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The conceptual opposition of East and West requires further significant interdisciplinary 
development. While ontologically Confucianism is by no means antagonistic to the values of Western 
liberal democracy, a convergent alternative between globalist neoliberalism and the Confucian tradition 
democracy appealing to social harmony and a strong state may be found. Due to strengthening the 
global role of China and Confucian tradition democracies, especially in the economic, financial, and 
infrastructural spheres, Confucian approaches and East Asian models of successful modernization have 
been increasingly influencing the socio-economic policy of some Central and Eastern European states, 
inducing therein the effective interaction of Confucian, European, and universal values. 
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Introduction

The academic and expert community of Ukraine is traditionally dominated by the idea of a 
particular place and role of the country in relations between West and East. Thus, a prominent 
Ukrainian historian Yaroslav Hrytsak claims that “Ukraine is the result of the West’s expansion 
to the East” (Yermolenko, 2018). However, does the East-West dichotomy really reflect two 
opposing cultural and civilizational worlds, or is it rather a historical product of our perceptions 
of a rapidly changing world?
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The conceptual opposition of East and West, defined by Herodotus (484-425 BC), is 
certainly useful for scientific knowledge of the social world. However, it requires further 
significant interdisciplinary development following the latest advances in world science.

Until now, the “mainstream” of political philosophers and political scientists, following 
the classics of the theory of civilizations (from N. Danilevsky, O. Spengler, A. Toynbee to S. 
Huntington, A. Panarin, Yu. Pavlenko), consider civilizational and cultural differences and 
contradictions as such that exist in the context of a separate, independent logic of development 
of each civilization. In this context, each of the civilizations and historical cultures that define 
them is self-sufficient, while convergent transcivilizational trends are virtually ignored. 
However, the categories of East and West, used in a dichotomous-antagonistic context, 
oversimplify the modern world order, and hence all other cultural, geographical, historical, 
political, and social problems (Hendry & Wong, 2006). In particular, such approaches cannot 
properly take into account the historical hybridity of the regions concerned.

In contrast to this approach, we consider the cultural, value, and civilizational dichotomy 
“East-West” in its fractal reproduction, in the close historical interaction and complementarity 
of East and West at all levels – from macro-regional to local and personal (Marmazov & 
Piliaiev, 2019). 

Thus, the article’s aim is an interdisciplinary analysis of the ontological foundations of the 
East-West dichotomy and its rethinking in the context of modern globalization processes, in 
particular the rise of the global role of the Confucian East.

Main text

The dichotomous understanding of the nature of conflict potential in society in its various 
strata, diachronic divisions, and localizations – through the doctrine of the dualism of universal 
powers of Yin and Yang – for two and a half thousand years has been an essential element 
of dialectical constructions in Chinese philosophy, especially in Taoism and Confucianism. 
Being a fundamental model of everything, the Yin-Yang concept explains the general model 
of the universe: there can be no “final victory” of only one side, only one force, because there 
is nothing final, there is no end as such (Markov, 2003).

Here are just a few typical examples of the relativism of the East-West dichotomy.
It is known that in the era of the Great Migration, the borders of “political Asia” reached 

the territory of modern Switzerland (the Avar Khaganate of the 5th – 6th centuries founded by 
Attila), and in the 8th century – the territory of modern France (the Arab conquests).

The lands of modern Southern and South-Eastern Ukraine from the middle of the 6th to the 
start of the 8th centuries were under the rule of the Turkic and West Turkic Khaganates, from 
the middle of the 8th to the middle of the 9th century – of the Khazar Khaganate. The lands of 
modern Northern and Central Ukraine for more than 120 years had been under the rule of the 
Horde, and in the 16-18 centuries – under the rule of the Ottoman Empire.

The relativism of the East-West dichotomy (Europe-Asia) is also evident in modern politics. 
For example, in Central European Hungary, the nationalist parties Fidesz and Jobbik declare 
the Turkic roots of the Hungarian nation and their pan-Turkist sympathies. Particularly, in 
2011 the first Bible with Turkic-runic script was published in Hungary (Marmazov & Piliaiev, 
2019: 472-473).

Instead, the Taiping Uprising in southern China, which lasted from 1850 till 1864 and is 
considered the bloodiest civil war in world history (20-30 million dead), was led by Hong 
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Xiuquan of the Hakka people, a sub-ethnic group of Chinese (Han). Under the influence of a 
Protestant missionary, Hong proclaimed himself the younger brother of Jesus Christ and sought 
to convert Han Chinese to a syncretic version of Christianity (with a significant influence of 
Taoism), overthrow the Manchu Qing dynasty, and thus transform the Chinese Empire into 
the Taiping Heavenly Kingdom (literally Taiping means Great Peace or Universal Welfare). 
At the time of its rise (the rebels controlled territory of 30 million people for a long time), the 
Taiping faith actually “developed into a dynamic new Chinese religion ... Taiping Christianity” 
(Reilly, 2004: 4). 

The largest religious community in the Republic of Korea (ROK), the most economically 
developed country in mainland Asia, is made up of Protestant Christians (about 20% of the 
population), with a significant number of Buddhists (15%) and Catholics (8%). However, 
almost half of the population is non-religious, which brings the ROK closer to such Central 
European countries as the Czech Republic or Estonia. 

Even though, unlike the Abrahamic monotheistic and other traditional world religions, 
Confucianism is not focused on ontological problems, understanding its ontological origins 
and foundations is extremely important for clarifying its significant, but not antagonistic, 
differences from the ontological foundations of the socio-political order, and, accordingly, 
democracy, posited by the Western post-Reformation philosophy of modern times. 

In Cartesian reflection, the individual thinking self, that is, the human individual acts as 
a starting point for the simultaneous institutionalization of the personality and the world, 
from which the rational foundation and construction of the external world begins as an object 
of development, conquest, ordering and control by the subject of the mental process (the 
individual carrier of reason). In this context, the Western democratic order is the result of the 
“co-foundation of the individual and the world in political institutions” (Kim, 2006: 222), 
what a French philosopher Etienne Balibar shrewdly pointed to at the moment of the triumph 
of the Western liberal order and the alleged Fukuyama’s “end of history” (Balibar, 1991). The 
primordial primacy of the individual, and hence of his individual interests over the collective 
principle, over the collectivity per se is a kind of “generic marker” and “visiting card” of the 
West in comparison with the traditional societies of the East. Western individuals unite into 
a community only by virtue of rational public coordination of their interests, i.e., the social 
contract in the well-known Jean-Jacques Rousseau’s understanding.

Meanwhile, in Confucianism, collectivism, for all the hierarchical structuredness of its 
manifestations (Dirlik, 1995: 246), is considered as an intrinsic and complementary value of 
a harmonious society. At the polity level, that necessarily presupposes a socially responsible 
“strong state” tirelessly caring for the welfare of its country and people.

Moreover, while in Christianity, morality is derived from Holy Scripture, Descartes deduces 
an ethical position from the basic procedure of cogito. Kant considers moral principles to be 
an innate moral imperative. Through its 2500-year tradition, Confucianism synthesizes those 
foundations, putting forward the humanistic principle as an innate human quality that requires, 
however, a thorough education (cultivation) by elder members of the family, community, and 
state. For all its secularism and rationalism, so surprisingly underestimated by M. Weber, 
Confucianism, however, through the idea of the Mandate of Heaven, “placed the origin of 
the political authority of the ruler in the transcendental realm.” (Kim, 2006: 226). Thus, the 
moral foundations of politics in Confucianism are substantiated by rational imperatives of 
harmonious development but, nevertheless, are not reduced to them.
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South Korean social philosopher Uchang Kim draws attention to the fact that, in contrast to 
the self-confidence of individual consciousness (Descartes’ “I think, therefore I am”) seeking 
to master and conquer the external empirical world, which is the starting point of the Cartesian 
and all modern Western gnosticism, the Confucian worldview proceeds from the primordial 
sociality of human, ethically inclined to seek harmony and balance with the world around him 
(Kim, 2006: 242). However, both types of rational subjectivity – Cartesian and Confucian – 
contain vectors of active pragmatic interest in the empirical world, the ability to impartially 
observe existence and reality from a universal point of view. Thus, to overcome the separation 
of individual free will from society’s activities, which is a characteristic feature of modernity, 
Uchang Kim advocates a dialectical fusion of universality and individuality by converging, in 
particular, Western neoliberal and Confucian values (Kim, 2011: 29). 

Recent events suggest a disturbing symptom of moral discord in the Western society 
divided by different understandings and interpretations of an individual or minority rights and 
freedoms, which are increasingly being promoted regardless of national, ethical, religious, or 
cultural traditions (riots within the BLM transnational campaign in May and summer 2020, 
the gender and migration policy divide between Western and some EU Central European 
countries, etc.). Meanwhile, maintaining social and political stability in the Confucian East is 
closely linked to the priority sense of duty cultivated there for millennia. And in this regard, 
Confucian virtues such as respectful devotion to the state and filial reverence can perfectly 
fit into the standards of modern society of high socio-economic dynamics and sustainable 
development.

As the experience of the post-war development of South Korea, Taiwan and Singapore 
convincingly shows, Confucian values are by no means antagonistic to the values of liberal 
democracy. Rather, the latter have been originally thought out and deepened by the Confucian 
tradition. Thus, freedom in Confucianism is an opportunity for the individual’s rational 
choice within the framework of his/her social responsibility to the family, society, and state. 
Confucianism recognizes brotherhood – but hierarchical (elder brother – younger brother), 
recognizes equality – not horizontal-general (in Confucianism it has traditionally been seen 
as chaos and anarchy) but as a vertically organized system of detection based on equal 
opportunities (primarily by independent testing) of the most talented and worthy of significant 
public positions. Justice, as the social embodiment of harmony, in the Confucian tradition is 
achieved not by the impartial rule of law but rather by the virtuous rule by law.

It is characteristic that an outstanding South Korean human rights activist and democracy 
fighter Kim Dae-Jung, who played a key role in the democratization of the ROK, later the 
President of the Republic of Korea and the Nobel Peace Prize laureate, resolutely opposed 
the tendentious opposition of Confucian values to universal values. In this regard, he, inter 
alia, compared John Locke’s philosophy of natural rights and the government’s accountability 
to law with the Heavenly Mandate and Mencius’ concepts, which the latter expressed two 
millennia before Locke. In Kim Dae-Jung’s opinion, all this indicates that democracy is 
naturally inherent in the East Asian civilization, and, therefore, it would be senseless to divide 
that into “Western” and “Asian.” Moreover, according to Kim, Asia has a rich heritage of 
democratically oriented teachings (to which he attributed not only Confucianism but also 
Buddhism) and a chance to even surpass the West in developing democracy (Kim, 1994).

As admits even the world-famous theorist of neoliberal globalism Francis Fukuyama, “a 
great deal of recent research in the life sciences … shows that human beings are hard-wired to 
be social creatures” (Fukuyama, 2020). That applies, particularly, to recent discoveries in the 
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field of fractality, which indicate the network nature of all forms of existence and organization 
of insentient substance and living matter, including man and society (Kurakin, 2011). Today 
it has become clear that personality is an integral and organic component of social networks.

East Asia is nowadays more dynamic in terms of economic development, infrastructure 
mega-projects, or responding to the challenges of the COVID-19 global pandemic than Europe 
or North America. Japan, South Korea, and Taiwan are currently among the most developed 
structural democracies on the planet, significantly ahead of France and the United States in the 
world ranking of democracies (Economist Intelligence Unit, 2021). 

Due to strengthening the global role of China and South Korea, especially in the economic, 
financial, and infrastructural spheres, Confucian values and East Asian models of successful 
modernization of the economy and society are actually having a significant impact on the 
socio-economic policy of a number of Central and Eastern European countries, inducing 
therein the process of converging Confucian, European, and universal values (approaches). 
This can be seen in the diverse examples of Poland, Hungary, Slovenia, and so on. It is worth 
noting at least the Polish-South Korean intergovernmental agreement signed in February 2021 
as part of a strategic partnership to build a huge transit hub 45 km far from Warsaw, which will 
combine air, rail, and road traffic. It is planned that at the first stage, the transport hub will serve 
45 million passengers a year, but its passenger capacity may increase to 100 million, and the 
first flights are expected in 2027. Poland thus strives to realize its strategic goal of becoming 
“the Far East’s gateway to the European Union” (Harper, 2021).

The experience of adaptation by Poland (with which Ukraine largely shares a historical 
past and, consequently, sociocultural and mental similarities) of Confucian approaches and the 
practical implementation since 2016 by the Prime Minister Mateusz Morawiecki’s national-
conservative government of prescriptions of the Confucian-based modernization theory of the 
new structural economy founded by former Chief Economist of the World Bank (2008-2012), 
currently a Professor at Peking University Justin Yifu Lin (Piliaiev, 2021: 19-20), could be 
particularly useful for Ukraine and its national economy.

In fact, it is about the prospects of a convergent dialogue between neoliberal democracy, 
in which the consumer society considers nature as property, as an object of consumption 
(Kim, 2006: 200), and the democracy of the Confucian tradition with its deep respect for a 
strong state and meritocratic social hierarchy, but by no means denying the values of classical 
liberal democracy. At the same time, for Confucianism, the person’s primarily moral, but also 
professional, cultural, ideological development and improvement within the framework of 
harmonizing his/her relationship with the community and the state is an unshakable postulate.

In this regard, actualized is the discourse of classical liberalism, which, in contrast to the 
neoliberal mainstream of the modern West (being often far from tolerating dissent or views 
and values of the “Other”), can best be understood as “an institutional solution to the problem 
of governing over diversity” (Fukuyama, 2020). 

Conclusions

Thus, transforming at the turn of the 20th – 21st centuries the unipolar world order, 
characterized by the hegemony of the United States, into a world order where there will be not 
one, but two or several global leaders, most likely, presupposes a growing understanding by 
the world community of the wholesomeness of overcoming the traditional East-West, Asia-
Europe, individualism-collectivism and similar dichotomies, the synthesis, on the universal 
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value basis, of various value systems associated with the heritage of a particular civilization, 
primarily those of the Protestant West and Confucian East having been demonstrating the 
world’s greatest competitiveness and socio-economic dynamics.  

There is a non-antagonistic, rather convergent, alternative between neoliberal democracy, 
which appeals to individualism and universalism of human rights, and democracy of Confucian 
tradition, which adapts the values of classical liberal democracy, but strives for a harmony of 
collective and individual interests, champions the value of strong nation-state in the processes 
of globalization and regional integration.
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