though it is borrowed when a bourgeois nation is transformed into a socialist one, does not 
become dominant, “does not define” its “social appearance”, culture, self-consciousness 
and psychology. Therefore, “on the basis of the new emerging (socialist. — Authors) mode 
of production”, a “radical change in the social nature” of national communities takes place 
[Glezerman, 1975: 13-14]. 

It is worth reminding that following great discussions, the Soviet social scientists also 
agreed that the “four features” (social and ethnic) of the national community that are classical 
for Marxism (common territory, economic life, language and psychological makeup manifested 
in the common culture) are necessary and sufficient to determine the nation. In addition, some 
logical corrections of the features, proposed by many of them, were insignificant. 

Even less scientifically significant and theoretically reasoned in the Soviet period of the 
70s and 80s of the last century were the recommendations of the scientists to proofread the 
names of the main (“four”) features of the nation. The first of them, (“common language” 
in its original version) was proposed to be interpreted as “common literary language”, 
“homogeneity of language”, “unity of written language”. The second was offered to rename 
“the unity of the territory”, “the integrity of the territory”. The third basic feature of the 
nation, as well as the two previous ones, did not cause any particular objections on the part of 
the Soviet social scientists, but it was suggested to clarify its meaning like this: “commonality 
of economic relations” or “commonality of industrial economy.”

The most heated theoretical debates among Soviet researchers arose on the issue of 
understanding the essence (including structural elements) and the name of the “fourth” 
Stalin’s characteristic of the nation — “The unity of mental makeup”, manifested in the 
cultural affinity. And the problem of the theoretical modernization of this feature was 
generated in the Soviet scientific community not only by the complexity of the social and 
philosophical understanding of the subjective, social, psychological and mental constituent of 
all the processes of national genesis, national liberation or unification movements and nation-
building, but also by the disciplinary differentiation and underdevelopment of the categorical 
apparatus (tools) of the set of “science of the spirit”.

As a result, by the early 1980s, from the set of ideological and conceptual innovations 
to replace the outdated Stalin’s name “mental makeup”, in the discourse and the logic of the 
ideas of the Marxist-Leninist theory of the nation, which was influenced by the work of such 
iconic figures in the Soviet system of human and social sciences as Edward Bagramov, Yuri 
Bromley, Ahmed Gadzhiev, Afrand Dashdamirov, Leocadia Drobizhieva, Suren Kaltakhchan, 
Michael Kulichenko, to designate “the spirit and soul of the nation” as the subject of cultures 
and politics the following categories became dominant in the Soviet scientific literature: 
“national character,” “national psychology,” “national consciousness” and “national self-
consciousness.”5

Of course, each of the Soviet researchers, depending on his sectoral or disciplinary 
membership, his own theoretical ideas and preferences, sought to modify the interpretation of 
the essence, structure, socio-political and cultural functions of the above-mentioned mental 
phenomena. Thus, one could correct the meanings and senses of the concepts traditional 
for the Soviet Marxist-Leninist theory of the nation. There were those who rejected all 

5 At the same time, we need to stress that the concept of “national identity”, which is more characteristic 
of the conceptions (theoretical models) of the nation and nationalism of Western researchers, has hardly 
been used.
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sorts of innovations, even lexical ones, tried to prove the “non-scientific status” of such a 
“novelty”. And some, contrary to the “collective voice”, formed in the scientific community, 
unsuccessfully, but with the help of a complex, as a rule, “scientific-like” argument, tried 
to introduce into the scientific circulation their own non-standard ideas and concepts for the 
theoretical reflection of the spiritual side of the existence of nations.

On the other hand, the collective Soviet modernization of the Marxist-Leninist (“Russian 
Marxist”) concept of the nation did not lead to borrowings from its ideological opponents, did 
not take steps to come closer to the paradigmatic theoretical models that were created by Western 
scientists in the second half of the 20th century on the basis of axiomatics and methodologies 
of various social sciences. Certainly, they became known to the representatives of the Soviet 
Union scientific community, but were criticized by them because of their conviction or even 
because of the totality of the Communist Party “voluntarily-compulsory” control. Although, it 
was mostly done, not from theoretical, but from political and ideological standpoints. Above 
all, the Soviet Marxists rejected the innovative, heuristic ideas of those modern approaches 
and concepts whose authors developed the dichotomy of nationalism, national communities 
and identities as ethnic and political phenomena.

The definitions, that became classical by the mid-80s of the last century in the USSR, 
says a lot about the rejection of Western experts in the field of “theories of the nation and 
nationalism”, as well as the modernization of the “Russian Marxist” (Marxist-Leninist) theory 
of the nation and its basic concept. Thus, in the high-status and exemplary for the Soviet times 
scientific publication — “Philosophical Encyclopedic Dictionary” (the article was written in 
1983 by Suren Kaltakhchan), the nation was defined as “a historical community of people 
formed during the formation of the unity of their territory, economic ties, literary language, 
some features of their culture and character” [Philosophical Encyclopedic Dictionary, 1983: 
417].

Conclusions

It should be noted that the Marxist-Leninist interpretation of the nation (historical and 
economic theory, theoretical model), the interpretation of its attributive system, is not popular 
among researchers of the post-Soviet countries. They are more focused on the concepts 
created by modern Western experts, within such a direction as “the theory of the nation and 
nationalism”. Meanwhile, the regulatory framework, developed almost a hundred years ago on 
its ideas, political and ideological prescriptions, resulted in the forming of the state structure 
of the USSR and its sovereign republics (being constitutionally established by the states, it 
even provided membership in the creation of the UN for some of them). Furthermore, after the 
collapse of the USSR it served as a corner stone for establishing the current, recognized by the 
international community, boundaries. In some independent states of the former Soviet Union, 
the theory continues to influence (institutionally and ideologically) cultural and political 
processes of the reproduction and development of some ethnonational communities residing 
on their territory.

Finally, it is necessary to recognize that the numerous scientific disputes and the second half 
of the 1970s, the first half of the 1980s of the twentieth century, were practically ineffectual. A 
scientific breakthrough in the radical renewal of the Marxist-Leninist, historical and economic 
theory of the nation, respectively, the meanings and senses of its concept, did not happen. 
The representatives of the social sciences were reconciled by a research attitude similar to 
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the one that was announced 1970 as a result of a broad discussion of the 1960s (“Voprosy 
Istorii” journal: 1966, No 4, 6, 12; 1967, No 6-7; and finally number 8, 1970). They came 
to the conclusion that, “a detailed discussion during the debates confirmed the opinion of 
the majority” of Soviet scientists, that “the definition of the nation that we have (similar to 
Stalin. — Authors) includes the main features of all types of nations”; it “is scientific, Marxist”, 
“is a part of the Marxist-Leninist theory of the nation”. And although such a definition “does 
not disclose the specific features of each” of the types of nations, however, “the accepted 
Marxist concept of the nation (with the exception of some clarifications) does not need to be 
reconsidered” [the cit. of: Gorovskiy, Rimarenko, 1985: 64-65].

In general, despite its duration and a large number of participants who represented different 
branches of sociopolitical and humanitarian knowledge in the USSR, the discussion did not 
bring any fundamentally new scientific, theoretical or political significant results. Stalin 
played a “cruel joke” with the adherents of Marxism-Leninism when an unsolvable problem 
and dilemma arose. Rejection of the meanings of the Stalinist definition of the nation would 
inevitably mean the abandonment of the basic tenets of the Marxist theory of society and its 
history. And vice versa, the recognition of the scientific truth of the axiomatics of the Marxist 
theory of the historical process logically and naturally required such a definition of the national 
community with its main features, which would make it possible to introduce nothing more 
than a stylistic correction of the Stalin’s formula.

Thus, the entire, more than 30-year-old, a debate began and ended with only a slight 
clarification of the name and some meanings of the features of the national community and did 
not touch the essence of the Stalin’s definition of the nation with its meanings and integrity.
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Introduction

This paper presents the main ideas expressed by the author at two international conferences: 
“The Multi-Polar World XXI. The search for balance”, organised by the International Center 
for Geopolitical Forecasting “East-West” and held on 25-26 April 2019 in Nur-Sultan, the 
Republic of Kazakhstan [Conference program, 2019], and “Interconnectivity in Central Asia: 
Challenges and new Opportunities”, convened under United Nations auspices, and held 
on 19-20 February 2019 in Tashkent, the Republic of Uzbekistan [Conference on regional 
security, 2019]. 
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In acute conflict situations (both open or latent), attempts to address complex political 
issues can often be undertaken using either “Aesopian language” or theoretical formulas with 
incomplete empirical explanations and limiting oneself to only a few hints at certain selective 
historical circumstances.

Without going into the details of theoretical work related to the definition of the concept 
of “civilization”, it may be noted that in the context of this paper, civilizations are understood 
as being social formations localized in space and time, possessing an essential specificity of 
social, economic, cultural, political and spiritual life.

Some elements of the general theoretical framework  
and some aspects of the contemporary Ukrainian case

Civilizations, which are understood in this way can exist (a) in the form of territorially 
rooted social and spiritual formations (entities) with a clear political and economic 
institutionalization, or be (b) in a dispersed form — as “geographically” (territorially) not 
rooted or as insufficiently rooted formations (entities).

The most important features of each civilization are manifested: (a) in cultural traditions; 
(b) in the general world perception of the past, present and future, and in the vision of their 
own place in the socio-historical process; (c) and in the spiritual and mystical dimension — in 
the sensation of a close connection with their own (collective) Guardian Spirits, the guides 
of the will of the Higher Forces in our earthly world — living incarnations of divine entities, 
prophets, saints and heroes.

To illustrate this point, and based on the modern experience of Ukraine, one can indicate 
the following civilizational strata that actively manifest themselves in the political process of 
the country (without going into the details of distinguishing between pure types and mixed 
types):

1. Isolationist ethnic nationalists.
2. “Euro-Ukrainians”, who in fact, are focused on somehow getting dissolved in the 

pan-European (Western and Central European) and trans-Atlantic world as executors 
of the role of hopefully equal, but realistically — junior partners, local managers or 
decently paid labourers.

3. The post-Soviet civilizational conservatives-multiculturalists in their two main 
historical and cultural forms [Yakushik, 2006: 385] which in the past have been 
antagonistic to each other:
- purely Soviet (“red”) and
- imperial (pre-Soviet) and “white” (anti-Soviet), in its banner’s conventional colour 
scheme — a combination not of red, blue and white (as in the pre-revolutionary and 
the current official Russian Federation’s tricolour), but in the colour composition of 
the imperial white-yellow-black tricolour. (Many other variations of historical colours 
of national, regional, local and corporate banners may also be superimposed on this).
The discourse of each of these conservative varieties contains strong elements of the 
concept of “the triune Eastern Slavic people”, and/or usually also of the concept of 
“the strategic Slavic-Turkic civilizational alliance”.

4. Various tribalists and irredentists, oriented on getting, in one form or another, under 
the protection of more powerful “tribesmen” or kin nations.
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The relationships between such heterogeneous civilizational strata, which do not always 
have an explicit territorial fixation (in the form of a clear hegemony in a certain region or in 
a local territorial community), may be structured in the following four basic configurations:

1. Various tactical and strategic alliances between specific civilizational strata and their 
different internal components while forming in the State and society the cultural and 
political hegemony of any of these entities (alliances). Often, such alliances between 
strategically competing, but tactically cooperative “pure” types of civilizational forces 
lead to the emergence of specific mixed types, essentially “centaurs” and “chimeras”, 
as, for example, in the case of the union of radical ethno-nationalists and liberal 
national-democrats — “Euro-Ukrainians”).

2. Various configurations of battles in the Hobbesian “war of all against all” (“bellum 
omnium contra omnes”) between opposing civilizational strata and their internal 
factions.

3. Temporary “reconciliation”, “coercion to peace and to peaceful coexistence” imposed 
from outside (for example, modelled on Bosnia-Herzegovina case).

4. Achieving national consensus and State reintegration.
The role of “external attractors” is very important in this, guaranteeing the use of an optimal 

model for resolving inter-civilizational and intra-civilizational conflicts and acting as a source of 
both practical knowledge and skills and the necessary additional material resources.

Institutional and regulatory schemes (strategies) for resolving such conflicts (both inter-
civilizational and intra-civilizational) can be present in the form of such basic variations:

1. The establishment of one or another form of rigid hegemony of one of the sides of 
civilizational confrontation (for example, in Latvia and Estonia after 1991, and in 
Ukraine in 2014-2019).

2. A soft hegemony of one of the civilizational strata, with an orientation towards 
preserving civilizational pluralism within the State and in the society as a whole, but 
with possible and not unreasonable and nor groundless accusations of trying to apply 
“anesthesia” to opponents, companions and partners during the foreseen subsequent 
transition to the “euthanasia” stage.

3. Civilizational pluralism in the framework of the preservation of acute competitive 
forms of the search for the State and the society development path.

4. Civilizational pluralism with the consolidation of a certain reasonable and stable 
compromise and with the peaceful coexistence and even often the symbiosis of various 
civilizational strata and their territorially fixed communities (as typical examples may 
be taken the contemporary Switzerland and Canada).

5. The launch of the “civilized divorce” scenario (Czechoslovakia in 1992-1993, 
Montenegro’s withdrawal from the confederative state union with Serbia in 2006; 
modern Catalonia, Brexit, etc.).

6. “Uncivilized forms of divorce” (Yugoslavia after 1991; separatist and irredentist 
movements in the territory of a number of post-Soviet States, etc.).

Some elements of present-day Uzbekistan’s political experience
In official documents of policy significance in present-day Uzbekistan, a considerable amount 

of attention is paid to the problems of international cooperation in the cultural and humanitarian 
spheres. In addition to traditional areas and forms of such cooperation (the development of tourism 
[On measures], mutual familiarization with cultural achievements, performances of creative 
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teams, diversified relations between sister cities,1 etc.), for the States embarking on the path of 
accelerated and balanced development and a comprehensive and healthy integration in all major 
areas of the modern global society, there is a fundamentally important role of the programmes of 
cooperation with the special bodies of foreign countries and international organizations that 
promote institutional knowledge and skills transfer.

When the major features (the type and level) of administrative culture and management 
culture in the post-Soviet (and especially Central Asian) societies are assessed in an objective 
and unbiased way, the important tasks in various interrelated planes become quite clear. A 
famous long-standing methodologically important remark about the “crude types” of archaic 
culture impeding the successful development has not lost its relevance: “For a start, we 
should be satisfied with real bourgeois culture; for a start we should be glad to dispense with 
the crude types of pre-bourgeois culture, i.e., bureaucratic culture or serf culture, etc.” [Lenin, 
1965: 487].

First of all, it is the task of the formation and consolidation of the modern national identity, 
which implies a multi-level and multidimensional self-identification of an individual (and 
especially of an actor in the sphere of administration and management) as a representative of his/
her State, his/her ethnos and a group of kin and/or closely inter-related peoples, his/her territorial 
community, his/her spiritual, historical and cultural-political community, and a certain cultural 
political area). In this respect, the President of Uzbekistan Shavkat Mirziyoyev spoke clearly: 
“... we need to deeply understand our own national identity, study ancient and rich history of our 
Homeland, strengthen the research work in this area, and support the scientists, who work in the 
area of humanities. The evaluation of the past must, of course, be unbiased and, most importantly, 
free of ideological views” [Address, 2018].

Feeling oneself as a citizen of Uzbekistan, a citizen of the world, and part of the Turkic, 
and Turkic-Slavic (Turkic-speaking and Russian-speaking) world, part of the Muslim spiritual 
world and the whole world of Abrahamic spiritual values is a worthy and promising goal, to 
maintain the balance, avoid extremes, and to use as much as possible the creative potential of a 
multi-ethnic society and multifaceted contacts with the pluralistic global community. Achieving 
such a goal is not easy at all, but it is quite possible with the development of multilateral cultural 
and humanitarian ties with the “outside world”, the prevention of self-isolation, but with a duly 
reliable national security system, and with a clear strategic vision on the part of the country’s 
political leadership, the capability to implement both the functions of the administration and real 
conceptual power.

For this reason, cooperation programmes with various intergovernmental bodies (for 
example, within the UN and the SCO — the Shanghai Cooperation Organization) and State, 
quasi-non-State (QUANGO — quasi-autonomous non-governmental) organizations, as well 
as civic organizations of different countries — centres of the corresponding cultures and 
civilizations (European continental, Anglo-Saxon, East Slavic, Turkic, Muslim, Chinese and 
East Asian in general) are very important. The relevant examples at the level of bilateral 
relations, which have been drawn to our attention during the visit of the President of 
Uzbekistan to Germany, are the activities of the representative offices of Goethe Institute, 
Konrad Adenauer and Friedrich Ebert foundations in Uzbekistan and, in particular, deepening 
of cooperation with Germany in the fields of management and government, transfer to the 
Uzbek social ground of new knowledge and the advanced elements of the education system, 
the introduction of the German experience in these areas [Normatov, 2019].

1 For example, in bilateral cultural and humanitarian relations between Uzbekistan and Germany, 
these are the links between Tashkent and Berlin, Samarkand and Bremen, Bukhara and Bonn (see: [Nor-
matov, 2019]).
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Huge, not fully used so far, potential for cultural and organizational, including managerial, 
innovations is contained in numerous layers of Uzbek labourers working abroad. It is important 
to develop cooperation with the State and non-State institutions of the countries hosting 
Uzbek workers to promote the formation and development of these workers’ not only modern 
professional knowledge and skills, but also their personal experience of real citizenry, 
which is incompatible with both apathy and apoliticism, on the one hand, and irresponsible 
adventurism and extremism, on the other. And in this area it is necessary to improve the 
institutional framework for the cooperation of all the interested parties, including in the study 
of the relevant experience of various successful countries.

From the huge complex of important and topical issues in this area, it is worthwhile to draw 
attention to another important idea expressed by the President Shavkat Mirziyoyev, — the 
establishment of a special Expert Council under the President of the Republic of Uzbekistan which 
“should include prominent scientists and practitioners from foreign countries” [Address, 2018]. 
It is important that this would be a non-ideologized, really functioning advisory body within the 
framework of the country’s “conceptual power” mechanisms, with the participation of specialists, 
intellectual and spiritual authority figures from the countries that have successfully coped with 
such kind of the tasks that Uzbekistan currently faces.

Conclusions

In resolving inter-civilizational and intra-civilizational tensions and conflicts, the role of the 
national leaders with a real vision, of authentic statesmen, of the Civil Service (the central State 
and the municipal bodies’ employees) and responsible politicians is of a paramount importance. 
They must be able to consciously, systematically and efficiently develop and implement strategies 
related to maintaining the required balance between their country’s various civilizational layers. 
A lot also depends on whether the expert community, in cooperation with politicians and public 
servants, are able to create advanced centres of “conceptual power”, possessing not only an 
analytical potential and intuition, but implementation skills also.

Discussion fora are urgently required; the atmosphere of an unbiased, impartial discussion, 
exchange of creative achievements in the atmosphere of “Brahmanic communication” is 
needed. Joint research and publications and the popularization of their materials among 
experts and for the general public are equally important.

In the modern world, with its virtually immeasurable virtual and spiritual space and 
with a rather comfortable pluralistic socio-political atmosphere and environment, there is 
enough room for representatives of different currents of thought (and practical action) for 
their peaceful coexistence and interaction, or in some cases, when specially desired, — 
for a relatively isolated existence with minimal contacts with other cultural and political 
communities. It is important that conscious people have the feeling that each of us has no 
real enemies, but only strategic and/or tactical opponents and competitors, as well as allies, 
partners, fellow travellers, neighbours, and simply “others” who show their legitimate desire 
to live alongside or apart from us. The world is vast, diverse and beautiful. There is a place for 
everyone. The pluralistic harmony of this world must be respected and cherished.
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